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misguide; and he whom He misguides, no one can guide. 
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[ bear witness that there is no (true) god except Allah — alone 
without any partners. And I bear witness that Muhammad (8) is His 
‘abd (servant) and messenger. ' 
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«QO you who believe! Revere Allah the right 





1 The above two paragraphs, together with the following three portions of Qur'an, are 
called Khu tbat ul-Hajah (the Sermon of Need). Allah's Messenger (A) often started 
his speeches with this sermon, and he was keen to teach it to his companions. The 
hadiths in this regard are recorded by Muslim, Abi Dawdd, an-Nasai, and others, 
and are narrated by Ibn Masud, Ibn “Abbas, and others (Ap). A full discussion of 
the various reports of this sermon is provided by al-Albani in his booklet, “Khutbar 
ul-Hajah”, published by al-Maktab ul-Islami, Beirut. 
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<i) people! Revere vour Lord who has created you 
tram a single soul, created from it its mate, and 
dispersed from both of them many men and women. 
Revere Allah through whom you demand things 
from one another, and (cherish the ties of) the 
wombs. Indeed. Allah is ever-watchful over you.» * 
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=O you who believe! Revere Allah and say just 
words. He will then rectify your deeds and forgive 


your sins He who obeys Allah and His Messenger 
has certainly achieved a great victory.» ° 
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of misguidance that (whoever initiated it) will reside in the Fire. 


Defining Our Mission 


Our goal in our works is propagating the trae Dawah that derives 
from Allah’s (36) Book and His Messenger’s (#) Sunnah. This 18 4 
duty that every Muslim should cherish. Allah (3) says: 
40 70ee isles ice ¢ sate ae 4 3o ° 
ox$4s Gr pall orbs 2H) J bso 4 A Sc 5) 
Vt she MOG ntl Sash, Kali ge 
«Let there arise from you a group of people inviting 


to the good, enjoining the right and forbidding the 
wrong. Those will be the successful.» ” 


This Dawah has two fundamental aspects: 


(a) Tasfiyah: Cleansing and punfying the Islamic beliefs and 
practices. 


(b) Tarbiyah: Guiding and educating the people according to the 
punfied teachings. 


Allah (3) indicates that this was the Prophet’s (&%) message: 
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«It is He who has sent among the unlettered a 
Messenger from themselves reciting to them His dydz, 


Muslim and others have recorded from Jabir Bin ‘Abdillah (WS) that Allah! 
Messenger (5) used to start his speeches with this paragraph. 


2 Al ‘Imran 3:104. 
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parifving them, and teaching them the Book and 
Wisden — although they were before in clear 
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Toss ds gation on every Muslim according to his ability, 
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sHelp onc another in righteousness and piety; and 
de pot hep one another in sinning and 


CARTES» ° 


Cs saymoc is then to propagate the Islamic teachings in various 
sees 2 thos 


1, CORRETTING Ouni BELIEFS AND PRACTICES 


We shovid revere, study, comprehend, and implement the noble Quran 
zi ce Prophet's authentic Sunnah in accordance with the 
escestenine end practice of the nghteous salaf: the sah@bah and their 
me lolowers, who are described in the following: 
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«The first to embrace Islam among the Muhdjiriin 
znd the Ansar, and also those who followed them in 
the best way — All2h is pleased with them and they 
with Him. He has prepared for them gardens 


beneath which rivers flow: They will abide therein 
foreser. This is the supreme success.» ° 
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the salaf is the only tru : 
Thus, the guidance of the if ee 


Furthermore, the beliefs of the sahdbah are the only accept 
WV ANI (IyaGhl aid a, itale Ue hay | col 34) 


«So if they believe as you believe ', they are indeed 
truly guided.» ” 


Allah wams against following any guidance other than the 
Messenger’s (8%) and his companions (5): 
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«Whoever opposes the Messenger, after guidance has i 
become clear to him, and follows other than the way 
of the believers *, We will give him what he has it 
chosen and let him imto Hell: What an evil | 


destination!» * 





2. INVITING TO THE TRUE DIN 


We should contribute to educating and guiding the Muslims to adopt 
the true Din, act according to its teachings, and adom themselves with 


its virtues and ethics. 
We should also contribute to inviting the non-Muslims to the 


unadulterated truth of Islam. 
This is the only way for any person to attain Allah's acceptance and | 


achieve happiness and glory. Allah (8%) says: 





The address here is to the sahdbah (i). lf 
Al-Bagarah 2:137. 

The description “believers” here applies first and foremost to the sahabah is 

An-Nis@ 4:115. 2 ). 


> WwW bw ~— 


Se 


win Regulations for Newborns Prelude 


Owed |) 


wets wa SIC =e: va 





is 5. LIBERATING THE ISLAMIC THOUGHT 


= = ‘ op -_ = Ju foalsf, eis 
| Guided by the Islamic principles. we should contribute to reviving the 


“ ume, the ats hang iS surely in loss, except unobstructed Islamic thought and opposing stubborn adherence to 
for thee tho Heine. do righteous deeds, enjoin mathhabs and prejudiced loyalty to parties. Neglecting this in the past 
cae coe anntber ae keeping to ecutth and enjoin has caused rust to dwell on the hearts and minds of Muslims, diverting 
upce GE another patience (in adversity)» | them from the pure original sources of Islam, and causing them to 


deviate from the honest Islamic brotherhood called to by Allah (28): 
&. Wamnc. Roars” Deane BEUETS AND PRACTICES ° 
et glee ol (ls ar Ne ened alll fio, | 2iel5> 
‘We Greek cacoon the Maslims and exhort them against any beliefs or ne 


rexcaces icc to the pure teachings of Islam. such as shirk and «And hold fast, all together, by the rope of Allah, 


and be not divided among yourselves.» ' 
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ipiedur been And by His Messenger (88): 
c >| re ri | * | ; - 
© ¢ sheeld overture to cleansing the Sunnah of weak and fabricated wll se ace 
cxvemms Weecg beliefs and practices deriving from weak reports <Be, worshippers of Allah, brothers.> * 
‘rie cored the beauty of Islam and prevented the Muslims’ 
ane 6. PRESENTING THE ISLAMIC SOLUTION 
Tx ¢zx of punfving the Sunnah is so vital that the 
Messexge |S) praised those who perform it by saying: We should contribute to providing realistic Islamic solutions to 
- contemporary problems, and strive toward resuming a true Islamic way 
OS ety lye b> Se ole! is Jat of life and establishing a true Islamic society governed by Allah's law. 


Allah (8%) says: 
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-This knowtedge will be carried by the trustworthy 





ones of evers generation — they will expel from it «Hence, judge between them in accordance with 
the alterations made bs those going beyond bounds, what Allah has revealed, and do not follow their 
imerpretations of the ignorant» 7 
We call upon all the Muslims to support us in carrying out this 
he 209 5: ~~ 8 
2 Receete: 2 ie Aday. 2-Fherib al-Bapbdadi. Ion ‘Asakir, and others. It is Masabih (no. 248), and as expressed by al-Halabi in al-Hit tah (p, 70). 

cprnee tet z mie of :ahbban including Abd Hurayrah, Ibn Mastd, and 1 Al ‘Imran 3:103. 

Acs ie A? of @ resorts have various levels of weakness, but they add up 2 Recorded by al-Bukhari and Muslim. 

Smee ce maak sc hadith hasan, 2s is indicated by al-Albani in Mishkat ul- 3 Al-M@idah 5:49. 


— Se 
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Eee 
mee sae The ON crcl clewate ami Sonor them and spread the 
eel seeccune of Teles all ower the cath. as is AlRh's true promise: 


sd _ > he — —- =" se ~ aS ex» Le» / ei > 


~~ 


8 dal COQ Sasa 5 als 


at: & Gr who has cont Hk Messenger with Guidance 
ant the Retrier of Truth, in order to make it 
occval eve= afl (false) religion. however hateful this 
max be to the narans= | 


Cos 


To eek = Sacefere. a humble response to our realization of a great 
sspemlbie the recnonsibvity to help bring forth before the English- 
qpeeiems meh be wrines that refine Islam and present it pure and 
ele. 2 clos as ressidle to the way it was understood and practiced 
“Me aoc) mecheous sioneers — the salaf. 


TSE OW 


We mek 2 semous 2itempt to limit the use of transliterated Arabic 
t=== 2 the following two situations: 
2) tRee ss so Enelish expression that can reflect the same 
™e2eF 25 the oninal term. 


>| The Azz>:c tem is of such importance that it is essential to 
famianze fhe readers with it 






Ag ine enc of tis book we have included a glossary defining 
comes Amber rer tha: folfil! the above criteria. In addition, we 





Ape TF. 





eee 
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have included an index of the Arabic terms that are more pertinent to 
this current work, indicating the page on which they have been defined. 

Except for proper nouns, transliterated Arabic terms are tfalicized. 
In general, the rules of English pronunciation can be applied. The 
following table includes additional symbols employed in this book to 
help pronounce the Arabic terms. 


Symbol English Equivalent Sounds 









()) Alif Mostly: Man, sad. 






(long vowel a) | At times: Father, hard, god. 


a, A 
U (.) Waw Root. soup. flute. 
eat vowel u) 


(sc) Ya Seed. lean. piece, receive. 
ea vowel 1) 
| The first consonant vocal sound 
(¢) Hamzah 
uttered when saying: at, it or gh. 


ee 


No equivalent. Produced in the lower 
Hi, bh (c) Ha throat, below “h”. Resembles the 
sound produced after swallowing. 








Kh, kh ) Kha No equivalent. Produced in the back 
of the mouth and top of the throat. 


EF 
3 
5 


There. mother. 


ee 
fs | (0) Sad A deeper “s” sound. Somewhat close 
, to the “sc” in “muscle”’. 


Sounds deeper than a “d”. Produced 
by touching the tongue to the mouth’s 
roof. 


T, t iets = 
~) Tah Similar but deeper than a “‘t’”’. 
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A deeper (hal. produced by touching 
Le \¥) Zak the hp of the tongue to the back of 
the front teeth. 


55 tas Produced in the bottom of the throat, 
= undemeath “h”. 


A gurgling sound produced in the 
back of the mouth, just above the 
kh@. Similar to the “R" in some 
french accents. 


aF ¢) Ghani 


: —— Somewhat similar to the “c”” in 
Qe 2 Oaf “coffee”. 


TRANSLATING AND REFERENCING QuR’AN AND HADITH 
De Verde contans Allah's exact words. These words cannot be 
cuaci® oanslaico into other languages because of possible 
=eemtsrpretauons and limited human understanding. It ts best to 
@emeint the meanings as understood by the Muslim scholars. This is 
whet = attempted here. When an aya ts cited, the Arabic text Is 
gueted fret. followed, between double angle quotation marks («»), by 
tc Eggs mezning in boldface. The meaning is extracted from books 
« 2o%¢r° and from accessible translauons. 
Fie lecanon of a Quranic citation 1s specified in a footnote. It 
prowedecs Se name of the sirah followed by its number and the 
Sab 2) of the Gahis) cited. 

Sesiizii, when we cite a hadith, we provide the Arabic text for 
the Peepers (3) words, and follow that by its meaning, in boldface, 
between meczie angle quotauon marks (o). 

4 foeteste normally specifies the locauon of a cited hadith in the 
Haith complabons. Tre footnote indicates as well its degree of 
aeiercity ad the names of scholars who made such judgement. A 

nade® narrated bv al-Buknari or Muslim is automatically considered 





] 
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NOTABLE UTTERANCES 


Out of love, appreciation, gratitude and other noble feelings, a Muslim 
iS encouraged to utter certain phrases at the mention of Allah, His 
messengers, the angels, the sahabah, or other nghteous Muslims. We 
present these phrases in condensed Arabic calligraphy as follows: 


with 


Allah's Subhanahu wa He is exalted 
Name ta ala. above weakness 
and indignity. 
Allah’s He is exalted and 
Name glonfied. 
ve Allah's Jalla jalaluh. Exalted is His 
Name glory. 























‘cs 


‘Azza wa-jall. 






























gs Muhammad | Salla 'Liahu May Allah's peace 
and other ‘alayhi wa and praise be on 
prophets sallam '. him. 

2B Prophets ‘Alayh is-Salam. Peace be on him. 
and angels 

Se A male Radiya 'Llahu May Allah be 
companion | ‘anhu. pleased with him. 

wee A female Radiya 'Llahu May Allah be 
companion | ‘anha. pleased with her. 

te 


Two Radiya ’Llahu May Allah be 
companion | ‘anhuma. pleased with them. 


Uttering this is sometimes described as, “saying salah upon the Messenger”. 









Pine Mentioned Tramsliteration | Meaning 
* | 






May Allah be 


& Nyxeta Ratw Udy 
pleased with them. 












mercy on him. 






When comms across any of these symbols, the reader is advised to 
cix 22 complee phrase in order to obtain the reward of saying the 
rare gor ow dvd. 


Thus Book 
PRECEIAG Pasts 


Tes 5 Ge Jouth book of the Muslim Family Senes. The first three 
doais dealt wit various aspects of mamage as follows: 


CGS uy 
~ The Quest for Love & Mercy” 
Figh of Mamage & Wedding in /slam 


Covers te importance and advantages of mariage, selecing a 

ous, the courting process, the mamage contract, mamage 
consacymztian, celebrating the wedding and the walimah, and 
‘ortaiten memuses; provides a pracucal procedure for 
pectormng the mamizce coonacl; and includes a sample 


2 Benth seats 
“Closer than a Garment” 
Mental Intimacy According to the Pure Sunnah 


A 


_” 
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Covers the proper etiquettes of marital intimacy, forbidden acts 
of inumacy, the perils of zina, and birth control; answers many 
frequently-asked questions about various acts of intimacy. 


3. « pl wb Lis» ) 
“The‘Fragile Vessels” | 
Rights and Obligations between the Spouses in Jsl@m 


Covers the obligations of the two spouses, the wife’s rights, 
and the husband’s nights; contains biographies of the Mothers 
of the Believers; paints very realistic pictures from the life of 
the Prophet (#%) with his wives; and presents a complete 
discussion of the hadith of Umm Zar‘. 


CURRENT BOOK | 


As a logical continuation to the first three books, this sequel deals with 
the normal fruit of marriage: babies. It covers the Islamic regulations 
relating to a newbom. This includes welcoming the baby, naming it, 
shaving its hair, circumcising it, and slaughtering the sacnificial 
‘agigah. 

The discussion of naming the newborn covers recommended and 
prohibited names, nicknames, and kunyahs. It is further enhanced with 
two appendices. The first appendix provides a list of suggested names 
for both boys and girls. The second appendix discusses AlJlah’s 
excellent names and includes a list of authentic names that have 
evidence from the Quran and Sunnah. 

The discussion of ‘agigah includes its ruling, animals to be 
slaughtered, dispensing of the meat, the ‘aqigah’s feast, and the 
‘agigah’s wisdom. 

The discussion of circumcision includes the circumcision process, 
its ruling for boys and girls, its benefits, and excessiveness and other 
violations. 

Other discussions include rahnik, shaving the baby’s head, piercing 
the ears, breast-feeding, protection from the evil eye, babies’ toys and 
clothes, birthdays, and so on. 

We intended and we believe that we largely succeeded in making 
this book a complete reference covering the correct Islamic acts that 
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peremt eed to pertoem foe thet newhom dunng its first few weeks. 
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CHAPTER 1 
PLANTING THE SEED 


Muslims are urged to have children and raise them righteously 
according to the Is]amic teachings. This involves selecting a righteous 
spouse to help in this most important cultivation process. It also 


involves understanding the great rewards that Allah (38) has promised 
to those Muslims who handle their parenting responsibility seriously. 
These issues are the subject of discussion in this chapter. 


Islam Recommends Seeking Offspring 
PROCREATION IS A MAIN PURPOSE OF MARRIAGE 


Procreation is one of the main goals of marniage. We should realize 
that Allah (3) has ordained for us the channel of marriage in order to 
correctly produce more people who seek to obey flim and live by His 
commands. Allah (3€) says: 


AV 5 AUIS tht as GL STs Sy) UG) 


«So now (during Ramadan’s nights), have relations 
with them (your wives) and seek that which Allah 
has decreed for you (offspring).» ' 


“Seeking that which Allah has decreed for you” means the 
“offspring” as asserted by Mujahid, al-Hakam, ‘Ikrimah, al-Hasan al- 
Basni, as-Suddi, and ad-Dahhak. ” 

Ibn ul-Qayyim (x5) said: 





! 


Al-Bagarah 2:233. 


2 Tuhfat ul-Mawdud p. 9. 


eee 








1 
2 An-Nabl 1672. 
3 Ar-had 13.38 
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“Allah (HB) has faciltated things for the (Muslim) 
(Usemeak by permutting intercourse until dawn during the 
meets of fasnng But a person involved in intercourse 
is & much overwhelmed by lust and the need to fulfill 
his desire that nothing else occurs to his heart. Because 
af thes, AUSh (€) guided them (the Muslims) to seek 
His plessure while under the influence of this desire. 
They should not pursue it under the mere influence of 
best. but should seek through it what Allah has decreed 
for them of rewards. as well as the offspring that would 
iseue from this to become a worshiper of Allah ...” | 


A Gao is a Favor FROM ALLAH 


Covidren are among the boundless favors from Allah (8%) upon the 
people in this worldly life. He (3€) says: 


hn) hen ‘oe TA mt 
S043 Se pS as «| Le 551 penile pI Jae als) 
VY fol (LSB 32 SSI aids Os 
«Allah has given you spouses from yourselves, has 
granted you, from your spouses, children and 


grandchildren, and has provided you with good 
things for your sustenance.» ” 


Allah (€) has favored His messengers with children. He (3€) says: 
FA se N55 Gil ep Class oll 55 0) LSI tah) 


«And We have surely sent messengers before you (O 
Muhammad) and granted them wives and 
offspring.» , 


Tuhfat ul-Mawdud p. 9. 
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A CHILD INCREASES THE NUMBER OF MusLims 


It is recommended for a Muslim to seek offspring and thereafter raise 
them according to Islam. 

Maqil Bin Yasar () reported that a man came to Allah’s 
Messenger (#%) and said, “I have encountered a woman of honor and 
beauty, but she cannot bear children. Should I marry her?” Allah’s 
Messenger (#8) indicated disapproval by saying: 


eSy pl sl cds] ogagd] Lazio 


«Marry a woman who is loving and can bear many 
children, because I will boast of your numbers (on 
the Day of Resurrection). ' 


Similarly, ‘A'ishah (sé) reported that Allah’s Messenger (88) said: 


I> sys s uel ee pers o = — cl» 
LALA ae oll KB ol 


«Marriage is a sunnah (way) of mine; and whoever 
does not follow my Sunnah is not of my followers. 
Get married because I will display your 
outnumbering of the other nations on the Day of 
Resurrection.> ? 


Also, Abi Hurayrah (4) reported that Allah’s Messenger (4) said: 


Cay DIX sl L>Ssl» 


<Get married, because I will be exhibiting your large 
numbers (on Judgment Day). ° 


1 Recorded by Abu Dawud and an-Nasai. Verified to be authentic by al-Albani 
(Sahih ul-Jami no. 2940 & Irwé‘ul-Ghalil no. 1784). 
2 Recorded by Ibn Majah. Venfied to be authentic by al-Albani (as-Sahihah no. 
2383). 
3 Recorded by Ibn Majah. Verified to be authentic by al-Albani (Sahih ul-Jami’ no. 





——————————— 
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And Atti Uiamah (4) reported that Allah's Messenger (88) said: 
Ughcliaa fey iN ASH gl Leas 


Marry so thst (on Judement Day) I will be 
Gelirhted by your outnumbering other nations. Do 
net practice monasticism like the Christians.» | 


Goce Sk. Requnen ros a Gooo SEED 


Mere nemivers de not count 10 the scale of Islam. The number of good 
\iase=aa however. 1s very important. Good Muslims are the only ones 
among he creation who elect to live by Allah's (#8) commands and 
‘als His Messenger’s (§) guidance. Such are the people who should 
maceae and aultiply so as to establish Allah's religion in this life and 
exe: His cardens in the next. 
4 Maslim should try to increase the number of righteous Muslims. 

He should sive to raise his family upon the true religion. Only then, 

wcaid chev be among the numbers of Muslims who will please and 

Gelicht allah’s Messenger (2) on Judgment Day. 

Because of this. a Muslim is required to seek a good and nghteous 
some who is capable of playing a positive and constructive part in 
necgoe 2nd raising the children. 

‘Vishah (S) reported that AUl&h's Messenger (&) said: 


cape boSilp LBW LSE «Sibi ly 
Make a (good) choice for your sperm (ie. 


ofispring): marry worthy (women), and marry (your 
danghters) to them (worthy men)» : 


1534) 
] Recorded bv ab Bayhagi and others. Verified to be authentic by al-Albani (Sahih ul- 
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Reward for Having Children | 
A GUARANTEED REWARD FOR TRUE BELIEVERS 


The believers are rewarded for the children they beget, even if they die 
before puberty. Abii Tharr (4%) reported that the Prophet (4$) said: 


tart CaS ols 0 a> >> Jab Vs ols J cul yn 


<If you had a child who reached puberty, and you 
expected good from him, but he died, would you seek 
Allah’s reward for that?> 


Abt Tharr replied, “Yes!” The Prophet (4) asked: «tals Gul» <Are | 
you the one who created him?> Abi Tharr replied, “No, it is Allah 
who created him.” The Prophet (4%) asked: «fai.» culs» <Are you the | 
one who guided him?> Abt Tharr replied, “No, it is Allah who guided 
him!” The Prophet (4) asked: «453,53 cs» <Are you the One Who 
sustains him?» Abi Tharr replied, “No, it is Allah who would have 
sustained him!” The Prophet (4%) then said: 


di) Ls lb cael > dey I> 3 decd WSs 
« “>| WU, 6) eLS ols mre 
<Thus, put it (your seed) in the lawful (intercourse 
with your wife), and avert it from the prohibited 
(ina). If Allah wills, He would then give it life; and 


if He wills, He would make him die. And you will be 
rewarded (in both cases).> ’ 


CHILDREN WHO Die YOUNG 


As indicated above, when a believer loses a child and shows patience 
and submission to Allah’s will, he will be immensely rewarded. 
One of the tabi in known as Abii Hassan reported that he lost two 


Jami 10, 2941 & as-Sahitah 00. 1782). 


2 Recorded by Tra Majah, al-Hakim, and others. Verified to be authentic by al-Albant 
(Shih wl-Jerm' 20. 2928 & as-Sahihah no, 1067). 


pe 


1 Recorded by Ahmad, Ibn Hibban, and an-Nasai. Verified to be authentic by al- 
Albani (as-Sahihah no. 575), 


ee 
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vouing Som He met Abi Huraytah and asked him, “Can you relate to 
us something that yw heand from Allih’s Messenger (£8) to appease 
oer els @ regand to the ones that we have lost?” Abt Hurayrah (eg) 
thee sepOies thal he heand the following from Allah’s Messenger (&);: 


te Jasin. bu Av wharl dle dl yemales palo» 
eRe be > vi W leh g de Ul DT Ls 


-Their young ones (who die) are the free roamers of 
Jannch. When one of them meets its parent, it holds 
oa to the edge of his (or her) garment like I hold 
your garment, and does not desist unti] Allah admits 
it with its parent into Jannah» | 


Abé Hurayrah (4) also reported that Allah's Messenger (@§) said: 
Y! SESE i gts) ll se IE beg) gl Crabs ye Len 
pr HK apistyy ah, jas at! etisils wl otl>sl 

Shel o> staged Eh Iplial cpg) Jlis StI Oly 
cll AP finds SIyily gisl Ad Ileal :og) JUL 
‘When three of a Muslim couple’s children die 
before reaching puberty, Allah will admit the 
parents into Jannah by virtue of His mercy. They 
(the children) will be standing by one of the gates of 

Jannah, aud will be told, “Enter Jannah.” They will 

sas. “Not until our parents come.” They will be told, 


“Enter Jannah, together with your parents, by virtue 
of Allah's mercy!" 7 


Qurrah al-Muzani (4) reported that when Allah's Prophet (&%) sat 


Recorded by Muslim and Ahmad. 
2 Recirded by 20-NasZi, al-Bayhagi, and others. Verified to be authentic by al-Albani 


Ahkam ul-Jan&1z p. 34). 
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(in the Masjid for teaching) a group of his companions would sit with 
him. Among them was a man who had a little son that would come 
from behind him and sit in front of him. The Prophet (8%) asked him, 
«fasn <Do you love him?» He replied, “O Allah's Messenger! May 
Allah love you like I love him!” Later on, the boy passed away, and 
the father was so sad that he stopped coming to the halgah. Allah's 
Messenger (#) missed him and asked, «L%4 .)) ¥ J Lo «Why don’t 
I see so-and-so?» He was told, “O Allah’s Messenger! His son that 
you saw has died.” So the Prophet (4§) summoned him, consoled him, 


and asked him: 
Naz SEY yl Soe a poe’ yl PUL! Col ols Ll 3X6 bo 
OSU aetis ae)! Hie 8 Srey Y BL ll ge Ob CI! 


<O so-and-so! What would you like better — 
enjoying your child during this life, or that 
tomorrow (in the hereafter) you would not reach a 
gate of Jannah but find that he has preceded you to 


open it for you?» 


He replied, “Rather, his preceding me to the Jannah’s gate to open it 
for me is dearer to me.” He told him, «.wW Wiis» <This will be yours!» 
A man of al-Ansar asked, “O Allah’s Messenger — may Allah make 
me a ransom for you, is that specifically for him, or is it for all of us 
(who lose their children)?” He replied, « (PSUS j» <Rather, it is for all 


of you. ' 
Buraydah Bin al-Hasib (5) reported that Allah's Messenger (4%) 


used to look after the Ans@r, visit them, and inquire about them. One 
day he was told that an Ans@ri woman was extremely sad because she 
had lost her only child. So Allah’s Messenger (4) went with some of 
his companions to visit and console her. He said: 


Co symely dl Bile lal gle ce jo abil cal ai! Ly 
<I have been informed that you are sorrowful for 


Recorded by an-Nasai, Ahmad, and others. Verified to be authentic by al-Albani 
(Ahkam ul-Jan@iz p. 205). 
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voor san. Have aged of Allah, and be patient.» 


She copied. “How can I sac be sormowtul when I am now a childless 
wiomas, having Sv wher children?” He said: 


iy : ‘sa ey ba, de gall wi SI» 
SS) BUSI elas NIE LY oy 
<A truly childless women is that whose children 
remain alive (not offering them for Allah’s cause)! 
Whenever three children of a Muslim man or 
women die and they seek Allah’s reward for that, 


ATES will admit them into Jannah because of them 
‘thar children). 


Umez |). wha was sitting on the Messenger’s (8%) right, asked, 
“Mev cov Tater and mother be a ransom for you! How about two 
calle ving” He replied, «31,» <Also two! ! 


Caz are) OUTLIVING THER PARENTS 


4 mgéteous child who outlives his parents can conmbute to their 
recon af good deeds after their death. Abii Hurayrah (45) reported that 
ANE": Messenoer (@) said: 
sey Hs EM ys Yl alec pel 5LsY ob lily 


C6 cu ple aly sl ae pas ole I 
«When 4 human being dies, his (good) deeds come to 
an end. except for three things: ongoing charity, 
beneficent knowledge, or a righteous child 
supplicating for him» ° 





Record by SBezzis enc al Hakitn. Verified to be authentic by al-Albani (Ahkam 
Satz ¢. 3) 
2 Recosted bv Mesien 


EE 
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Invoking Allah’s Blessings and Protection 
INVOKING ALLAH'S BLESSINGS AT MARRIAGE 


A couple should start their marriage by invoking AJlah’s (32) blessings 
for themselves and their offspring. 

‘Abdullah Bin ‘Amr (t§) reported that Allah’s Messenger (3) 
said: 


AS ple ads cl pmeedy cMgemoky LoL Bal Sao lil Iifo 
Uae Ll gl ped J Aj lll etl eg” s bad 
Oaks the ls py U5 gach Spel ade Whe pss 


<When one of you marries a woman, he should put 
his hand on her forehead, invoke Allah’s blessing, 
and say: 

“Bismillah, allahumma barik tt ftha. Allahumma innit 
asaluka min khayrih@ wa-khayri ma jabaltahi 
alayhi, wa-aithu bika min sharriha wa-sharri ma 
jabaltaha alayh — 

With Allah’s name. O Allah, bless her for me. O 
Allah, I ask You to grant me of her good, and the 
good upon which You created her; and I ask You to 
protect me from her evil and any evil upon which 
You created her.” ' 


Shaqiq reported that “Abdullah Bin Mas iid (8) said: 
“Indeed, love between the two spouses is from Allah 
and dislike is from Satan. Satan wants you to loathe 


what Allah made lawful for you. When your wife first 
comes to you, lead her in praying two rakdr, then say: 


02 tll Boel abs sal bd sk pall” 


1 Acombined report recorded by al-Bukhan, bn Abi Shaybah, and others. 


hl ra —————_—_—_—__ 
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“Allahunmea biarth lt fi ahli, waebarlk lahum fiyya. 
Allahumm ajma baynanad ma jamata bikhayr, wa- 
farrig baynanda tia farraqta la khayr =O Allah, bless 
my wife for me, and bless me for her. O Allfh, let our 
joining be upon what is good, and let our separation, 
when you separate between us, be to what is good."” ! 





INVOKING ALLAH'S PROTECTION AT INTERCOURSP 


Onc of the noble goals of intercourse is producing righteous progeny 
Thus, it is important for the spouses to supplicate to Allah asking him 
to keep Satan away from thcir progeny. 

Ibn ‘Abbas (t%&) reported that the Messenger (8) said: 


AU ait ee” 2 JG abel OSL lof 1 131 .Sde/ gi Js | 
(eos Of 6 “55, L GL Cs Gb LS | 


<When one of you who wants to approach his wife 
(with intercourse) says: 

“Bismillah. Allahumma jannib nash-Shaytan, wa- 
jannib ish-Shaytana ma razaqtana — With Allah’s 
name (I perform intercourse). O Allah, keep Satan 
away from us, and from what You grant us,” 

If it is then decreed that they have a child (from that 
intercourse), Satan will never harm it.> ” 


ae. a we 
i Recorded by Ibn Abi Shaybah and ‘Abd ur-Razzaq. Verified to be authentc by 


Albani (Adab uz-Zifaf p. 96). 
2 Recorded by al-Bukhari. Muslim. and others. 






CHAPTER 2 
EMERGENCE OF THE SPROUT 


Pregnant Woman’s Craving 


During pregnancy, especially in the early stages, some women develop 
strong craving for specific food items or other things. They feel that 
those craved things can reduce their morning sickness. 

A common belief is that the woman must have what she craved. 
If she does not, a mark similar to the craved item will appear on the 
baby’s body after birth. All of this has no basis in Islam. 


Exposure During Delivery 
DOCTORS AND NURSES 


Pregnancy often requires regular checkups by an obstetrician. Delivery 
is usually handled by the obstetrician and a number of nurses. Thus, 
a woman is expected to expose the most private part of her body to 
several individuals during the course of her pregnancy and delivery. 
Islam demands limiting this exposure to the bare minimum. ' To 
fulfill this, a woman should apply guidelines like the following: 


1. She should make sure that her physicians and nurses be Muslim 
females. If this is not possible, they should at least be all females 
(not necessarily Muslim). Exposure in the presence of male doctors 
or nurses should be a highly exceptional case. A Muslim family 
should only allow it for an absolute necessity. 


2. She should limit her doctor’s checkups (even if the doctor is 


ee 


1 A detailed discussion of ‘awrah (private parts) is presented in the Authors, “Closer 


than a Garment”’. 


1] 
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Chapter 2 

female) without endangering herself or her baby, Aba Hurayrah (4) also reported that Allah’s Messenger (&) said 
3, She should Limit the number of nurses and hospital staff members ed us ee on aay 4 

present during her delivery. De Spaiend «Lal a YI Wye ol ye ope Low 


at . 
«daly ot pt cool VE coyllew SI Lads 
4. She should not expose any part of her body beyond the minimum toe a ol ae 
amount required fr checkup or delivery ‘There is no baby but is poked by Satan when it is 
born, so it starts off by crying from Satan’s pang — 
except for the Son of Maryam and his mother.> 








VIDEOTARING THE DEUVERY 
An uely practice related to the above is for the husband or some other Abi Hurayrah (<) then added, “Recite if you wish Allah’s saying: 
indvidat! to photoeraph or videotape the delivery process and the : caret epee. de a 
emergence of the baby to life, This appalling practice is one of the PY bat SEO mol ben! ne Gods ch Dine! slp 
the dishelievers that a Muslim should never imitate. ° ; : : 
aE Sica aa «(Maryam’s mother supplicated to Allah saying,) 
“And I seek Your protection for her and her 
The Fist Cy progeny from Satan, the outcast.”» '” ? 
eae and ee ; king my: - 
rg Bey eae As the child grows into an adult who understands and appreciates 
vanous worldly pleasures, Satan will have more chances to seduce 
ty per a 2 —we se Te him. The human being will then be in serious need of a shield in the 
ae i ; @, a face of Satan’s seduction and misguidance. This is where the Message 
gestn en by he Prophet (5) from Allah (3§) plays an important role: It provides the human being 
with a survival kit capable of protecting him from his archenemy — 
Saran's Paw 
. aume from his first to his last days on earth. 
Sen's enmeme jealousy and hatred of the human race has no limit. He 
| desma o det hi anacs on every human being from birth. Condition for Inheritance 
| Abi Brayah (&) epoted chat All's Messenger (S$) said: 
ee: deat hie The condition for a fetus to inherit is that it is born alive — even for 
(Saal io 5 (ty 3!) poe Isl con a brief moment. Abi Hurayrah (5) reported that Allah’s 
ices cras taen Ve bata eas ees Messenger (8) said: 
poking by Satan. * 
Age : 1 AL ‘Imran 3:36. 
lt 
as a 
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cSiya38l Jeol il 
<As soon as a baby cries (at birth), it inherits,» ? 
An exception (0 the above is an illegitimate child of zin@. Such a 
child would not inhent from the biological father. Ibn ‘Umar (té) 
reparted that Allah's Messenger (&) said: 


ee WS 2.05 ay UG Ul 152 Bl fe, Lalo 


‘Whichever man commits znd with a free or slave 
woman, the child (that she bears) is a child of zind. 
It neither inherits (from him) nor gives him 
inheritances * 
The reason for chis is that a child from gin@ may not be aombuted 
lo the biological father. ‘A’ishah, Abi Hurayrah, and other 
sahdbah () reported that Allah's Messenger (i) said: 


pb) play 2] Jyth 


A child belongs to the mattress (where it was born), 
and the one who committed adultery receives the 


stones (as punishment)» ° 
This hadith will be discussed further in the next chapter. 





Applauding the Newborn 


ANNOUNCING THE BiRTH 


Stes recommended to announce a child's birth to the parents and those 


1 Recorded by Abi Dawid and al-Bayhagi. Venified 10 be authentc by al-Albani 
; (lrwa wl-Ghall no. 1707), 
2 Recorded by at-Timmithi Verified wo be autheanc 
ith by al-Albani Jami 
— y al-Albani (Sahih ul-JGmi 
J Recorded by al-Buthiry Maslim, and others 
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who would appreciate the news. This brings pleasure and happiness to 
the believers, which is a recommended act in Is]im. Allah (3€) tells us 
that He sent angels to give the good tidings to Ibrahim (5) and 
Zakanyya ($5). 
Allah (3%) gave Ibrahim (%4) the good news of the impending 
birth of his first son Ismail (#4): 
VV Stal (O lS ae GES) 
«So We gave him the good tidings of a tolerant 
Boy.» ' 


Allah ($§) also gave Ibrahim (#31) and his wife the good news of 
the forthcoming birth of their son Ishaq (#4), which would 
consequently be followed by the birth of Ishaq’s son, Yaqib (#4): 


qe JG CE ING IG ol ELS StS 3ai5> 
aH fs Y pill, Ub O i> fae i slGJ Gs 
oe ol CL SIC SS YING Ses ee 5h 


tT Sek ae ie Pe ie Rae la 4 


VIVA 39 (0 CEs Go 


“ 


«Our messengers (the angels) have surely come to 
Ibrahim with good tidings. They said, **Peace.”? He 
replied, “Peace.” And he hastened to bring them a 
roasted calf. But when he saw their hands not 
reaching for it, he deemed their conduct strange and 
became apprehensive of them. They said, “‘Fear not. 
We have been sent to the people of Lat.” His wife 
was standing, and she smiled. Then We gave her 
good tidings of (the birth of) Ishaq and, after Ishaq, 


of (his son) Ya‘qiib.» ” 





AS-Safar 37:10). 
Hid 11-69-71. 
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ASH (HE) also says in regand to this: 
YA ol lil dO te ole byes vis Jb ALS “ee os ls> 
«He conceived fear of them. They said, “Fear not?”’ 


And they gave him good news of a knowledgeable 
boy.» | 


And All&h (3) eave Zakanyya the good news of Yahya’s (3!) 
bath: 

Li SP OS WD 
t aI A wee 
V oe CO Lene 5 cy Jars) 

«(He was told,) “O Zakariyya, indeed We bring you 

good tidings of a son whose name will be Yahya. We 

have never given this name to anyone before 


3 


him."'» ° 
CONGRATULANONS 


As staled above, when a pleasant event occurs to a Muslim, it is 
recommended that some of his relatives or frends give him the good 
news. As for those who muss giving the good Udings, it 1s still possible 
for them to bnng pleasure to that Muslim by offering congratulations. 

Thus, bish@rah (giving good tidings) 1s the deliverance of pleasant 
information. Tahni ah (congratulauion), on the other hand, is sharing 
the pleasure and making supplications for one who has already 
received the good tdings. 
When Allah (3) revealed that He has accepted the repentance of 

Ka Bin Malik and his other two companions ’, a man rushed to Ka‘b 

and gave him the good news. Later on, when Kab entered into the 


Masjid. the other people congratulated him. * 


1 Agp-dbarna: 51:28. 
2 Maryam 197. 
3 As-Tanbah 9-118. 
4 The full story of Kz)'s repentance is recorded by al-Bukhari, Muslim, and others. 
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Tahniah may only be made with Islamically acceptable terms, 
such as asking Allah to bless the child and give it a mghteous life. 

Abu Bakr Bin al-Munthir reported that a man who was granted a 
male baby was sitting with al-Hasan al-Basn when another man came 
in and said to the new father, “May you be pleased with your newly- 
bom knight.” Al-Hasan interjected, “How do you know whether it will 
be a knight or a donkey?” They asked, ‘‘What should we say then?” He 
replied, “Say, ‘May what you have been granted be blessed for you, 
may you be able to show gratitude to the Giver, may it (the newborn) 


attain adulthood, and may it be good to you.’” ' 


GIVING PRESENTS 


Giving presents to Muslims is a good practice in all occasions. Abi 
Hurayrah (4%) reported that Allah's Messenger (4) said: 
«ALF Lyla 
«Exchange presents: that will make you love each 


other. ” 


Thus It is permissible to give a present to a newbom’s family as 
a token of help and support for the added responsibility. However, the 
present should be given without extravagance or show-off. 
Furthermore, it should not be given with the understanding that it is a 
required and consistent obligation upon all relatives and acquaintances. 


No Gender-Based Bias in Islam 


SUBMISSION TO ALLAH’S DECREE 


We should be pleased with the children that Allah grants us, regardless 
of whether they are boys or girls. We must understand that whatever 


1 Tuhfat ul-Mawdiid p. 21. 
2 Recorded by Abd Ya‘la, al-Bayhaqi and al-Bukhari in al-Adab ul-Mufrad. Verified 


to be hasan by al-Albani (/rwa ’ul-Ghalil no. 1601). 
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Ajith (SE) doom: foe ws & purl of His great knowledge and wisdom. 
a source of shame and scorn. They often killed them or buried them 


alive to get rid of the disgrace associated with them. At the same time, 


Noghimg Aagyees taphazardly in Allah's dominion. Allah (38) says: 
they believed that the angels were female and that they were Allah’s 


TS Le AY GS ai oi a. aU 
er 2 wey daughters! Allah (38) mocks this contradiction in the following: 
\ | Ses ste WX) MS - on as G+ # Z 
wee Pi ern YO 1 ed AEE . +0 38 SSO-r 4- \- 0 @ PUPS ID 7% O93 WAC 
ad 2 ” fae AG's Ib he SU Ge Ly ghd 2 515) 
BEN gi (Ob le fl ade “Ly 5s Jae? po ; 
-.- Jd . « - - uw” . aD cmc s . e3e 
WUsJI4O eda ps 
«To Allah belongs the dominion of the heavens and oa = 
earth. He creates what He wills, He gives to whom «And when one of them is given tidings of (the birth 
He wills females, and He gives to whom He wills of) that which he so readily attributes to the Most 
males. Or He couples them as males and females Merciful (i.e. a daughter), his face darkens with 
: 1 
and He renders whom He wills childless. Indeed, He suppressed anger.» 
is Knowing and Capable.» ' 
MERITS IN FATHERING GIRLS 


A believer is pleased with whatever Allah grants him. He realizes that 


one girl could often be better than many boys. 
When Maryam’s mother gave birth to her, she thought that Maryam 


Drs_sanc GALS Is a JdML) ATTITUDE 


I! « prohibited to favor boys over girls or dislike the birth of girls. 


- 36) condemns this as being one of the traits of Jahiliyyah. He would not be as good as a boy. However, Maryam grew up to be better 
i than most men, and the best of women who ever lived. Anas and 
Jabir (t@) reported that Allah’s Messenger (48) said: 


Pa sde i ‘plpstle wet i wee et oS Dok ae 
OS hs Lies ages Jb YL abe! SS 1515) 
Wh he Sate te pa ose os oll So Sh 
24-04 Jol (O jhe GL YO 6 hy 
: ‘The best of the people’s women are four: Maryam 
Bint ‘Imran, Khadijah Bint Khuwaylid, Fatimah 
Bint Muhammad, and Asiyah the wife of Pharaoh.» ” 


cd go Coy ABS y Sloe Cy ye s)he! La dn 
Cy —t 5 ol al dil s «deat ey Labli, 


«And when one of them is informed of a female 
iborn to him), his face darkens with suppressed 
anger. He hides himself from the people because of 
the ill of which he has been informed. Should he Raising girls righteously is a great deed. It makes one worthy of 
keep it in humiliation or bury it in the ground? close company with the Messenger (&§) in Jannah. Anas (<4) reported 
Unguestionable, evil is what they decide.» ? that Allah’s Messenger (4) said: 





The pagans of Jahiliyyah hated to have girls and considered them 
1) Az-Zukhruf 43:17. 
2 Recorded by Ahmad, at-Tirmihi, and others. Verified to be authentic by al-Albani 


a 5 
Aa Srbirb 4244 (Sahih ul-J@mi no. 3328 & 3143). 


2 Antidl 1656-S. 
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61a pre Leda 2 ab > Ob Jie Gon ss tee 5 ome pio, oh ee ae pa? * o 
. (O pit SI-2 . J! ola, A>! Ama Y Sls 

Whoever ourtures two girls until they reach ¢ - 

VYV-VV¥- fa! 


paber, be will be with me on the Day of 
«Verily, Ibrahim was an ummah (a comprehensive 





Resaratus bike this» 
— leader), devoutly obedient to All4h, inclining t d 

Hose. far Proodes (@) trough! together his index and middle finger. ' the bene a ~<A Tero tote an j ae nee 

Wen Ge smiles of the prophets only fathered females. This with Allah. He was grateful for His (Allah’s) favors. 
apps, i sce, 10 Lit (9A) and Muhammad (8). He (Allah) chose him and guided him to a Straight 

Si: Se soa of Imam Ahmad Bin Hanbal, reported that when his Path.» ' 
Sone ur odexs whom he knew had female babies, Ahmad (#5) would 
ssi, “Tbe prophets have fathered girls. And Allah has revealed in Similarly, All&h (3&) praises His prophet Nih‘s (#8) gratefulness: 

fo ieee 35s 


Mel V(O LSS Me 5 I ocd 
«The offspring of those whom we carried with Nah 
— Indeed, he was a grateful servant (to Us).» ” 


reese 10 females what you know.” ° 


& 





The Importance of Gratitude 
Taos: who fezeive a favar should show grantude for it. And who Allah (38) commands all of the believers to ado themselves with 
Ssscries oar grantude more than our greatest benefactor: Allah (SS)? Wee eof omarindewHersay<: 
Geatude to Allah (38) is a main objective of worship. A true 2 ; PNET TA: Pre 
nezeve eclnowledges AlZh’s favors with grantude, contentment and IeSesls As ae “ IIS 1,216 < ul > 
Pit So, 8 es 2 
One should strive t0 be grateful to Allah (8S) in all situations and \V¥ 321 KO Sy udd oll ms ol al 
cmunaencs Gratitude is rendered to Him with the tongue through ; ; “— ; 
sorts of praise, dedication, and glorification. It is also rendered with «Oh you who believe, eat of the good things which 
Se boat 2nd limbs through actions of submission and obedience. We have provided for you, and be grateful to 
Allah — if it is indeed Him that you worship.» ° 
GRATITUDE IS 4 QuALITY OF THE MESSENGERS AND BELIEVERS = 
And He (@&) says: 
(este is z qualiry that AllZh (25) praises, and to which He calls His -* WABES MICA. 61 Pee Fon, ee nk 1°, 
muses cad tir followers AlBh praises His Khalil (close Vor Fadl CO 2 AS V5 od I Sls AS S31 SSL) 
«SO, remember Me — I will then remember you; 


concent) IheZhim ($) for being grateful to Him: 


A564 - er is oe rae ae 0, © 
Boles io di 5S 51S al 31 5) 


© 





1 An-Nahl 16:120-121. 


a... 
aie 
_ SS Oy Masten, | 2 Al-Isr@ 17:31. 
3 Al-Bagarah 2:72. 
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cio (be prenatal te Nts, aad do not deny Me .» 
Similarly, Allah (3€) tells us that He punished the tribe of Saba’ 
tas: PRO) ame = for their ingratitude: 
. ¥ a? +, = ene. ae Nicte " Pe 
Diese AUP) Readies Geeets upon us. most people are ungrateful VV lw (CO 85 SI YI sre day oly AS bey ote Ul) 
te Hi. Se ays «That was their punishment because of their 
: “" Se 6m pe or ingratitude — and do We thus punish except the 
Og LEY a Ty el oH) Jams) ungrateful?» ' 
Gratitude for Having Children 


~and © & He Who gave vou hearing, eyesight, and 


> : - e 2 
mart. Rat littk arc vou grateful (to Him).» A CHILD Is A GREAT FAVOR FROM ALLAH 


One of Allah’s great favors on us is the granting of offspring 


sme %& aw Savs 
ie Oe in or 60, oe: Allah (3€) says: 
wu «KC ol sake yw Ji) ‘ 4 2 5 , 4 Ss 
O tas, Ge SSael O Speke Cy aSael ces! Ugh ad 
efbah few amung My servants are the grateful.» ° Ons pes aa Osebe pre! sill |aels 
PEAVEY cl aC gps cS 


«So revere and fear the One who provided you with 
that which you know: He provided you with cattle 
and children, and gardens and springs.» ” 


Pee <r Gu TERULAESS ANO PUNISHMENT FOR UNGRATEFULNESS 


292) >=cx1es prospenty and abundance for those who are 
= © flee. Uo the other hand. He (36) condemns those who are 


oeet 
agar. < Severe punishment for them. He (3€) says: * 
oe P . And Allah (88) says: 
SPS, KEY ESS SS oSie SI) Bean Aba ae se UU ee gage apie a, fee 
PI” rs pe er phe b va 85) pe I fry oe 55) Rent! oe SI fre AU) 
VY oll (tll 8 B55 55 one 

had (remember) when meu Lord proclaimed, “If «Allah has given you spouses from yourselves, has 
we ure crateful ito Me), I will surely give you more granted you, from your spouses, children and 
vf Me Levors). But if vou are ungrateful, indeed, My grandchildren, and has provided you with good 
pansion! is surely severe.» ‘ 


¥ al! (0 hae! lic 


things for your sustenance.» 








hi-diaggrah 2 347 1 = Saba’ 34:17. 
: Attgdab 229 2 Ash-Shu'ara 26:132-134. 
3. An-Nahl 16:72. 
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Ratanc Cacorew GaaTeRcy 


The best way of wolieng a favor that Alldh (36) grants us is by 
making thal favor 8 suirce of obedience and a show of gratitude. This 
applies to our children 
The Debevers fect smve to make their offspring pious, submissive 
to Allah. consistent in their prayers, and responsible bearers of the 
dc wet to Islam. If they do so, they contribute to their children’s life- 
Yong sel-heng and etemal salvation. If. on the other hand, they 
negiet (hs important duty. they contnbute to their children’s possible 
eremal nun. 
Abd Huravrah and al-Aswad Bin Sari reported that Allah’s 
Messenger (3) sad: 


CO > Lill le Dy ay)ye So 
MSs gh clades gl atl Za sl asl yg ol pbs 
Oe e de oe ed ce lee WIL 


Every child is born with the pure fitrah (nature) — 

until he becomes able to express himself. It is his 
parents who then turn him into a Jew, a Christian, 
4 Magian, or a pagan. The is like baby goats: they 
are born intact — can you find any of them (at 
birth) with a cut ear? ' 





From the moment a child 1s born, we should exhibit deep gratitude 
t ALB for this great favor. We should demonstrate our gratitude by 
cougitening agigah, performing various sunnahs pertaining to a 
sewbers, avoiding violations and bid ahs committed by the ignorant, 
250 snving to raise our child to be a nghteous individual who will 
show gratitude to his Lord (4€) as well. 


' These a combined repor recorded by al-Bukhésf, Muslim, and others. 








CHAPTER 3 
NAMING THE NEWBORN 


When to Name a Newborn 
NAMING ON THE SEVENTH DAY 


Some authentic hadiths require for a newbom to be named on its 
seventh day. Samurah Bin Jundub () reported that Allah’s 
Messenger (i) said: 


dsl » 9 ace cyl Aas dint pte JS» 
(acl ) Glows 48 igasiats 
«Every child is mortgaged with its agigah, which is 
to be slaughtered for it on its seventh day. On that 


day, it should also be named, and its head should be 
shaved.» : 


And ‘Abdullah Bin ‘Amr (t@) reported: 
ale ax ays! de «gt yl” 
"Gals dee g5VI aay, 


“The Prophet (#) commanded us to name a newbom 
on its seventh day, and to remove filth off it and 
perform its ‘agigah.” * 


Recorded by Ahmad, Abi Dawid, and others. Verified to be authentic by al-Albani 


(Sahih ul-Jami no. 4541 and Irwa‘ul-Ghalil no. 1165). 
Recorded by at-Tirmithi and Ibn Abi Shaybah. Verified to be Adsan by al-Albani 
(Sahih at-Tinmithi no. 2269). 
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Chapter 3 
NaMinc Berore THe Sevemy Day 


On the other band. there are authentic reports indicating that the 
Prophet (&) named some newboms before the seventh day. 
Anas ($) reported that on the morning following the birth of the 


Prophet's (&) son Ibratiim. the Prophet (&) said: 
tl gl pal a NE ALDI J al 


A baby-boy was born for me this past night. So I 
named him with my father’s ' name, Ibrahim.» 7 


Anas (€5) also reported that as soon as his mother, Umm Sulaym. 
cave birth to his young brother, Abdullah, she told him. “O Anas, 
take these dates, and do not let the baby eat anything until vou first 
hand him to Allah's Messenger (%) in the moming.” 

In the morning, Anas took the baby to Allah's Messenger (2%). He 
found him wearng a striped cloak and marking some cattle that he had 
received, When he saw the baby he asked Anas, «fj. c2, Sil» <Did 

Milan's daughter deliver?) He replied, “Yes!” He said, 
calf ieltsy Wat until I finish what I am doing. 

Re then pat away what be had in his hand. neld the baby, and 
asked, «%< 24uh Did you bring anything with him? He replied, 
“Yes. scme dates.” 

The Prophet (&) took some dates, chewed on them. mixing themn 
with bus saliva, opened the baby's mnouth, and rubbed the chewed dates 
Inside is mouth. The baby began to hungrily suck the sweetness of the 
dats together wih Allah's Messenger’s () saliva. Thus the first 
ine fo enter the baby's stomach was the saliva of Allah’s 
Messager (8). He then said 





(nll Lato) hh 
atch bow the Ansér love dates’ 
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Anas then said. “O Allah’s Messenger! Give him a name.” The 
Prophet ($3) rubbed the baby’s face and named him “Abdullah. ! 


Abi Misa al-Ash ari (4) reported: 
coal y! © Leaaad tc gusll 4a oul cp he gf Je” 
Vag! Aados AT JL leas Bay aod 


“A baby-boy was bor for me. I took him to the 
Prophet (S$) who named him Ibrahim, chewed on a date 
and made him suck it, invoked blessings for him, and 


then gave him back to me.” ” 


Sahl (25) reported that when al-Munthir Bin Abi Usavd was born, 
he was brought to the Prophet. The Prophet (8) asked. «si! Us» 
«What is his name?> His father, Abu Usayd. replied. “‘So-and so.” The 
Prophet () said. «.,ii/a7.) .¥» <No. Rather. his name is al- 


Munthir.» 3 


CONCLUSION 


From the above. we see that the Prophet (£3) commanded naming a 
newbom on the seventh dav. However. his practice shows that he 


named some newboms as soon as they were bom. 
A few among the ‘ulamd@. such as al-Hasan al-Basri (#8) and 


Imam Malik (#5). hold the opinion that it is not permissible to name 


a child before the seventh. 
Most of the ‘ulam@, however. are of the opinion that it 1s 


pemissible to name a newborn as soon as it is born, but naming it 


should not be delaved past the seventh day. 
We find the latter opinion more appropriate for the following 





This is a combined report from al-Bukhani, Muslim, Ahmad, and others (Ahkam ul- 


] 
Jandiz p. 35-38). The full narration of the birth of “Abdullah Bin Abi Talhah is 


presented in the Author's, “Funerals. Regulations & Exhortations”, pp. 44-47 


Recorded by al-Bukhari, Muslim, and others. 
Recorded by al-Bukhan, Muslim, and others. 
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reanwns del prlbls Lees ye Uypee ey Ups) Oy 4 eel, 
gy tol Sle gel Sods ames pe Sopa gy code Je 


+ & pet Chew fem he Prophet's (9) above commands that he 


Prokehart navy a eewborn before the seventh day. In other ; . P 
Se Oo 3 pee Ss ely PSs Ane) Cpe Sa pnaee 


worms ve de me have a text saving. for example, ‘““Do not 
nan # haby Nefore the seventh day. «Each one of you is entrusted with a responsibility, 
| « ft and each one of you is accountable for his 
~The bet vay to reconcile between the Prophet's (4%) responsibility. The ruler is responsible (for his 
Satomtats and actoas is by allowing both eet to ee people), and is accountable for his responsibility. The 
temtkanccwsty — if possible. This reconciliation is possible in man is responsible for his family, and is accountable 
hi case, and there is no need to assume that either of the two for his responsibility. The women is responsible for 
teers oF evidence abrogates the other. her husband’s house, and is accountable for her 
responsibility. The servant is responsible for his 
Thee we conclude —AJl&h knows best— that anewborn should be master’s property, and is accountable for his 
responsibility. And a man is responsible for his 
and is accountable for his 


semec 720 later than the seventh day from birth. 
father’s wealth, 
responsibility. Thus, each one of you has a 
responsibility, and each one of you is accountable for 


Who Names the Child? 
his responsibility.> ' 
Tee sles! agree that the father has the first nght to name the 
ersten. This is because Allah appointed him for the responsibility of However, it is recommended for the father to show kindness to his 
leadins he family. Allah (36) says: wife by consulting with her and seriously considering her suggested 
names, especially if they are within the guidelines of good names that 


ee ai fas Lil Pr jes JED we discuss below. 

ewer It is also recommended for the parents to consult with individuals 
PS oN pips! op |p Lay pan gle of knowledge and wisdom who can help them find the most suitable 
. =iRe names for their offspring. 


«Men are in charge of women by (right of) what 

(qualities: 44h has given one over the other and 

mhal thes spend (in support) from their wealth.» ' Giving a Good Name 
The parents are required to choose a good name for their newborn. A 


ie Um (%) reported thal the Messenger (&8) said: 
; , ‘ o 7) good name is a name that is known to be pleasing to Allah (38), 
bis spy 5) pay “ce ye dies SIS, el, SS» approved by His Messenger, or acceptable to the righteous ‘ulamda of 
; 5 Js!m. 


Os hay i Sepes hy vals) 561, Joly tame y oe Bakr Abd Zayd says: 


—— a 


Aa Wud 45d 


1 Recorded by al-Bukhari, Muslim, and others. 
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“The ‘ulama@ agree that it is obligatory to name both 
men and women ... 

If the parent violates this shari reality, and selects 
(for the newbom) a name disapproved by the Shar or 
not possible to accommodate by the Arabic language, 
this choice would produce a conflict and contradiction 
between its (the child’s) dignity as a human being and 
a Muslim and its improperly chosen atle ... 

A name is the first thing that faces a newborn when 
it exits from the darkness of the womb. A name is the 
first descnpton that distinguishes it from other human 
beings. A name is the first long-lasting act that a parent 
does for the newborn. A name is the first process 
through which a newbom enters into the nation’s 
record. ... 

Thus we see, as stated by Ibn ul-Qayyim (3), that 
most of the lowly people have names suitable to their 
stams, and most of the honorable and decent people 
have names suitable to their status ... 

Indeed, the names affect the named ones: in terms 
of beauty or ugliness, cheerfulness or repulsion, and 
londness or harshness. 

Thus, O Muslim —May Allah bless what He 

granted you— be good toward your newborn, yourself, 
and your nanon by selecting a name that 1s pleasant in 


utterance and in meaning.” ' 


Therefore, the parents should carefully appraise the name that they 
want to give to their child. They should make sure that it has a good 


meaning and that it sounds well. 


Recommended Names 


There 1s a number of guidelines to be considered when looking for a 
name for one’s child. These guidelines are discussed in the following 


Tasmtya ul-Mantid pp. 20-24. 
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subsecuons. In Appendix I, we present lists of names for boys and 
girls that mostly fulfill these guidelines. 


NAMES OF 'UBUDIYYAH 


The best and most beloved names to Allah (3%) are ‘Abdullah and 
‘Abd ur-Rahm&n. Ibn ‘Umar, Abd Hurayrah, Anas, and others (4) 
reported that the Prophet (%) said: 


epee! ney il ac sal J) LY (3) Gol glo 
«yy > Youdly play SLI exwip 


<Indeed, the best and most beloved names to Allah 
are: Abdullah and ‘Abd ur-Rahm4an. The most 
truthful names are: aJ-H4rith (cultivator) and 
Hammam (planner). And the ugliest are: Harb (war) 
and Murrah (bitter). ! 


The first two names mentioned in this hadith descnbe their bearers 
as being ibad (servants and worshipers) of Allah. They reflect the true 
purpose of a person’s existence: ‘ubiidiyyah or servitude to Allah, as 


Allah 32) says: 
VOL IDIKO arith YI yl Spill Cab GD 
«I have only created jinns and the humans to 


worship Me.» ° 


These two names (Abdullah and ‘Abd ur-Rahman) declare 
servitude to Allah through His two foremost excellent names: Allah 
and ar-Rahman, which are mentioned in the following: 


1 Recorded by Muslim, Ibn Majah, and others. 
2 Surat ath-Thaartyaat 51:56. 
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Say, “Call upon AD&h or call upon ar-RahmAn. 
Whichever (name) you call (is acceptable, because) 
to Him belong the best names.”’» | 


Chapter 3 





The first name, Abdullah. is the most common among the 
sohabah, with about 300 of them having borne it. The very first child 
that was born for the muhdjirin in al-Madinah was named “Abdullah 


Bin az-Zubayr (#). 
We can see from the above ayah that it is also recommended to 


give names expressing servitude to any of Allah's other authentic 
excellent names. A full list of Allah's excellent names is included in 
Appendix 1. 

Note that one may not rely on fabricated and baseless narrations in 
order to demonstrate the recommendation of names of servitude. The 


following narration, for example, is fabricated: 


“The most beloved names to All&h are those expressing 
servitude,” ? 


And the following is another often-mentioned narration that has 
absolately no basis in any of the books of hadith: 


"ey ee bel ol ele! Lol” 
“The most beloved names to Allah are those containing 
“abd' or ‘hamd’.” ° 
NAMES wiTH REAUSTIC MEANINGS 


The other two good names mentioned in Ibn Umar’s above hadith are 
al-Hanith (cultivator) and Hammam (planner). They both reflect true 


1 Ab-lsed 17:110. 
2 Recorded by at-Tabarani. Verified to be fabricated by al-Albant (ad-Da ifah 
o0. 408). 


3 Verified by alAlbani to be baseless (ad-Da'fah no. 411), 


——— 
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qualites that are within human nature. Every human is a cultivator in 

this life — even though some of them cultivate good crops and others 

evil crops. And every human is a planner and maker of decisions. 
Bearing these two names would not constitute exaggeration or 


lying. Because of this. they are beloved to Allah as well. 
Similarly, other names that fulfill the same criteria of being truthful 


and modest would be good. 


NAMES OF THE PROPHET MUHAMMAD 
Itis indeed recommended to bear the name of Allah’s Messenger (=). 
because he is our example and the pick of humanity. Furthermore, he 


invited the Muslims to use his name. 
Jabir, Abi Hurayrah, and Anas (4) reported that the Prophet (44) 


said: 
Wi gee NSS “Se peels bpm” 
<Bear my name, but do not use my kunyah.> ' 


This permission, however applies to the Prophet’s (44) name, 
‘Muhammad”, or its synonyms, “Ahmad”, “Mahmiid”, ““Humayd”, and 
so on. It does not apply to other names describing specific acts of the 


Prophet (23). as in the following hadith. 
Jubayr Bin Mut‘im (4%) reported that Allah's Messenger (#4) said: 
iN el Gi, 27 Ui, seeds GILLS b> 
de ell pod UI SUI Gh, SUI Ce AU! oe 
Ugg Olay peed CU CSL ly «ie 


d have several names: 
1. Iam Muhammad (the often-praised); 


2. Iam Ahmad (the highly praised); 
3. I am al-Mahi (the eraser) because All4h erases 


disbelief by means of me; 





a 


| Recorded by al-Bukhari, Muslim, and others. 
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4, I am al-Hashir (the gatherer) because Allah 
gathers all people after me (on Judgment Day); 

5, And I am al-Aqib (the pupcceder) because there 
is no prophet after me. ! 


It should be noted that naming a child Muhammad is recommended 
but not obligatory. One should beware of excessive fabricated hadiths 
in this regard, such as the following: 


“Anyone who was granted three sons and did not name 
any of them Muhammad has indeed acted ignorantly.”” ? 


Another baseless hadith in this regard is the one mentioned earlier: 


“The most beloved names to Allah are those containing 
“abd’ or ‘hamd’ (praise).” 


And sall another one: 


“Whoever is granted a baby-boy and names him 
Muhammad for the sake of the blessing in this name, 
He and his newbom will be admitted into Jannah.” * 


Nawes OF OTHER PROPHETS 


It is recommended to bear names of prophets because they are the 
most righteous of humanity, and Allah (35) chose them as His envoys 
to the people. In some cases, Allah specifically mentions that He 
directly named some of His prophets, as in the case of Yahya and ‘sa. 
Allah (38) says: 








1 Recorded by a]-Bokhan, Muslim, and others. 

2 Recorded by at-Tabarani from Ibn ‘Abbas. Verified to be fabricated by al-Albani 
(ad-Daifah no. 437). 

3 Verified by al-albani to be baseless (ad-Da'ifah no. 411), 

* Recorded by Ton Bakir. Verified to be fabricated by al-Albani (ad-Da'ifah no. 17 1). 
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is lt A a2 UI tsY 


V eye €O tice tas 


«(He was told,) “O Zakariyy4, indeed We bring you 
good tidings of a son whose name will be Yahya. We 
have never given this name to anyone before 
him.”» ' 


And He (38) says: 
BIR JF Pax abl 5! Aas tsttin oJ 3D 
£0: ce ILE ee Aoscd 
«And when the angels said, “*O Maryam, indeed 
Allah gives you tidings of a word from Him whose 


name will be the Messiah, ‘Isa, the son of 
Maryam. 9,, z 


Furthermore, on some occasions the Prophet (4%) named newboms 


after prophets. Ab Misa al-Ash‘ari (<8) reported: 
costly! lend «gl yp GSU pe J WS” 
“sl! aasds aS JL a) les, 60 aay aK 


“A baby-boy was bom for me. I took him to the 
Prophet (2%) who named him Ibrahim, chewed on a date 
and made him suck it, invoked blessings for him, and 


then gave him back to me.” ° 


Yusuf Bin ‘Abdillah Bin Salam reported: 


1 Maryam 19:7. 
2 Al ‘Imran 3:45. 
3 Recorded by al-Bukhari, Muslim, and others. 
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x rt aay age ge gash chal ge cell gia” 


“The Prophet (4) named me Yisuf, sat me on his lap, 
and rubbed his hand over my head.” | 


Anas (&) reported that on the moming following the birth of 
Theahim, Allah's Messenger (BA) said: 


tila gli ME ALI alo 


<A baby-boy was born for me this past night. So I 
named him with my father’s? name. Ibrahim. ° 


Namung individuals after prophets and righteous people was an old 
practice among the earlier nations. Al-Mughiirah Bin Shu’bah (<4) 
reported that when he went to Nijran (in Yemen) he was asked by the 
Chnstans there, “You recite in your book regarding Maryam (Mary), 
(3 <3.) eO Sister of Hardin (Aaron) ...» even though Harlin and 

\{isd (Moses) preceded ‘Isa (Jesus) by numerous years.” So when he 
came back to al-Madinah, he asked the Prophet (&) about this, and the 
Prophet (24) explained to him: 


tefl ib Lally pl gs |S gil 


dndeed, they used to bear names of their prophets 
and righteous men who preceded them.» ‘ 


NAMES OF RIGHTEOUS PEOPLE 


Next to the prophets, the most esteemed individuals to us are other 
righteous scholars of Islam, headed by the Prophet’s companions (>). 
They are the inheritors of the knowledge of prophethood, and the 


| Recorded by Ahmad, at-Tirmuthi (in ash-Sham@if), and al-Bukhari (in al-Adab ul- 
Migrad), Verified wo be autheotic by al-Albani (Mukhtasar ush-Shamd il no. 292 and 
Sahth ul-Adab il-Mufrad no. 834). 
2 Meaning. “forefather Ibrahim (REA)”. 
3 Recorded by al-Bukhari, Muslim, and others. 
4 Recorded by Muslim (no 2135). 
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teachers of goodness. Their favors and benefits are tremendous to all 
people. Thus, they are the best examples to take, and it would honor 
a person to carry one of their names. 

With this understanding, we find that az-Zubayr Bin al- 
Awwam (>) named his nine sons after shuhad@ (martyrs) of Badr: 
Abdullah, al-Munthir, ‘Urwah, Hamzah, Ja‘far, Mus‘ab, ‘Ubaydah, 
Khalid, and ‘Umar. 

Therefore, it is recommended to give to one’s children names of 
the Four Rightly Guided Successors (Abi Bakr, ‘Umar, “‘Uthma4n, 
‘Ali), the Mothers of the Believers ', other sahabah, scholars of Islam, 
and SO on. 


Ascribing the Child to the Father 
ASCRIBING TO THE FATHER IS MANDATORY 


A child should be ascribed to his (or her) true father, and not to the 
mother or some other person. Thus, if the child’s name is Zayd and the 
father’s is ‘Amr, the child is called Zayd Bin “Amr (Zayd son of 
‘Amr). Allah (3€) says: 


1 es Jol all ane L223) 55 UY (251 
6 ls>VI (SI 25 pall cs pS wb Ule 


«Ascribe them to their fathers; it is more just in the 
sight of Alldh. But if you do not know their fathers 
— then they are still your brothers in religion and 
your allies.» 7 


Even on Judgment Day, the people will be ascribed to their fathers. 
[bn ‘Umar () reported that Allah’s Messenger (4%) said: 





| The names and biographies of the Mothers of the Be 
Author’s, “The Fragile Vessels", 
2 AL Ahab 33:5. 


lievers are covered in the 











(hamter |: 
: « ot e ° ’ . ° ’ a 
~*~ aout _-* eee“ tall le 


. ou <a ok i! a 
te the May ef Resurrection, a banner will be 
reeked werr a (trailor saving, “This is for the 
treachery af so-and-so son of so-and-so (man).> | 


Noor Ghee ctu haem? refutes the claum made in a fabricated hadith: 


“Oe beGpment Day. the people will be called by 
{ecsieng to! their mothers.” * 


‘Selamic to Oree® Thank THE FaTHeER ts A MAJOR SIN 


% tlie axcriteng a child to other than the true father is a major sin. 
© (ncnedhememt & denial of Jannah in the hereafter. 
Sed Bee ASi Waagas and Abi Bakrah () reported that Allah’s 


Messenger (98) said 
‘o>. as sthasl gab 43) obey 3 stele us] est l cay 


“Anyone who relates himself to other than his (true) 
father. knowing that he is not his father, Jannah will 
then be prohibited for him. ° 


Atel Tier (S) rcponed that Allah's Messenger (&&) said: 
FP tp AE Vigle ps ches] paid 631 Jor, A ned» 
Ths bes ee NN pe das Gay Ee el nd 

fk fe Y ME pS, “dil 546”: JU 5] AIL 





Fcsianke DS ob Bumrrie! Most end others 


E—caec ty lov “Ady Grins Anas and by 21-Tabarani from Ibn ‘Abbas. Verified 


oO ie Satria be elt oir (ag-Ba Yah nu. 433,434) 
Beccrie ~ @ Bearer béudium, «0d other 
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<Any man who knowingly assigns himsclf to other 
than his father is a kafr (by this). And anyone who 
claims ownership of something not belonging to him 
is not one of us, and he will have a seat in the Fire. 


And anyone who calls a man k@fir or enemy of Allah 
when he is not so, this turns back to him» ' 


‘Ali Bin Abi Talib, Ibn ‘Abbas, and Anas (») reported that 
Allah's Messenger (&8) said: 
cdl ge ra® (coho) Ml gottl ol ctl at! tT pr 


<Anyone who relates himself to other than his (true) 
father, or associates himself with other than his 
(true) masters, then upon him will be the curse of 
Allah, the Angels, and all people.» * 


‘Abdullah Bin “Amr (t@) reported that Allah’s Messenger (hs) 
sald: 
eye 5 eee eLe'sl, “3d ols ceed ip Sy “AS 


It is an act of disbelief to deny a (true) relationship 
— slight though it might be, as well as to claim an 


untrue relationship.» ° 


‘Abdullah Bin ‘Amr (*+) also reported that Allah’s Messenger (4%) 
Said: 


UE, Sls Ad! dol, Ce ~ cel we J) st! on 


1 Recorded by al-Bukhan and Muslim. 

2 Recorded by al-Bukhari, Muslim, and others. 

3 Recorded by Ahmad and at-Tabarani (in as-Saghir). Verified to be authentic by al- 
Albani (Sahih ut-Targhib wat-Tarhib no. 1987). 
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Amrene wie misters bimertf to other than his (true) 
Cater, te Wil ore eoncll the fragrance of Jannah, 
teen fhowgh A fragrance can be found from a 
eventorrars trated distance.’ 


Librars Oar 


Teave ck tae exceftion im the case of an illegitimate child 
"5 qecetet ac tecul cf a sind relationship. An illegitimate 
HK, ay met he aha te the biological father — even if the father 
ANS Beech and move than twenty? other companions (se) 
TER hg AYE s Messenger (8) said: 



















cad) pills flaleolal adh 


<The chit belongs to (the owner of) the mattress; 
gad the adalterer deserves a stone (ie., is a loser)» ° 


Mire soeScally, ‘Aishah (sf) reported that, after the conquest 
Matas 63 Bin Abi Waggs (@) and “Abd Bin Zam‘ah * (85) 
"SE i ADB's Mesencer (@) to resolve a dispute between them. 

ME (g) cit “ All's Messenger. this child is my nephew. My 
Me Tiss Bin Ati Waggas testified to me that he 1s bis son, and 

"CR see he resemblance to him.” 
SSC Bie Zorn ah (&) said. “O Allah's Messenger! This is my 
> Sore ony father’s slave woman. He was bom on my father’s 


ene ée child the Prophet (4) observed an obvious 


ee 
i 
"iy * Shea Verified to be anemic by al-Albni (Sahih ut-Targhib wat- 
2 Ths: eS 
Sg | Rt by tn Heer OB) in Fath wl Ba 
‘ sO Me te 
beuter of Sawdah Bint Zam‘ah . one of the Prophet's wives. 
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resemblance between him and Utbah ' Yet. he (#8) said: 


tladl plalls afl a ll Lh e"ue Lal! gon 
He is yours, O ‘Abd Bin Zam‘ah. The child belongs 
to (the owner of) the mattress; and the adulterer 
deserves a stone (i.e., is a loser).> 


Tuming to his wife Sawdah, the Prophet (48) added, 
Lisp Lae gocoly Keep your hijab in his presence, 0 Sawdah.> So 
the disputed child never saw Sawdah after that.” ” 


This hadith indicates that an illegitimate child belongs to the owner 
of the mattress on which it was conceived, or to the legitimate husband 
(or master) of the mother at the time of conception, regardless of other 
clams or chances. This holds whether the concerned individuals were 
Muslim or not when the child was conceived. 

This is the most correct opinion in regard to this issue. > All laws 
of inhentance, family relations, etc, should follow this understanding. 

As for the Prophet’s (2%) command to Sawdah to cover herself 
fom Abd ur-Rahman, despite the fact that he is considered her 
brother, it 18 out of precaution and protection for the Mothers of the 
Believers, because of the great similarity that the Prophet (4%) found 
between him and ‘Utbah. 

Note that this does not condone the great sin that the two partners 
committed in their illegitimate contact, for which they deserve a severe 
puushment under the /s/@mic law and incur a great burden of sin on 


Judgment Day. “ 


tt 
= —_—_—__~____ si 0 ==> _=ererace-cnem ttl ns ee RG - 


| This child, whose name was ‘Abd ur-Rahm&n Bin Zam‘ah, was bom as a result of 

a cind relationship that was accepted during Jahiliyyah as a form of mamage. A 
woman would have intercourse with different men. Should she deliver a child, they 
would attribute him to the man that it resembled the most. More information on this 
is provided in the Author’s, “The Quest for Love and Mercy”. 

2 Recorded by al-Bukhari, Muslim, and others. 

3 Review fath ul-Bari, hadith no. 6741,6750. 

* For more discussion on the subject of zind, review the Author’s, “Closer than a 


Garment”, 
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—— errs 
Kram ihe shove ade we also cxwnclude that a child conceived by Assume, for example, that a woman’s name before she accepted 
» Hee Geen claws! Serge woman should carry her name. For example, jam was Christina, and her father’s was Charles Johnson. Thus, her 
{he name was Laobad Bert \atartas Jahnson and his name was Samiti, full name was Christina Bint Charles Johnson. After embracing Islam 
tae Sell pare wold then tke Sami Bin Lubna Bint Charles Johnson. she wanted to change her first name to Lubn4 and her last name to 
‘Abdullah. Her new name would then be Lubna ‘Abdullah Bint 
Charles Johnson, which is often shortened to Lubndé ‘Abdullah. This is 
permissible if it does not result in losing her lineage to her father or 


cause confusion in her relationships. 








Sumamnes 
OE=SaIT WR 

. CARRYING THE HUSBAND'S LAST NAME 

tet ee, Selly etme. cr summame is a name borne in common by 


merane ite Taruly 

Semmens ewe mostly started from tribe names or nicknames. A 
ceckmette & & GesSmptive name usually given instead of, or in addition 
the eee belongeng to a person. place. or thing, and is derived from 


A common practice in many countries nowadays, including some 
Muslim countries, is to legally change a woman’s last name to her 
husband's last name upon marmmage. 

The same discussion of the previous subsection applies here as 
well. However, we’d like to add that if a woman has the option of 


eccepetes of other circumstance. 
see! Umes, most countnes have adopted surnames as a Means keeping her maiden Iast name, she should do so rather than following 
of Seen cating betwen families and keeping track of family lineage. this non-Islamic practice. 
Th © important for marriage, custody, inheritance, and other 
DeTposes 
ie emmy Muslim countries, the use of sumames has led to dropping Bearing a Kunyah 


tx: Wiese way of nomenclature whereby a man is ascribed to his 
fhe St oe term ibn or bin (son), and a woman with bint 

caso 
Resedless of wha! government and legal requirements are, a A kunyah is a combined term consisting of a name preceded by the 
‘ieee ehowld Soeonue to present himself using the Islamic naming word Aba (father) or Umm (mother). Depending on its position 1n a 
sentence, Ab# may appear as Aba or Abi. Most often, the name used 


raehac @ correspondence. introducuons, and so on. Thus, if his name 
@ Sime bu father’s is Rafig. and his sumame is ‘Abdullah, he should in the kunyah is the bearer’s eldest child. But, as we will show below, 
this is not a necessary condition. 


mercace homme’! as Salam Bin Rafiq Abdullah. 
Bearing a kunyah and addressing people by their kunyahs is an old 


Crees THE SUP AME Arab etiquette that was condoned by Isl4m. It was practiced by the 

Prophet (48), his companions, and the righteous Muslims through the 
ages. Addressing a person with his kunyah is a show of respect and 
esteem. Thus, it is recommended for a Muslim to bear a kumyah and 
to address others by their kunhahs. 


DEFINITION AND RECOMMENDATION 


We neve aucun carer inal it 1s prohibited to ascribe oneself to other 


exez) ane & Ove father This does not necessarily apply to changing 
onc’ inci matte. As it discussed later above, the last name is different 
Seeee Ge fathers mame. Changing the last name is only permissible if 
« dues men Cawee Soefetion in regard to one’s lineage — whether 
legally or am the munds A eome peuple. 
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BEeanse a Auman Berort Navec Oa. DREN 


Contrary to commas understanding, it is recommended for a Muslim 


to hear a damvak even vathout having offspring. 


Hamzah Bis Suhayb reported that Umar () said to Suhayb, 
“How aime wow ue Abd Yahya as vour Aunvah even though you do 


mow have a son (called Yahya)” Suhavb (&) replied: 


Se rf dns gS” 


“MMB ’s Messenger (@) gave me this kunyah of Abi 
Yau” 


Pecthermere, 1 person's Aunvah should not necessarily contain the 
ue of one ol bis ‘or her! children. Many of the companions (>) 
sez knows with a Gunvah that did not derive from a child’s name, 
Suemenes ADU Bakr, AbU Hafs (Umar), Abi Hurayrah, Abo ‘Tharr, 
Se Salavenis (Khalid Bin al-Walid), Abd Salamah, etc. 


Gyac Kumran TO 4 CHLOLESS WOMAN 


Futhe te the above discussion, it is also recommended for a woman 
w salt cu 2 kanya, even if she does not have any offspring. 

i wheh OS) reported that she once said to the Prophet (48), “*O 
site's Memenges, why do you not give me a kunyah?” He replied: 


‘Take a kunyah after your sister's son ‘Abdullah. So 
yeu are Umm ‘Abdillah.: ° 


Commenting on this hadith, al-Albani (48) said: 


Kecurted by fen Milde 21-Hikim. and others. Verified to be authentic by al-Albant 
(as-Saithah ao £4) 


oo 


2 Revurtied By Alwmad, Abt Oilwikt, und uthen. Verified to be authentic by al-Albani 


fap eSonthah au 132 and Sahth weAdab il-Mufrad non. 850,851). 
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“Tus indicates that it is recommended to have a 
kunyah, even for those who do not have children. This 
is an Islamic etiquette that, as far as I know, is 
unparalleled by other nations. Thus, all Muslims, men 
and women, should adhere to it and drop what has 
invaded them of foreign customs ...” ' 


GIVING KUNYAN TO CHILDREN 


I118 also permissible to give kunyahs to children and address them by 
heir Aunyahs, This is part of the Arab and Islamic tradition that the 
Prophet (#8) approved and practiced. 

Anas (5) reported that Allah’s Messenger (&) often visited Anas’s 
family. On one of his visits, he saw a young brother of Anas sad. The 
Messenger (#8) asked, «°a/Lt Lo» «What is his problem?» He was told 
thal he had a small bird that died. So he said to him: 


U0 idl Le peat UI L» 


0 Abi ‘Umayr, what happened to the birdie?» ” 


Umm Khalid Bint Khalid (4) reported that once the Prophet (a8) 
was brought some garments among which was a small black 
tianisah > with green or yellow impressions. He asked his 
COMPANIONS, «°idead! ole Laws 345 4» To which girl do you think we 
should give this khamisah?> They all remained silent. So he said, 
bl jth Bring me Umm Khalid» She was carried before the 
Prophet (Gf) wearing a yellow dress, and he put the garment on her 
with his own hand while saying: 


Cab lL be Me WG lL Le Le ably bi 


‘May you wear it out and replace it. This is pretty, 


AS-Sahihah vol..1.1 p. 257. 
* Recorded by al-Bukhari, Muslim, and others. 


Khamisah: A 
eu A light black or red garment made of s; eras 
pressions. P Silk or wool with little colored 
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Q Umm Khalid! This is pretty, O Umm Khalid! | All's Messenger.” ' 
Viele ti Ali (&) reported that he said to the Prophet (4), “O Allah’s 
isnot permissible to bear the Prophet's (8) unyah: Abul-Qasim. It eae if! am granted a son after you, may I give him your name 
qs : - 2 
is further preferable to avoid naming one’s eldest son as Qasim ad yout lanyah?” The Prophet (8) replied, «ns» <Yes. 
as : oe Ai the es are be am aa Commenting on the various views regarding this issue, Ibn ul- 
abr Bin anda ) report tat a boy was born ‘or a man Cayyim sad: 
from among the Ansar, so he named him Qasim. The Ansar said to 
hm, “We wil no address you as Abul-Qasim, and will not please "The dislike (of using the Prophet’s (23) kunyah) has 
vour eye with this.” When the Prophet (4) heard about this he said: err s.. 
cle {il ey SY, coe lp | jhe) Casas! l. Giving the meaning of the name (Qasim) to those 


BEF | who do not deserve it ... because he ($4) divided 

Led LS Yee rem ow wll Lawl among the people according to Allah’s command, 
| and not the division of kings who give and deny 

‘The Ansar have done well! Bear my name, but do according to desire. 

not use my Aunyah, I have only been made a Qasim 


(distributor) because I distribute and judge among 2. Concer about confusing (between the Prophet (33) 
you. So, bear my name but do not use my kunyah.» and someone else) when addressing or calling ... as 
was the case when a caller said to the Prophet (34), 
The Prophet (&) then said to the man, «5,4 us|» Name your {did not mean you.’ ... 
son ‘Abd or-Rabmine ’ 
3, Using both of the Prophet’s (28) name and kunyah 
Similarly, Abi Hurayrah and Anas (é) reported that the removes the benefit of having a distinction (in 
Prophet (B) said: pame) for him ... 
GCOS Ye caalyfieash the first reason makes it prohibited to use the 
= | Prophet's (%) kunyah during his life and after his 
Use my name, but do not use my kunyaho ? death. The second reason limits the prohibition to his 
fifetime. The third reason only prohibits bearing both 
Some reports of this hadith from Anas indicate that the his name and his kunyah (by the same person) ...” 


Prophet (@) said this when a man was calling another man saying, “O 
Abul-Qasim” The Prophet (&) thought that he meant him and turned 
to look at hic. The man then explained, ‘{ did not mean you, O 





1 Recorded by al-Bukhan, Muslim, and others. 
2 Recorded by Abt Dawiid, at-Tirmithi, and others. Verified to be authentic 
Alani (as-Sahihah vol. 6.2, pp. 1081-1082). 


1 Recorded by al-Bukhan. 
2 Recorded by al-Bukhari, Maslim, and others. 
3 Recorded by al-Bukhari, Muslim, and others. 


by aj. 














Prohibited Names 
NAMES EXPRESSING SERVITUDE TO OTHER THAN ALLAH 


There is a consensus among the Muslim wlamé ' that it is prohibited 
to use a name expressing servitude to other than Allah by means of 
terms such as abd (slave). ghuldm (servant), and the likes. Examples: 
‘Abd ur-Rasil (Messenger’s slave), ‘Abd ‘Ali, ‘Abd ul-Husayn, Abd 
ul-Kabah. “Abd ul-Uzza, Abd Shams (Sun’s slave), Ghulam Rasil, 
Ghulam Muhammad. and so on. 

It is also prohibited to use a name expressing servitude to an 
unauthentic name of Allah, such as ‘Abd ul-Magsiid or Abd us-Sattdr. 
A list of the most common names without evidence is presented at the 
end of Appendix IL 


NAMES AND DESCRIPTIONS SPECIFIC TO ALLAH 


Among Allah’s excellent names, there are some that may be applied 
to people. For example, Allah is al-Basir (the Seeing) and a human is 
basir (seeing). Obviously, the human’s sight is limited whereas All@h's 
iS Not 

On the other hand, there are some excellent names that are unique 
and specific to Allah. They may not be applied to any of His creation. 
Among these are the following: Allah, ar-Rahman, al-Ahad, al-Khallaq, 
al-Bari, as-Samad, al-Qavyim, ar-Razzaq, al-Jabbar, and al- 
Mutakabbir. 

The reader is referred to Appendix II for a complete list of Allah’s 
names together with their meanings. 

It is also prohibited to apply to a human being a description that is 
Allah’s sole nght, such as King of Kings or Judge of Judges, Supreme 
Owner of the Dominion, Knower of the Ghayb, and so on. Abt 
Hurayrah (25) reported that Allah’s Messenger (88) said: 


DY cle cea oy Talal ay ail aus ~ el 


1 Review Ibn Taymiyyah's al-Fatawa 1:378. 


——_ 
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On the Day of Resurrection, the most degraded 
name before Allah will be that of a man who called 
himself King of Kings. There is no (true) king except 
Allah, ! 


NAMES OF DISBEUEVERS AND TYRANTS 


ltis prohibited to use names of known disbelievers, tyrants, and other 
deviant individuals. Examples: Shaytan (Satan), Khinzib (a devil), 
Firawn (Pharaoh), Haman (Pharaoh’s general), Qartin, Cleopatra, 
Qaysar (Caesar), Kisra, and so on. 


Disliked Names 
NAMES SPECIFICALLY DISAPPROVED BY THE PROPHET 


There are other names that the Prophet (&%) specifically disapproved 
of. Some of these disapproved names constituted self-praise or 
donfication; ex. Rabah (winner). Others reflect bad meanings when 
put in certain contexts. For example, if a person called Barakah 
(blessing) departs from someplace, one would say, ““The blessing has 
departed.” This would bring pessimism and gloom to some ignorant 
people. 
Samurah Bin Jundub (<4) reported that the Prophet (#4) said: 


CF Ys has Js rl Y. ces arts es Yo» 
a” "Jes "op sl”: Sli 


Do not name your servant Rabah (winner) or Aflah 
(successful) or Yasar (facilitation) or Najih 
(successful), because it would be said, “Is he there?”’ 
And the answer would be (if he is not), “No!”’> ” 


a 
Recorded by al-Bukhan, Muslim, and others. 
Recorded by Abu Dawtd and at-Tirmitht. Verified to be authentic by al-Alban; 
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Thus, one would think that the negation does apply to the person 
bearing one of these names but to the good quality itself. It is as if one 
is asking. “Do you have facilitation. success. and victory?” And the 
answer would be. “No!” 


In another report from Samurah (43), he said: 
sled day LES, ces gh AU Jey ot” 
- jhe s clos wus cs! 
“Allah's Messenger (89) prohibited us from naming our 


slaves as Aflah (successful), Nafi' (useful), Rabah 
(winner), or Yasar (facilitation).” ' 


Jabir (3) reported from ‘Umar (a) that the Prophet (44) said: 
sls Sys gl, a ‘I ey 
d will surely prohibit naming Rafi (lifter), Barakah 
(blessing), or Yasar.» ? 
In another report, ‘Umar (#5) said that Aliah’s Messenger (33) 
Said: 
a. yloass ails gail, CFs chy =jpuied 3 ngy ate coe» 
cf I live long enough, I will prohibit naming Rabah, 
Najih (successful), Aflah, Nafi, and Yasar. * 


And Jabir Bin ‘Abdillah (@) said: 


(Janina wi-Jami no. 7328). 
1 Recorded by Ibn Majah. Verified to be authentic by al-Albani (/rwa * ul-Ghalilt 
no. 1177 and Sahih lon Majah no. 3006). 
2 Recorded by at-Tirmithi. Verified to be authentic by al-Albant (Sahih ul-Jami‘ 
no. 5056). 
3 Recorded by at-Tirmithi. Ibn Majah, and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 2143). 
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Lays Chiles AS pre coh eid OF oo ott OF se oi,/ 
Jeep Leet as ld gar ey Sw aL po «AS goriys 


A855 US oe ot Ol jae byl ei U3 opt ay ws au | 


soya) 
( 


‘The Prophet (44) intended to prohibit naming Ya‘l4 

igh). Barakah, Aflah, Yasar, Nafi, and so on. But he 
did not say or do anything in this regard until he passed 
away. Umar then intended to prohibit this, but he later 


stopped.” ' 
Al-Albani commented on Jabir’s statement saying: 


“According to Jabir’s knowledge, the Prophet (£8) 
passed without prohibiting these names. However, 


Samurah Bin Jundub recorded his prohibition of 
2 


them. 

The ‘ulam& agree ° that the names mentioned in the above hadiths 

ae merely disliked but not fully prohibited. The reason for this is that 

hey have been used by numerous knowledgeable people during and 

fier the Prophet's (£3) time. One important example is the 
Prophet's (3) own servant whose name was Rabah. 


Umar (45) reported: 
Al pw eME «eh» Li I5ls cools gal Js! eae 
“all ony led gS IAL, & ey ols 


‘When Allah’s Messenger (£4) abandoned his wives *, 
I saw his servant Rabah and told him, ‘O Rab&ah, take 


eee 
' Recorded by Muslim and others. 

> AsSahihah vol. 5 p. 177. 

Asin Sharh Muslim by an-Nawawi (<3). 

* A detailed discussion of this incident is presented in the author's, ‘The Fragile 


Vessels”. 
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permission for me to see Allah’s Messenger.’” ! 


The same ruling of dishike would probably apply to other names 
that have meanings similar to the disliked ones. Ibn ul-Qayyim said: 


“'.. Similar to this are: Mubrak (blessed), Muflih 
(successful), Khayr (goodness), Surir (happiness), 
Ni mah (bounty), and the like. The reason for which the 
Prophet (3) disliked the four (above) names applies to 


n2 


these as well ... 


NAMES WITH UGLY MEANINGS 


Islam disapproves of using ugly names that would repulse the heart 
with their meaning or pronunciation. Such names could cause mockery 
and bring awkwardness to their bearers. In addition, they conflict with 
the Prophet's ($5) recommendation of using good names. 

In the hadith that we cited earlier from Ibn ‘Umar and others (#p), 


the Prophet (3) said: 
Cipsop Yaily...0 


«... And indeed, the ugliest names are: Harb (war) 
and Murrah (bitter)» * 


We will see below that, on many instances, the Prophet (%) 
changed ugly names to good names. For example, he changed Shihab 
(a buming comet) because it represent fire and destruction; he changed 
Hazan because it represents gloom and sadness; and so on. 

At-Tabari (#8) said: 


“One should not use a name of ugly meaning, a name 
that consututes self-praise, or a name that reflects a 
curse — even if those names were proper nouns for 





1 Recorded by al-Bukhari, Muslim, and others. 
2 Tahjar ul-Mawdiid p. 74. 
3 Recorded by Muslim, Ion Majah, and others. 
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individuals and were not intended for the literal 
Meaning they represent. The reason for the dislike 1s 
that on hearing such a name, one would think that it is 
a description of its bearer. Because of this, the 
Prophet (4) transformed some people’s names to 
names that truly described their bearers.” ! 


WESTERN AND NON-ARABIC NAMES 


is dishked for a Muslim to give his child a name coming from 
cultures outside the IslAmic culture. Such names express glorification 
of those cultures. Furthermore, when some of those names are traced 
w their roots, it is often found that they have ugly original meanings. 

Examples: Jacklyn, Julie, Diana, Susan, Victoria, Emily, Gloria, 
Lara, Linda, Maya, Heidy, Yara, Mervat, Shirin, Nivin, Nariman, Jihan, 
alt 
Many Muslims use names of Arabic origins that were transferred 
losome crooked denvanons from other languages, such as the Turkish 
ad Persian. Examples: Jawdat, Midhat, Najdat, Safwat, Ismat, Ra’fat, 
faggi, Fawzi, Majdi, Ramzi, Rajai, Rushdi, etc. 

And among the ugliest names that have entered into some Muslim 
wounines are names that have no meaning in any language and are 
nore like names of dogs and cats. Examples: Zizi, Fift, Mimi, etc. 


Naues OF SINGERS, ACTORS, AND OTHER SINNERS 


his disliked to bear names of movie stars, singers, Musicians, sports 
ctampions, and other celebrities. Such individuals do not present good 
mle models in Islim. Therefore, they do not deserve to be given a 
sition of importance in our lives or the lives of our offspnngs. 


Qris’ NAMES INDICATING PASSION OR BODILY ATTRACTION 


Paents often give their daughters names that indicate love, attraction, 
duction, and so on. In addition to being away from the way of the 
‘df such names carry an implicit invitation to sin and corruption. 


“~, 


' Repated by al-Hiifie in jiath wl-Bari 10:476. 
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Al-Albani (48) said: Such names were never used by the sahabah or the early righteous 
Mustims, and mostly came to Islam from non-Arab cultures. And even 
“And among the ugliest names that have become me of the great Ulama who were given such names by their 
widespread in our time, and that should be immediately parents later declared their disapproval of them, as in the case of Muhy 
changed because of their ugly meaning ... are names \-Din an-Nawawi, Taqiyy ud-Din Ibn Taymiyyah, and N&sir ud-Din 
al- Albani, 


such as: Wisal (lovers union), Siham (arrows of love), 
Nahid (full-breasted woman), Ghadah (sensual woman), 
Fitnah (temptation), and so on.” ' 

“Thus, it is not permissible to use names such as ‘Izz 
ud-Din (honor ot the Religion), Muhy id-Din (revivor of 
the Religion), Nasir ud-Din (protector of the Religion), 


Al-Albani (2%) said: 


Bakr Abi Zayd says: 
“... And those infatuated, mushy, and silly names: and so on.” ' 
Ablém (dreams), Anj (fragrance), Taghrid (chirping), 
Ghidah, Fatin (temptress), Nahid, Huyam — which There are many other forms of disliked combined names. One of 
means insanity caused by extreme infatuation ... and so tse forms consists of the name Muhammad preceding other boys’ 
oe names. Thus, instead of ‘Ali or Ma&hir, for example, some people 


would make up the combined names Muhammad ‘Ali or Muhammad 


Maur. Except for official records, the bearer of such a name would 
usually be addressed by his second name. The first name (Muhammad) 


On. in a list that would be too long to mention. 


CoMBNeD NAMES 
It ts also disliked to use names that are made up by combining two or is only included for blessings. This is another unacceptable innovation 
more words. The only exception to this are the names of servitude to in gaming children. It was only introduced among the later generations 
Allh that we discussed earlier. of Muslims, and should therefore be avoided. 
Many of the combined names consist of a descniptive word 
HAWES OF ANGELS AND QURANIC SURAHS 


combined with the words “din (religion)”, “Islam”, Allah, or “haqq 
(ruth)”. They usually constitute excessive praise for their bearers. 
Examples: Khayr ud-Din (goodness of the Religion), Diya ud-Din 
(light of the Religion), Sayf ud-Din (sword of the Religion), Nasr ud- 


Din (victory of the Religion), Fakhr ud-Din (glory of the Religion), 
Sharaf ud-Din (honor of the Religion), Shihab ud-Din (comet of the both mean angel). 
Similarly, it is disliked to name a child Taha, Yasin, Hamim, or 


Religion), Bah ud-Din (beauty of the Religion), Said ud-Din aS! 
(happiness of the Religion), Tagiyy ud-Din (pious in Religion), Salah other names of Quranic sirahs. Many people think that the first two 
of these are names of the Prophet (#%). However, there is no ground 


Many of the ‘ulam@ dislike naming with Angels’ names, such as 
libri, Mikail, and IsrAfil, because this was not the practice of the 
salof For the same reason, it is disliked to name a girl Malak or Malak 





| ud-Din (Righteousness of the Religion), ‘Ald ud-Din (highness of the sgt 
; Religion), Ndr ud-Din (light of the Religion), Nor ul-Islam (light of for this claim. 
Islm), Ndr ul-Hag (light of truth), Rahmat ul-Lah (Allah’s mercy), and 
$0 On. 
1 As-Sahthah vol 1.1, p. 427. = 
a 
' As-Sahihah vol. 1.1, p. 427. 


2 Tasmiyat ul-Mawliid p 8 
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Changing a Name to a Better One 
THE PROPHET'S Practice 


If one finds that one’s name is improper or disapproved in Islam, one 
should try to change it to a better name. 
It was the Prophet's (&) practice to change bad names to good 
ones. A'ishah (48) reported: 


‘The Prophet (&) used to change a bad name to a good 
ow 
name. 


Similarly. ‘A’ishah (t¢) reported: 
* Soe Vel aby Jo fal I gall lS 


“When a man came to the Prophet (§) with a name 
that he disliked, he would change it.” ” 


‘Kishah (ts) also reported: 
55 ey 0k baad Lal pa i el IS” 
"3D bludise Y je 
“When the Prophet ($) heard a bad name, he would 


change it. Thus, when he passed by a village called 
‘Afirah (infertile), he named it Khadirah (green).” ° 


And both Abt Hamid and Jabir Bin Samurah (4) reported that the 


1 Recorded by at-Tirmithi and Ibn “Adiyy. Verified to be authentic by al-Albant (as- 
Saluhah no. 207), 

2 Recorded by at-Tabarani and ai-Khallal. Verified to be authentic by al-Albani (as- 
Sahihah no. 209). 


3 Recorded by at-Tabarani, Abu Ya'la, and others. Verified to be authentic by al- 
Albani (as-Sahihak no. 208). 
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prophet (8) changed al-Madinah’s old name of Yathrib (corruption 
nd condemnation) to Tabah (goodness). ' 


NAMES THAT THE PROPHET CHANGED 


There are many examples of names that the Prophet (8%) changed for 
culdren and adults, males and females. 

Zaynab Bint Abi Salamah (t#) also reported that her name was 
Barah, but Allah's Messenger (&8) told Umm Salamah (ts): 


Soa ee lel 0 ul gls «prot [55 Y» 
Cee; raw dol, 


Do not magnify yourselves. Indeed, only Allah 
knows the righteous and the corrupt among you. 
Name her Zaynab.> ” 


Abi Hurayrah (4) reported the same: 
"tt gel Moles ea SF hess By Cj peel OS™ 


‘The name of Zaynab (Bint Abi Salamah) was Barrah 
(righteous), and it was said that this constituted self- 
praise. So the Prophet (44) changed it to Zaynab (nice 
smelling and good looking tree).” * 


Ibn ‘Abbas (t%) reported: 
“Seer JB gla OSs po 


“Juwayriyah’s name was Barrah (righteous), but Allah’s 
Messenger (4) changed it to Juwaynyah (little friend 


— 

! Recorded by al-Bukhan, Muslim, and others. 
Reconded by al-Bukhari, Muslim, and others. 
Recorded by al-Bukhdii, Muslim, and others. 





— 


4 e 
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or wife). The reason was that he hated to be said about 


him (when leaving her house), ‘He departed from the 
nehteous.”” ! 


Tbn “Umar () reported that he had a sister called “Asiyah 


(disobedient) * but the Prophet (8) changed it and told her, «.aLz ch 
You are Jamilah (the 200d one). 3 


Hisham Bin “Amir (23) reported that the Prophet (4%) asked him 
about his name. He replied, “Shihab (comet).” The Prophet (8%) said, 
joc Jo Rather, you are Hisham (an expert camel milker or 
a destroyer (of enemy))o * 


‘Kishah (cS) reported that an old woman came to the 
Prophet (G3) while he was in her house. Allah’s Messenger (33) asked 
the cla woman, «zl,» <Who are you?» She replied, “Juthamah 
(nightmare) from the mibe of Muzan.” He said, «.2s3.J! GU > cil be 
Rather, you are Hassanah (the good or pretty one) from the 
Muzan» (Having recognized her,) the Prophet (#%) added: 










Sls, aS ZS (SI GS 4c] 4S 


ow are you? How are your affairs? And how have 
you heen after we last met?> 





The woman replied, “We are all well — may my father and mother be 
aransom for you, 0 Allah’s Messenger!” 
After the old woman left, ‘Aishah (kB) said, ““O Allah’s 
Messenger, why did you give this old woman so much attention?” He 
replied: 





















1 Recorded by Muslim, Ahmad, and others. 
2 Nove a this is different from Asiyzh, which is a good name that we have included 
10 the list of recommended names in Appendix L 
3 Recorded by Muslim, Ahmad and others. 


4 Recorded by Abb Dawid, al-Hakim, and others Ver 
Alas (ax Sakina no, 215) - Venfied to be authentic by al- 














geoulations for Newborns 59 Naming the Newbom 


Cl ge aged Gad oly tad Gap LE COS Ugly» 


She used to visit us during the time of Khadijah. 
And indeed, keeping the old trusts is part of imGn. ' 


Sahl (#2) reported that when al-Munthir Bin Abi Usayd was born, 
he was brought to the Prophet. The Prophet (4%) asked, «.as.! Le» 
What is his name?» His father, Abi Usayd, replied, ““So-and so.”” The 


Prophet (48) said, «.,iAJ).i750 Ys <No. Rather, his name is al- 
Munthir. ? . 


Hini Bin Yazid (4) reported that when he visited the 
Prophet (88) with some of his people, the Prophet (4%) heard them call 
him Abul-Hakam. The Prophet (4%) summoned him and said: 


GS gl SaeS oli ASD ads op SB1 yo all > 
Indeed, All4h is the Hakam (Judge) and to Him 


belongs the judgment. Why then did you use this 
kunyah of Abul-Hakam?> 


He replied, “It is only that when my people had a dispute, they would 
come to me for arbitration, and my judgment would appease both 
sides.” The Prophet (&%) commented, «!\is {>| L» <How good is this!> 
Then he asked him, «°J,Ji +e i» <What male children do you 
haves He replied, “Shurayh, ‘Abdullah, and Muslim.” He asked him, 
{a6 430 Who is the eldest among them?> He replied, “Shurayh.” 
The Prophet (4) then said, «a yicclb» <You are Aba Shurayh 
then, And he made supplications for him and his children. 

Hani added that the Prophet (8%) also heard some people calling 
ne of them, “Abd ul-Hajar (stone-slave or worshiper).”” He asked that 
Tan, «(ui_i Lb» «What is your name?> He replied, ““Abd ul-Hajar.” 
The Prophet (8) said, «al “uc ccl Y» <No! You are ‘Abdullah.> 

When it was time for Hani to retum to his land, he asked the 


a 


Recorded by al-Hakim, al-Bayhagi, and others. Verified to be authentic by al-Albant 
(@s-Sahihah no. 216), 


Recorded by al-Bukhari, Muslim, and others. 


: 
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Prophet (@), “Tell me what thing would admit me to Jannah.” The Regulations for Newborns 61 Naming the Newborm 
Prophet (&) replied: Q Allah’s Messenger, you see that which we cannot see.” ! 
Similarly, “Aishah (t@>) reported that, when she followed the 
(Lb)! Jy SI ont Lhe» Prophet (#8) to al-Baqr' and then ran back to her bed, he entered and 
eiclaimed, «fil, > wile LW ln» <What is wrong with you, O 
a things, and generously offer food (to the Aish, panting and your abdomen rising and falling?> ” 
needy)» 
CALUNG CHILDREN BY NICKNAMES OR SHORTENED NAMES 
REPISNG THE PROPHET'S RECOMMENDATION 


[tis conventional to call children by nicknames or reduced versions of 
ther names. This seems to please and delight them, and there is 
nothing against it in Islam. Rather, the Prophet (@%) practiced this on 
some OCCASIONS. 

Anas (>) feported that the Prophet ($) used to play with Zaynab, 
Umm Salamah’s daughter, repeatedly saying to her: 


Iris never night to oppose a command or a recommendation by the 
Prophet (8), even when it only deals with changing a name. 

Said Bin al-Musayyib (48) reported that his grandfather went to 
the Prophet (@) who asked him about his name. He replied, “Hazan 
(cness).” The Prophet (&$) said, «..J al» <You are Sahl (easy or 
field)» He nesponded, “But a eld is stepped on and subjugated, and 
I do not like changing a name given to me by my father.” Said 
coacludad, “Thus, sadness remained in our family from that time on.” 2 


-3 , sf 
Wey & cocey) Od 


) Zuwaynib, O Zuwaynib.> * 


Calling by a Nickname 


Cig ADULTS BY SHORTENED NAMES 


Iris pemnisable to call adults by reduced versions of their names. This 
is usally done asa show of love, kindness, friendliness, or intimacy. 
“tah (&) reported that Allah’s Messenger (#) once said to 


her 
: oS 5. 
(ol ble Lb bo lip | mole by 
0 ich? This is ibrilgiving you saldm.> 








| 

ate by al-Bukhar, Muslim, and others. ‘A’ishah’s response jg recorded by a) 
d M al-Adab ul-Mufrad (no. 827) and verfifed to be authentic by al- Albany 
Dg deg by Muslim, Ahmad, and others. The full narration of this hadir) 
. n 

} Med in the Author's, “The Fragile Vessels”. 

hyed n:.33 are . - 

‘ uy Y ad-Diya ul-Maqdisi. Verified to be authentic by al-Albang (g s- Sabipap 


She replied, “And upon him be salam and Allah’s mercy and blessings. 


—_—_——_—_—_—_—___ 
| Reconied by al-Bultar, al-Hakim, and others. 
2 Recorded by al Bult, Abi Dawid, and others 


P- 











CHAPTER 4 
THE ‘AQIQAH 


Meanild of ‘Agiqah 


unguisTic AND Suan MEANINGS 
hic verb aqqa, which 
hroat of the animal 


derives from the Ara 
was adopted by 


“agigah” 

“Agigah” refers to cutting the ¢ 
that 1s sacrificed for 4 child's birth. This understanding 
ahmad, Ibn ‘Abd il-Barr, al-Khat tabi, and others. 

“According to al-Asmal, az-Zamakhshari, and others, “agigah”’ 
d to the baby’s hair at birth. Subsequently, if was 
applied to the sacrificed animal because the sacrifice was offered at the 
ame time as when the hair was shaved. 

ings are acceptable and 


According to Ibn ul-Qayyim, both mean! 


comect. 
Therefore, in Islamic terminology, agiqa 


slaughtered as a sacrifice for a newborn child. It is so named because 
the animal’s throat is cut during the sacrifice. 


tre root of © 
means split or cul 


onginally referre 





h refers to the animal 


ISTHE NAME “ AQIQAH’” DISLIKED? 


e scholars dislike calling this sacrifice ““agigah” because the 
phet (&) showed dislike of this name in the following hadith. They 


a that It 1s preferable to call it nastkah (sacrifice). 
mr Bin al-'As (té) reported that Allah’s Messenger (%) was 


isked ‘agi +9 
about agigah. As if he (#$) disliked the name, he replied: 


.( Gpiedl ol Y) Geta)! UI ow Y» 
<All 
ah does not like (or I do not like) ‘ugiiq 


—<—————— 


! 
Review Fath ul-Bari 9:50) 





Y 
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Coop? coon a 
: anerateulness) ri Qs UKEO? 
He was wed. This is nol What We meant. We are referring to that s small number of scholars believe that the ‘aqigah is one of the 
cet sath having 3 baby. He said: 1) actives of Jahiliyyah that Islam censored or disapproved. They base 
ae. . tar opinion on what the Prophet (8) said in the above hadith of Ibn 
hal ss cco dacdd ray yf Sey os! wo Ce) 


Ant, «agli Lol Wy do not like ‘uqitg.» However, we have shown 
iat this word “ugiiq” could mean “slaughtering a ‘agigah” or 
‘uneratefulness”. We have shown that the Prophet (4) referred to the 
gcond meaning, as 1s clear from the rest of this hadith. 


eb sty Qa gb 


Whoever Wishes to perform a sacrifice for (the birth 
of) bis child. let him do so — tro Se goats Ton ul-Munthir (85) ' said: 
for a bos, and one goat for a girl» 


1: “Among those who believed in ‘agigah (as a correct 
ed using the ' > EC 
rere aes a Stag etich nant practice) are: Abdullah Bin Abbas, Abdullah Bin 
“asraehloes to parents and relatives”. Instead of ‘agigah, the Umar, Aishah—Mother of the Believers, 
Pre (&) used the verb nasaka for feerane Fatimah—Allah’s Messenger’s daughter, Buraydah al- 

ite we will see below many other hadiths in which the so eae Se a a 
Prophet (33) called this sacrifice “‘agigah” without showing any ae ta Bin Abi Ra ee u i See ad mr 
dislike of the name. Thus, it appears that when uqiiq was mentioned , the people of al-Madinah, ash- 


i the above hadith, the Prophet (@) took the opportunity to warm followers, Ahmad, Ishaq, Abi Thawr, and a large- 
acaMst anoratefulness without tly disapproving of the term numbered groups of learned people. By this, they follow 
: g g 

“agigah” itself — and Allzh knows best. 


Allah’s Messenger’s () Sunnah. When a sunnah is 

authenticated, one’s view must agree with it, regardless 

of those who reject it. The followers of opinions (the 

A t = ° € — : , b 

Ruling for ‘Aqiqah Hanafis) denied that the aqiqah is a sunnah there °y 

violating authentic narrations from Allah's 

Most of the ‘ulmi recognize ‘anigah as being voluntary (nafl). Some ion ea i eee Se 
‘and conser it compulsory (wAjib). And some go to the extreme reported them from the tabu in. 

of considering it disliked! In this section, we discuss each one of these 


views and show that the comrect view is that it is obligatory upon those EVIDENCE THAT IT Is OBLIGATORY 
who can afford it 


Those who hold the position that the ‘agiqah is wajib base 





the; 
opinion on the following hadiths: “ar 
| Peorred by Abi Dawid, am-Naci. and others. Verified to be hasan 1. Salman Bin Amur ad-Dabbi reported that Allah’s Messenger ( 
red w-Chall 00. 1166). al-Albani ) 
2 Bit words derive from the same root past-tense verb ‘aqga means cut 1 Author of “Al-Fath ur-Rabbant”. 


2 Reported by fbn ul-Qayyim in rahfar ul-Mawdiid (p. 27) 


— —\ 
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sg he 


The “Aqtqah 
poy two compatible sheep, and for a girl just one. | 


sand. 


- , * : . = . ‘ . ~“— “< . 2s . ods 
ugh Yl ae Ldaul, er ace |b al .aadic ea (ee) a . Samurah Bin Jundub (<@&) reported that Allah’s Messenger (8%) 
' . : dys said: ie 
<A ‘agigah is prescmbed for every child. Thus shed S xis ns ex AS TU Acai dp) ere SS 

blood on its behalf, and remove the harm off it. ! 


> “AXishah. Uram Kurz. and Salman Bin ‘Amir (4) reported that 
A\\ah’s Messenger (&) said: 


( dawly Glos and Sos 


very child is mortgaged ” by its ‘agiqah. It should 
be slaughtered for him (or her) on its seventh day, 


the child’s hair should be shaved, and he (or she) 
should be named. ? 


REE fy GUUS gbLe Dal! Gen 
w GLI 1 2S LSS pS pe Y 
(Slaughter) for a boy two compatible sheep, and for 


a girl just one. It does not matter whether they (the 
sheep) are male or female.> ” 


6. Ton ‘Abbas, ‘A’ishah, Anas, ‘Ali, and others () reported: 
TCS ESS) LES LES endl y cred ye alll Jee GE” 


“Allah’s Messenger (4) offered ‘agiqah for al-Hasan 


3. Yba Abbas (@) reported that Allah’s Messenger (i) said: and al-Husayn: a ram, a ram (two rams, two rams).” “ 


S. «_.s ay 3 1 ij he 
Che UN ce, lias »rall cen lt should be noted that some reports of this hadith express that t 

ee dee orem +) gee of Prophet (4%) slaughtered one ram for each grandson while others 
mention two rams. Commenting on this, al-Albani (#5) indicated that 
“two rams” should be the correct number for two reasons: 


«Two aqigahs (should be slaughtered) for a boy and 
one for a girls ° 


4. Asma Bint Yazid (t) reported that Allah’s Messenger (4%) said: “a. (The reports with this number) include an addition 
Over the other reports. And additions from 
trustworthy reporters are acceptable ... 

b. This agrees with the other hadiths in this regard in 
which (the Prophet 4) requires slaughtering two 


0 NE AU! yee tthe SOLE eas! oc 6 g> Added!» 


‘The aqigah is a right (upon you). (Slaughter) for a 





Recorded by at-Tirmithi. an-Nasai, and others. Verified to be authentic by al-Albani 
(Sahih ul-Jami oo. 4253 & 5877, and Inwa@ ul-Ghalil no. 117 1). 
This ts a combined repon recorded by Ahmad. Abi Dawid, others. Verified to be 


1366). 


Recorded by Ahmad and others. Verified to be authentic by al-Albani (Sahih ul- 
Jami no. 4133, and Irwa@ ul-Ghalil no. 1166). 


The meaning of this “mortgage” is discussed in depth near the end of this chapter. 
Recorded by an-Nasai, Abd Dawid, and others. Verified to be authentic by al- 
Albani (Sahih ul-Jami no. 4541, and Inva’ ul-Ghalil no. 1165), 
4 Recorded by an-Nasai, Abu Dawid, and others. Verified to be authent; 

Albami (Irwa@ ul-Ghalil no. 1164), ii 


eee: dog 


3. Recorded by at-Tabarani (in al-Kabir). Verified to be authentic by al-Albani ( Sahih 
ul Jami no 4107, and Irwd ul-Ghalll no. 1166). ; 
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auld 

“ whoever wishes to sacrifice because he can afford it ...” 

o ner possible explanation is that, similar to any other Islamic 
si the agigah is not enforced on a person. Rather, it is subject 
"ys choice, and he has the option of complying or refusing (for 


“ah he would be subject to either reward or punishment). Ibn 
«oy (25) Saad: 
jun (9) Sa 


The “Agigan 
Chapter 4 68 


sheep fora boy...” | 


Regulations for Newboms 


From the above repons, it is clear that Allah's Messenger (i) 
commuted the people to slaughter a “agiqah, indicated that it is 
cumpusey for the newbom, and performed it himself for his 
anions al-Hasan and al-Husayn. 

lis well esublished in the Islamic figh that a command from 
WS & x His Messenger (&) indicates an obligation — unless 
there is an. additional evidence to reduce it from being obligatory to 

Dedig SUMMA. 

in dx case of ‘agigah, the above reports clearly classify it as an 
ischan In what follows, we discuss the counter evidence. 


“If this hadith were authentic, it would be an evidence 
for us against them, because it requires it (the ‘agiqah) 
for the boy and girl. It further indicates that this 
obligation does not bind the father against his will. This 
is the text and outcome of the hadith. It makes it (the 
‘agigah) similar to zakah and zakat ul-fitr in this 
regard, without any difference.” ' 







EVORACE THAT IT IS VOLUNTARY 


1, Abt R&fi‘ (5) reported that when Fatimah (>) gave birth to al- 
Hasan (5), she asked Allah’s Messenger (&%), “Shouldn’t f 
sacrifice blood (as ‘agigah) for my son?” He replied: 


\(ay scholas believe that the following reports reduce the ‘agigah 
Sum the level of wud (obligation) to the level of istihbad 
recommendanon): 


+ lathe peiouly ced hadih of ‘Abdullah Bin “Amar (i), Allah's (ABb apoB Sais del ae All Ns we st > 
Messenger (§) said: ‘No, do not slaughter a ‘agigah for him. Just shave 
. ; Fs uke the hair of his head, and give sadaqah (charity) equal 
Nal cs Beals oe ds ol ol to its weight in silver> 

ie ull ws SB She did this; and when al-Husayn was born, she did the same. Z 
Whoever wishes to perform a sacrifice for (the birth 
of} his child, let him do so — two comparable goats 


The argument here is that the Prophet (@%) prevented his daughter 
for a boy, and one goat for a girls * 


ftom offering the ‘aqgigah. He would not have done so had the ‘agigah 
been obligatroy. 

However, the earlier report by Ibn “Abbas and other sahdbah, 
including Fatimah’s husband “Ali (5), is clear in that the Prophet (#) 
himself had slaughtered two rams for each of his two grandsons. 
Therefore, there was no reason for Fatimah or ‘Ali to slaughter. Al- 


The scholars who believe that the ‘agiqah is voluntary argue that 
tes coda}, makes iu dependant on the person’s wish or inclination. 

Our response is that, in light of the earlier evidence (in the previous 
scbscaisa}, the choice given in this hadith should be understood to 


i 

; eee nner Nah 1 Al-Muhalla 6:24. 

2  P. @-NaSa1, atid others. Verified to be a“ : : 
UreS w-GncB tw, 1166). hasan by al-Albani 2 Recorded by Ahmad, al Bayhagj, 


and others. Venfi 
: 3 Albani (nwa ul-Ghalil no. 1175, °4 to be hasan (good) by al- 





) ' 
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~~ 
Bavhagi (6) said: anyone to understand that any of his (&$) commands are 
elective unless there is an additional text in that regard. 
“Ttis os if he (the Prophet S) wanted to perform the Otherwise, saying such a thing would be lying ...”? 
agigah himself. as we have narrated, so he commanded 
ber (Fatimah) to do another thing instead, which was to ' well-founded rule in Islam is that accountability is based on 
give chant.” | apobilty. Thus, the agiqah obligation drops off those who cannot 
ford. This does not mean that they would then be prohibited from 
‘Agouys. SaKO8H perormng, but merely that it becomes optional for them. They may 


fnd relatives or friends willing to help with its cost, or may borrow 
; i" . «oe . e e for this ose 
Gone penple may ask. “Is it permissible to give charity in place of poney Purp . | | 
cuacttermg ‘arigah” The answer is that it is not permissible to do imam Ahmad s (45) son Salih asked him concerning a man to 
act sf te anomt of charity was more than the cost of the vtom a child is bome. The man has no money to offer a agiqah; 
‘och Fach ac of worthip in Islam has its own time, place, or sould he borrow and offer it or wait until he has the money? The 


crofton: that would not nommally allow other acts to replace it. inim’s response was: 
Imin Ahmad (6) was asked, “Would you prefer for a person to 


conch ‘aaiaah or ive its value to the needy?” He replied, “The “The greatest warning that we heard in regard to 


‘agigah is Samurah’s hadith that every child 1s 


i x e ° 
" : a said: mortgaged by its ‘agigah. Indeed, I hope that if this 
ee man borrows money, Allah (8) will quickly enrich him 
“CTaaghtering for a specific requirement is better than because he revives a sunnah of the Prophet s (%) and 
= : | e 7 : : 9 2 
ejving its value or more in chanty — similar to the follows his guidance. 


hod (Hayj sacrifice) and udhtyah. This is because the 


ATF ifically required ‘Agi 
slantterant sling of Uldod ate Speci-2 fea Animals that May Be Slaughtered for “Aqiqa 


m these cases ....”? 
6 ANIMAL TYPE 
We cleaty conclude from the above that the ‘agigah is wajib In the hadiths conceming ‘agigah, the Prophet (&) referred to the 
(obligatory) upon the father or those who are in immediate custody of animal to be slaughtered as shah (or “shar”. In the above, We have 
the newbom — and Allah ($8) knows best. translated “shah” as “sheep” or “goat”. According to Ibn . 
Do Haam (45) sid: Speen 
“Shah means one sheep; it can be mal 
“The eo atecide € or femal 
Aina mt command conceming ‘agigah And it is believed (by some) that shay, es 
d (obligation). Tt is not permissible for ran be a sheep 
a goat, a deer, a Cow, a farm animal, Ora zebra.” go? 





| Reet by Abi in I what vol 1, 9 404 





3 Tatar ul Mawdlid p, 44, 


2 Reported by al-Khallal in al- Jeni. 
3 Lisan ul- Arab under“ shawaha” 


2 Peponed by al-KhallZ) in al Jame 1 Al-Muhalla 6:237. 









ee 


Chapter 4 I Regulations for Newborns 

As fo the Prop’ ($) practical Sunnah, we have seen in an 
eter repo by Ton Abbas (W) that the Prophet (8%) slaughtered two 
rams for each of hus grandsons. 

The common and accepted practice among the salaf has been to 
oaly slaughter sheep or goats for agigah — even though, as we have 
shown, the tants of the hadivhs do not exclude slaughtering larger 
animals 

Ss ix saughierng camels, there is a clear text from ‘A’ishah (tg) 
repting this Sb Mulaykah reported that “Abd ur-Rahman Bin Abi 

Buri) had a male baby. His sister ‘A’ishah (k8>) was told, “O 

Motes of the believers, slaughter a camel for his ‘agigah.” She 


* cI le all yey JBL gy eat SLs” 


“| seek refuge with Allah! Only what Allah’s Messenger 
had said, <Two comparable shiihs.” * 


This shows that it is not permissible to slaughter camels for oF 
‘acigah — even though one of the companions, namely, Anas (4) h 
done it 


RMR 


We have cited earlier a nomber of reports indicating that a ‘aqigah 
coasts of two animals for a boy and one for a girl. For example, Ibn 
“sbhés (@) reported that Allth’s Messenger (88) said: 


(as dad! yoy «lene aul oO 


dSlanghter) two ‘agigahs (or animals) for a boy and 
one for a girl * 





w= 


cconies by at-Tubiwi aad al Bayhao Verified two be hasan by 
Cn m0. 1166). 

Recessed by Mba Abi Shaybat and at-Tabarini with 
Recosied by 2t-Tabertai (in abKabir). Verified 


ul lami wo. £0. 50 Inuit l-Ghalll tg 1166). 


al-Albani Urwa@ 


vw 


an authentic isndd. 


to be authentic by aj-Albang (Sahih 


wt 





sniauions for Newboms 73 


The “Agigan 
ee 

jccording to some scholars, the difference between male and 
oie newborns in terms of the number of ‘agigah animals is 
saparable to the difference between males and females in matters of 
aimony, inheritance, blood ransom, etc. It arises from the difference 
n social nights and liabilities, and gives no guarantee of additional 


gent or better rewards for either side, the latter being only based on 
pay 


3 


Thesex of the animals slaughtered for ‘agiqah is immaterial. We again 


cle the hadith reported by Umm Kurz (s@) that Allah’s 
Messenger (#8) said: 


«Ul ISS LISS Spa Y BR UI 56, obi PII ee» 


Slaughter) for a boy two sheep, and for a girl just 


one. It does not matter whether they (the sheep) are 
male or female. ' 


OtHER QUALINIES 


There is no authentic text requiring other qualities for a ‘agiqgah, such 
as size, age, color, etc. Some scholars hold the opinion that it should 
have similar qualities to the udhiyah 7. This has no proof, and acts of 
worship cannot be subjected to giyds (analogy). 

Yet it is to be noted that, similar to the udhiyah, the ‘aqigah is a 
sactifice offered to Allah (@€) as an expression of servitude and 
gratitude. Therefore, in both cases, one should try to sacrifice animals 
of good quality and appearance. 





(nwa ul-Ghalil no. 1166). 
2 The sacrifice offered on the Ty of al-Adha 





Chapter 4 714 
Date of Slaughtering the “Aqrqah 


Te Seva Day 


The adigah should be slaughtered on the seventh day from birth 
(counting the birthday). We site again two hadiths in this regard. 


Samurab Bin Jundub (@) reported that AlJ@h’s Messenger (3) 
sa 


Pos J _- -. ° 
lala ay At ry Aciday Aad» 2 LE JS» 
. ~~ " ~ * 
rp LOR, ee a 
totaly lous ded comnnrs 


Erery child is mortgaged by its agiqah. It should 
be slaughtered for it on its seventh day, its (the 
child’s) hair should be shaved, and it should be 


named. | 
‘Abdallah Bin ‘Ama (3) reported: 
si ey dubs py idl ee = | 2” 
i “lly ease 


“The Prophet (@) commanded that a newborn be 
tamed on the seventh day and that the harm be 
Temoved off it and its ‘agigah be slaughtered.” 
‘ Se the Prophet (8) has set the timing for this act of worship, it 
eee to slaughter the ‘agigah prior to the seventh day — 
7 Tae to slaughter the ‘id sacrifice before the ‘Id prayer. 
Haam (8) sid 
aig should be performed on the seventh day 
and is not acceptable before the seventh. If 
i oe 
! Rerorng a == 
A ao Avi Dawikl, and others. Verified to be authentic by al- 
2» ‘ nl 0. 4541. and Irwa' wl-Ghalil no. 1165). 
(Soig, ain Maes Abi Shaybah. Verified to be hasan by al-Albaai 





Regulations for Newboms 
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igo for New borms 13 


The ‘Agiqa!t 
Aqiqe- 
he slaughter is not done on the seventh, it is mand atory 
t do it whenever it becomes possible after that.” ! 


Waiyy Ullah id-Dahlawi (8) said: 


‘The agigah is slaughtered on the seventh day so as to 
give the family enough time to recover from the pains 
and hardship of childbirth, and to enable them to find 
the animals needed for ‘agigah.” * 


AFTER THE SEVENTH 


If the ‘agigah is not slaughtered on the seventh, it may still be 
aughtered on the fourteenth or twenty-first day from birth. 
Buraydah (45) reported that the Prophet (&#) said: 


Cigppmty GION gl a pke BY ol eed GE Adadall> 


‘The ‘agigah should be slaughtered on the seventh, 


the fourteenth, or the twenty-first day (after 
birth). 2 


if the agigqah is not slaughtered on one of these three dates for a 
legitimate reason, it should be slaughtered as soon as possible after 
that. Legitimate reasons include: inability to find an animal, forgetting, 
ignorance, poverty, and so on. 
Deliberately neglecting to slaughter the aqiqah on the specified 
days is a sin that requires repentance. In addition, as indicated above 
by Tbn Hazm, the ‘agiqah would still need to be slaughtered after 
Tepentance. 

It is important to note that these dates are set for the actual 


slaughtering of the aqiqah. As for cooking and eating it, it may be 
done at any later date. 





\ Al-Muhalla 6:234. 
2 Hujjat Ullah il-Balighah. 
3 Recorded by at-Tabarani (in a/- Awsat) and 


Albani (Sahth ul-Jami no. 4139 and ty n ad-Diya’. Verified to be au 


thentic by 4]. 
ul-Ghalil no, 1170). y al 
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OFFERING AQIQAN FOR ONESELF 


Offering the ‘aqiqah is an obligation upon the parents or those who are 
in custody of the newbom. It is not the newborn’s obligation or 
responsibility. 

However, if no one performed this obligation for an individual, it 
is permissible for him to perform it when he reaches adulthood. The 
Prophet (&) did this for himself. 

Anas (4) reported: 


* has hams Las eos cre a! Jom, = 


“Allah's Messenger (4%) performed ‘agigah for himself 
after he was appointed as prophet.” ! 


Muhammad Ibn Sirin (3) said: 


“Tf | know that the ‘agigah was not performed for me, 
I would perform it for myself.” ? 


Al-Hasan al-Basri (5) said: 


‘If no one performed ‘agigah for you, perform it for 
yourself — even if you are a full grown man.” °® 


Method of Slaughtering 


SINCERITY TO ALLAH 


The ‘agigah must be offered purely and sincerely to Allah (3). 


1 Recorded by “Abd ur-Razzaq, at-Tahawi, and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 2726). 


2 Recorded by ibn Ibn Abi Shaybah in al-Musannaf. Verified to be authentic by al- 
Albani (as-Sahthah vol 6.) p. 506). 

3 Recorded by ibn Hazm in al-Muhall@. Verified to be hasar' by al-Albani (as- 

Sahlhah vol. 6.1 p. $06). 


— iy 



























sions for Newborns ual The ‘Aqiqah 


we 


nienng @ sacrifice to other than Allah is a major sin and act of shirk. 
rye Who commit it would be liable to Allah’s wrath and curse. 
id) reported that Allah’s Messenger (8) said: 


AN ped Td Cpe a! opts A Wy cp) cee all cd» 
Weg Vl Glee pe oye ON pads Gore oul ope Ul Gas 


<Allah curses anyone who curses his parents; Allah 
curses anyone who offers a slaughter to other than 
Allah; Allah curses anyone who gives abode to an 
innovator (in the Din); and Allah curses anyone who 
changes land boundaries (thereby transgressing 
without right).> ' 


UsING A SHARP KNIFE 


Slaughtering the animals should be done quickly and skillfully, using 
a sharp knife. Shaddad Bin Aws (%) reported that Allah's 
Messenger (8%) said: 


GAN Vols IES 1515 cet JS de GLY OAS WI gl» 
(MSS Ely ae as S35 \ sods PU! Lnols b#5 151, 


<Alldh requires that all deeds be well-performed. So 
when you kill, kill in a good manner, and when you 
slaughter, slaughter in a good manner. And let the 
one of you (who performs the slaughter) sharpen his 
blade and make it easy for his kill» ” 


‘A‘ishah (>) reported that once Allah’s Messenger (4%) sacrificed 
(for ‘fid) a large-horned ram with black legs, chest, belly, and eyes. 
When he was ready to slaughter it he said to her, « {i 
<O ‘A’ishah, bring the knife» Then he said, «. »« 1, jot» <Sharpen 
it on a stone. Then he took the knife, laid lina the ram. and 


pula [hts Le Lp 





1 Recorded by Muslim, Ahmad, and others. 
2 Recorded by Muslim, Abi Dawid, ang others 


a a 
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—_ 


slaughtered it while saying: ey and compassion. This includes hiding the knife f th 
| Tom the 
ry y : 2 yimal’s sight until the last minute, and avoiding killi 
MEU soda Jy at oye Seas me) cal) ey» vihin each others’ sight. pers eanrtats 
. . . Quah Bin lyas al-Muzani («%) reported that a man told Al\ah’ 
- Ee ams (I slaughter). e Allah, accept Messenger (#8), ““O Allah's Messenger! Indeed, even SoneRA svawentgt 
ulammad and Muhammad’s family, and goat, | show mercy to it.” The Prophet (48) said: 


from Muhammad’s Ummah.» ' 
«aU! was’, Ye «(Sled 
Furthermore, the knife may not be made from teeth (or tusks) or m) remy of oLitls » 
nails (or claws). Rafi Bin Khadij (5) reported that he said to the ‘Even for a sheep (or goat), if you show it mercy 
Prophet (4), “O Allah's Messenger, we will face the enemies Allah will show mercy to you. | 
tomorow, but we do not have knives (to slaughter any injured 


animals)." The Prophet (&) replied: In Abbas (t@) reported that the Prophet (8%) saw a man 


pepaning to slaughter a goat. He laid it down and stood over it, his 


“ii jy lS ade wi aml 7535 po! el Le» foot on its side, sharpening his blade, while it watched him with alarm. 


BM: : ae Be The Prophet (4) said to him: 
jected gad bill Ul, sland Gel! Lo) US pe pam Les ee ees 
# dgnme®' (5 WSEAS ge | LE I iy pl Side f3 Wel 


Af the animal’s blood is poured out (using any sharp ) before 


tool), and if Allah's Name is pronounced on it, then Should you not have done it (the que ingnine! on 
you may eat from it. But do not use teeth or nails (to this (the slaughter)? Do you wish to 8! 
Kall jt), I will tell you why: as for teeth, they are twice? 2 
bones; and as for nails, they are the Abyssinians | | 
knives. * In another report, the Prophet (#4) said: 
The reason for the prohibition of using teeth, bones, and nails 1s «la petal 7 Whe 35 gh se Sus Soligs ns yl Ll» 


that knives made from them cause pain and torture to the slaughtered 


: : imes” Should 
animal, which contradicts the requirement of showing mercy to tt, aS many ¢1 


D t to give it death - 
“aesh walt E ade before laying It 


you not have sharpened your bl 





is further explained below. 
down?> * 

MERCY TOWARD THE ANIMAL 
Out of Allah's (8) great and boundless favors on us, He subjugated 
some animals for our sustenance. This does not give us permission to S| 
torture these animals to any degree beyond the minimum needed for | Recorded by Ahmad, at-Tabarani, and others. Verified to be authentic by al-Albani 
killing them. Thus, the animals should be slaughtered with a sense of (as-Sahihah no. 26). 

< 2 Recorded by at-Tabarani and al-Bayhaq 
1 Recorded by Muslim, Abi Dawid, and others. Se atbahiina’ 24). yhaqi. Verified to be authentic by al-Albani (as- 


2 Recorded by a)-Bukhan, Muslim, and others. 






| 4 Recorded by al 








-Hakim. Verified | 
lo be authentic by al-Albani (a5-Sahihah no 24) 
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LAYING THE ANIMAL DOWN 


It is recommended to lay the animal down before slaughtering it 
(except for camels). This is what the Prophet (4%) did when he 
slaughtered the black-legged ram as in ‘A’ishah’s (v@) earlier hadith. 
Commenting on that hadith, an-Nawawi (23) said: 


“This shows that it is recommended to lay the sheep 
down during slaughtering. They should not be 
slaughtered while standing or sitting, but while lying 
down. This is more merciful, and is supported by a 
number of hadiths. Furthermore, there 1s a consensus 

among the Muslims, which conforms with the ‘ular1d’s 

opinion and the Muslims’ practice, that the animals 

should be laid on their left side, because it is easier for 

the slaughterer to hold the knife with his right hand and 

the animal's head with his left.” ' 


Anas (4) also reported: 
753 games stag Lag F3 SI nobel Cn SS I Jey rere” 
"a Sl als i! aa ‘Jyleg legolie be ais Lesl, acl, 


“Allah's Messenger sacrificed (for ‘td) two wide-eyed 
and large-homed rams. He slaughtered them with his 
hand while pronouncing Allah’s name and declaring His 
greatness. I saw him place his foot on their flanks while 
saying, Bismi ‘llahi wallahu akbar — with Allah’s 
name; Allah is the Greatest).>"” 2 


From this hadith, we also see that it is recommended for the person 
conducting the slaughtering to place his foot on the animal’s side near 
the neck. This would facilitate the slaughtering process. 

In addition, we have seen from an-Nawawi’s above statement that 


1 Sharhu Muslim 13:130. 
2 Recorded by al-Bukhani, Muslim, and others. 
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tas been the practice of the salaf to lay the animal down on its left 
jie, $0 that the person slaughtering it would be able to cut its throat 
«ihhis tight hand while holding its head with the left. 

Ithas also been the practice of the salaf to tum the animal so as to 
ice the direction of Qiblah while being slaughtered. Nafi‘ (2) 
ported that Ibn ‘Umar (tte) used to dislike eating from an animal that 
sa slaughtered facing away from the Qiblah. ' 


CUTTING THE THROAT 


We have seen from R&fi'’s earlier hadith (p. 78) that one of the 
requirements of correct slaughtering is that the blood should be poured 
wl. This is done by cutting the throat. Ibn ‘Abbas (tt) said: 


Bs aM, HIG aS wt” 


“(Correct) slaughtering is applied to the throat and 
windpipe.” 2 


The acceptable practice among the Muslims is to cut the food- 
passage (larynx), the windpipe, and the two jugular veins. An- 
Nawawi (45) said: 


“Tbn ul-Munthir said, ‘There is a consensus among the 
‘ulam@ that when the windpipe, the larynx, and the 
two jugular veins are cut and the blood is poured, 
correct slaughtering is accomplished. However, the 
‘ulama differ in regard to cases where the four 
passages are not all cut ...’" ’ 


1 Recorded by ‘Abd ur-Razzaq with an authentic isndd (as in Ahkam ul-Mawliid). 
2 Recorded by Ibn Hibban and others from fbn ‘Abbas and other companions (cS). 
Verified to be authentic by al-Albani (Inva‘ ul-Ghalil no. 2542). A hadith similar 
to this and attributed to the Prophet (EB) iS Verified b 
weak (Irwa’ ul-Ghalil no. 2541), 
4  Sharhu Muslim \3:\33. 


y al-Albani to be extremely 
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PRONOUNCING ALLAH’S NAME 


It is required to pronounce Allah’s mame over an animal while 
slaughtenng it. We have seen above that the Prophet (4%) did this 
when he slaughtered the rams. He also commanded Rafi’ Bin Khadrj 
(p. 78) to pronounce Allah’s name over the slaughtered animals 

Pronouncing Allah's name demonstrates that the animal is 
dedicated to Allah and not to any false god. Allah (8) says: 


WA LAI (O Gus ably BES Bf ale WT ALT 53 Ee LIS) 
«So eat of that (meat) upon which All4h's Name has 


been pronounced (at the time of slaughter), if you 
have faith in His Signs.» ' 


And He (3) says: 


. derne>:,- evr ut ee 4 “7.2 0 4 a : eee ety a aS 
WY PLAC Sw) Sty ake abil ood SL pd ae LIS 5) 
«And do not eat of that (meat) upon which All&h’s 


Name has not been pronounced; that would indeed 
be a grave disobedience.» ” 


These Gyat, as well as Rafi’s hadith, clearly require pronouncing 
Allah’s Name upon the meat at the time of slaughter. 

In the first of the above two Gyat (6:118), Allah (8%) permits the 
believers to eat from animals that were purely dedicated to Him during 
slaughtering. In the second ayah (6:121), Allah (8€) prohibits eating 
from animals that were not purely dedicated to Him (but to other false 


gods), and considers eating their meat a grave disobedience. This is 
further clanfied in the following two ayar: 


YY abs ell le Ud (I esl Ls uel Y sp 


iby BG pps BUSI Gs Os Yi tet 855 ol 


1 Al-Anam 6118 
2 Al-An'aém 6121. 
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\t0 Pal Cay aul ad Jol hs \Gacdeal 


Say (O Muhammada), “I do not find among what 
was revealed to me anything forbidden to one who 
would eat it, unless it be a dead animal, or blood 
spilled out, or the flesh of swine — for indeed, these 
are impure. Also (forbidden) is a (slaughter of) 
disobedience dedicated to other than Allah.’’» 


And: 


la, pedi ad, fails sail Sole So) 

Jsi peers 2a tA tL, cay al 

ex's}; atl Je OSU ES GY! oa, 
Y 35 (755 WSU oY SL 


«Prohibited to you are dead animals, blood, swine 
flesh, what has been dedicated to other than Allah, 
and what has been killed by strangling or by a 
violent blow or by head-long fall or by gorging, and 
that from which a wild animal ate — except what 
you are able to slaughter (before its death), and 
those which are sacrificed on stone alters, and (also 
prohibited is) that you seek decision through divining 
arrows. (All of) this is grave disobedience.» ” 


Thus, if Allah’s name is not pronounced at the time of slaughtering 
because of ignorance or forgetting, this does not make the animal 
prohibited — unless it is dedicated to other than Allah 


SUMMARY 


From the above, we conclude that correct Slaughtering should be 





i Al-An’am 6:\45. 
2 Al-M@idah 5:3. 
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performed as follows: 


1. The ammal should be laid down on its left side facing the Qiblah. 


2A sharp tool should be used in order to spill the blood and 
minimize the animal’s pain, 


3, Nails, teeth, or bones (of humans or animals) may not be used for 
slavohtenne, 


4. The throat and windpipe should be cut, and the blood should be 
poured out 


5, Only Allah's name may be pronounced over a slaughtered animal. 
Pronouncing other names makes the slaughtered animal a grave 
disobedience dedicated to other than Allah. 


Dispensing of the ‘Aqiqah’s Meat 
DIVIDING THE MEAT 


Making analogy with the udhiyah (id sacrifice), some scholars 
recommend dividing a ‘agigah into three parts, eating one part, feeding 
the second, and giving the rest as charity. This has no authentic proof 
in the Sunnah. 

Thus, itis left open for those offering “agigah to dispense of it 1n 
a way suitable to their condition and finances. They may keep it all, 
give it away, cook it and feed the people, and so on. 


FEEDING 
Many scholars recommend cooking the ‘agiqah’s meat and inviting 


others to feast on it This has been practiced by the Muslims since 
early Gmes. Mu awiyah (45) Bin Qurrah (4) ' reported: 


} Quirah ak Muza was a sahabi, and his son Mu awiyah was a 24bi7. Mu'awiyah’s 
soa, lyas grew up to become a brilliant judge. 
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os 

Cater my son lyas was born, | invited a number of the 

| prophet’s (@) companions and fed them. They 

| plicated (for the boy) and I said, “May Allah bless 
your supplication. And I will now supplicate, so say 
amin t0 what I say.’ Then I made a long supplication 
for him.” 


qhere is no specific text in the Sunnah prescribing a feast for the 
sun. However, there are general texts encouraging the Muslims to 
joters. Since the ‘agigah is slaughtered as a display of gratitude 
yAllth, and since at least some of the meat will normally be given 
"aij, iis best to give it away in a cooked form. Ibn ul-Qayyim (<8) 
sat 








“Itis recommended to cook it rather than give it away 
as Taw Meat ... thereby relieving the poor people and 
the neighbors from the need to cook; this is an act of 
added benevolence and an expression of gratitude (to 
Allah) for this favor.” * 


However, some people are under the wrong impression that the 
pupose of the ‘agigah is to invite people to the feast. They direct 
nore concern to this than to the sacrifice itself, sometimes buying the 
meat instead of slaughtering. This is wrong, as it misses the basic idea 
behind the ‘agigah, which is the sacrifice. 

As for those who are invited to a ‘aqigah feast, it is recommended 
for them to attend, unless there are violations to Islam practiced by the 
anendees 3. Ton ‘Umar (t%) reported that Allah's Messenger (4) said: 


(04H sh 3S lan 3S nds als S20 les Vs» 


1 Recorded by al-Bukhani in al-Adab ul-Mufrad no. 1255. Verified to be authentic by 
al-Albani (Sahth ul-Adab il-Mufrad). 
2 Tubfar ul-Mawdiid 49-50. 
3 For a detailed discussion of the ettiquentes required from the host and ousests i 
= in 
regard to a walimah Or Other feasts, the reader is referred to the A — 5 
for Love and Mercy”. uthors, “The Quest 








3 
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Regulati 

£ Ons for Newborm, 
<When one of you invites his brother, he should 

respond to his invitation — whether it is for a 

wedding feast or something similar. ' 


Wisdom Behind the ‘Aqigah 
CHILD'S MORTGAGE 


Central to understanding the wisdom behind the ‘agigah is the 
interpretation of “mortgage” in Samurah’s (4%) earlier hadith: 


dale py Ade CD catheda, up, HE SS» 
« ras; lass 4.5 eguozels 
Every child is mortgaged by its ‘agigah. It should 


be slaughtered for it on its seventh day, its (the 


child’s) hair should be shaved, and it should be 
named. ‘ 


The ‘ulam@ differ in interpreting “mortgage”’ in this hadith. Imam 
Ahmad (#5) said: 


“The meaning of ‘mortgage’ in the hadith is that the 


child is confined from interceding for its parents (on 
Judgment Day).” 


Ibn ul-Qayyim (#5) strongly challenged this view, proposing a 
better and more reasonable understanding. He said: 


“There is a difference (among the scholars) in regard to 
the meaning of this “mortgage”. 


Recorded by al-Bukhari, Muslim, and others. 


Recorded by an-Nasai, Abu Dawud, and others. Verified to be authentic by al- 
Albani (Sahih ul-Jami no. 4541, and Irwa ul-Ghalil no. 1165). 
Reported by al-Khallal in al-Jamé. 
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To some of them, it means that the child will be 
prevented from interceding for its parents (on Judgment 
Day). This was said by “Ata and followed by Imam 
Ahmad. 

This opinion is clearly debatable, because a child’s 
intercession for its parent has no priority over the 
opposite (i.e., a parent’s intercession for a child). 
Intercession 1s not the purpose of being a parent. The 


same 1s true about all other relationships and lineages. 
Allah (38) says: 


oi “WN gins VG Cast, ASS, LT LT GD 


WY ld CUE ally ge 3 BNA Ys 


«O people, revere your Lord, and fear a Day when 


No parent will avail his child, nor will a child avail 
his parent at all.» ' 


Thus, no one will intercede for anyone on 
Judgment Day except after Allah's permission and 
consent. And His (3%) permission depends on (a) the 
deeds of the person who is interceded for — in terms of 
belief (in Allah) and purity (from shirk), and (b) the 
intercessor’s position and closeness to Allah. This 
closeness is not eared by lineage or parenthood or 
ancestry. Even for the Master of  intercessors 
(Muhammad 8%), the one of highest status before 
Allah (4@), he told his uncle and aunt and daughter: 


« qtee ALS se (SN elbel Y) us stl Y» 


<I cannot suffice (or protect) you in any way from 
Allah. * 





The Prophet (#) also said in regard to his major 


Luqman 31:33. 


Recorded b 


y al-Bukhan, Muslim, and others from Abi Hurayrah (<5). 
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intercession (on Judgment Day), when he will prostrate 
before his Lord: 


‘ t ° 
GUL oglbsly UI ge eg Fb lao QJ Uda» 


He will permit me a specific number (of people) 
that I will take out from the Fire and admit into 
Jannah. ' 


Thus, his intercession will be for a specific number 
of people that Allah will specify for him, and his 
intercession will not go past them. 

How then can one say that a child will intercede for 
its parent, and that if the parent did not offer ‘agigah 
for it, the child will be prevented from interceding? 

Furthermore, you do not say for a person who does 
not intercede for others that he is mortgaged. There is 
nothing in this term (mortgage) supporting this usage. 

Allah (38) only indicates that a person will be 
mortgaged by what he earned. Allah (3) says: 


, 2s 
FA Saal (tia ECLS ads JSD 


«Every soul will be retained (or mortgaged) for what 
it had earned (in its first life).» ? 


And He (3&) says: 
7 ss - * 3s e- ae = - 


«Those are the ones who are put into captivity (in 
the Fire) because of what they had earned.» ? 


A mortgaged person is imprisoned because of an act 
that he or someone else did ... 


l 
2 = Al-Muddath-thir 74:38. 


3 Al-An‘am 6:70. 
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Recorded by al-Bukhan. Muslim, and others from Anas and Abi Hurayrah (tf) 
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The “Agiqah 
i 

Alvah has made the child’s sacrifice a means of 
releasing it from confinement with the devil that 
attaches himself to it from the moment that it enters 
into this world, stinging it in its side. 

The ‘agiqah then provides for a person ransom and 
redemption from  Satan’s confinement and 
impnsonment, and from hindering his pursuance of 
deeds that would benefit him in his final abode. 

Thus, it is as if a person is confined because Satan 
had slain him with the knife that he uses on his allies 
and followers. Having made an oath to his Lord that he 
would destroy all but a few of Adam’s progeny, he 
closely watches for the emergence of a child into this 
life. As soon as it emerges, he rushes to it, embraces it, 

and ascertains that it remains in his fist and under his 

confinement, and from his allies and party. He 1s most 
keen to accomplish this, and thus, the majority of 
newboms are of his followers and belong to his 
party ... 
Allah has thus legislated for the parents a means of 
releasing their child from Satan’s confinement in the 
form of a redeeming slaughter. If this slaughter is not 
performed for the child, the child remains mortgaged by 
it. This is the meaning of the Prophet's (#) (above) 
hadith in which he commanded that blood be poured on 
its behalf to save it from being mortgaged. 

Had the mortgage been applicable to the parents, the 
Prophet (8%) would have said, “Pour blood for 
YOURSELVES so that you would deserve your child’s 
intercession.” 

The Prophet (2) commanded that the apparent harm 
be removed from the child, and that blood be poured to 
remove the hidden harm because of its mortgage. This 
indicates then that the intention is to cleanse the 





1 Tuhfat ul-Mawdidd pp. 48-49. 
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INSIGHTS INTO THE AQ/QAH’S WISDOM 


The 


scholars have given insights into the wisdom behind the legislation 


of ‘agigah in Islam. In the following, we present the most important 
of those as proposed by Ibn ul-Qayyim (2%) ', Waliyy Ullah id- 
Dahlawi (5) 2, and others: 


1. 


The ‘agigah is a considerate way of declaring the birth and lineage 
of the newbom. It is far better than announcing the birth in the 
marketplaces, newspapers, media, etc. 


. The ‘agigah provides a way of feeding the needy Muslims. This 


makes it one of the important Islamic means of promoting 
generosity, suppressing stinginess, and incurring multiple rewards. 


The ‘agigah is a declaration of happiness for the birth of a new 
Muslim, adding to the number of Muslims that will be displayed 
by the Prophet (&%) on the Day of Resurrection. 


. The ‘aqigah strengthens the ties among the Muslims because they 


come together to feast and celebrate the birth of the newborn. 


. The ‘agigah is an act that distinguishes the Muslims from the 


Jahili pagans who used to rub the child’s head with animal blood, 
or the Christians who baptize their children with water. 


. The ‘aqiqah is a sacrificial act that reminds of Ibrahim’s (8%) 


sacrifice and the ram that Allah (8¢) sent down as a ransom for 
Ibrahim’s son Ismail (34). It strengthens the Muslims’ attachment 
to their nghteous ancestors and encourages them to be consistent 
in doing good like those ancestors did. 


. The ‘aqigah is an act of obedience and benevolence that, with 


Allah's permission, benefits the child and helps protect it from 
harm and evil. 


In Tuhfat ul-Mawdud, 
In Hujjat Ullah il-Balighah. 
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| The ‘agigah ransoms the child and ends its mortgage. It is quite 
possible, within Allah's wisdom and decree, that He (9€) makes the 
‘agigah a cause for good health, security and upbringing of the 
child, and for protecting it from Satan throughout its life, making 
each part of the ‘aqiqah a ransom for the corresponding part of the 
child. 


The “Agigah 


smearing Blood on a Newborn’s Head? 


An old Jahilt practice, subsequently abolished by Islam, was to smear 
anewborn’s head with the ‘agigah’s blood. Buraydah (<) reported: 


Mets ao, plas SLE ud HE Lod J, 15) LEU 3 LS” 
* hae py sodas aul, alt, Ole ab LS TL I - Lb 
“When a child was bor to one of us during J@hiliyyah, 
he would slaughter a goat and smear its blood over the 
child’s head. After Allah brought Islam, we (were 


commanded to) slaughter the goat, shave the baby’s 
head, and cover it with saffron.” ' 


‘Abd al-Muzani (<>) reported that the Prophet (#8) said: 
dy deals gues Ys Pl ye Ge 


<A ‘aqiqah is to be slaughtered for a newborn. But 
its head should not be touched with blood. ” 


And ‘A’ishah (sv) reported: 


1 Recorded by Abt Dawid, al-Hakim, and others. Verified to be authentic by al- 
Albani (as-Sahihah no. 2452 and Irwa ul-Ghalil no. 1192): 
2 Recorded by bn Mayjah, at-Tabarani (in al-Awsat), and at-Tahawi. Verified to be 


authentic by al-Albani (as-Sahihah no, 1996 & 2452 io 
. , Iw ul- i 
and Sahih ul-Jami no. 8108). ul-Ghalil vol. 4, p.389, 
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‘ S. ae a oll oo ° . 
rly fe diglowy dindall 99 U abs 5 last dtalL| bel sis” gGMEAT INSTEAD OF SLAUGHTERING 


“its al. Leow il | ie ion 
Bb pall So ary ot Ul Jens esa! wstion: Is it permissible to buy a number of kilograms of meat 


‘Dung Jahiliyyah, the people would soak a piece of gead of slaughtering a aqigah? 


cotton in the agigah’s blood and pass it over the 
newbom’s head. (After Islim,) Allah’s Messenger (48) 


commanded that ituted with saffro ve 
a at the blood be substituted with sa , Indeed, from Allah is the facility. And prayers and peace be upon 


iswer: No, it is not permissible. A goat should be slaughtered for a 
pmale baby and two goats for a male baby. 


ue wt Prophet Muhammad (4) and his family and companions. 
Signed by: 
The Permanent Committee for Scholarly Research & Fatwa 
Question and Answers Nirendces: 
-. ‘Abd ul-‘Aziz Bin Baz (President) 
[n this section, we cite answers to questions posed to prominent PWetereRozsGqi Ah (Deputy) 
rae ‘Abdullah Bin Qa‘tud (Member) 
DELAYING THE "AQIQAW FOR FINANCIAL REASONS A0i04H FOR A SHORT-LIVED BABY 
Question: When a man got a child, he did not have money fo one Question: A baby was bom alive after a six-month term, but died the 
‘agigah. After one year or more, he had the money. mows he ame day. Is it required to offer ‘agigah for it? 
slaughter the ‘agigah then, or does the obligation cease for him: oi 
Answer: It is recommended to slaughter ‘agiqah for this baby ae 
Answer: It is recommended for him to offer the ‘agigah whenever it though it died right after birth. The ‘aqiqah should be Fe eee 
becomes possible for him to do so — even ee eatemore. he seventh day of birth, and the (dead) baby should Se ani ‘lers 
Indeed, from Allah is the facility. And prayers and peace be upon | isbased on what is recorded by Ahmad, al-Bukhari, and Ng et F 
our Prophet Muhammad (44) and his family and companions. of the Sunan ' from Salman Bin ‘Amir that the Prophet (#%) 
Signed by: 4 see a 
The Permanent Committee for Scholarly Research & FatwG ‘i gal ee lawl, lap ant ly pL diac pal! we» 
Attendees: ‘ 
‘Abd ul-Aziz Bin Baz (President) <A ‘agiqah is prescribed for every child. Thus de 
‘Abd ur-Razzdq ‘Afifi (Deputy) blood on its behalf, and remove the harm off it. 
‘Abdullah Bin Ghadayan (Member) 
‘Abdullah Bin Qa‘td (Member) This ruling is also based on what was reported by al-Hasan from 


Samurah (4) that the Prophet (i) said: 





{This refers to Abt Dawid, an-Nasaij, at-Tirmithi, and Ibn Majah 
J] Recorded by Ibn Hibbin, ABO Yaa, and al-Bayhaqi. Verified to be authentic by al- 2 Recorded by at-Tirmithi, an-Nasai, and others Verifie 


ian a dto 
Albani (a3-Sahthah no. 2452 and Inya ul-Ghalil vol. 4, p. 389), (Sahth ul-Jami no. 4253 & 5877, and Inwa’ uJ er be authentic by al-Albani 
* t 


Hno. 1171), 








Chapter 4 94 Regulations for Newboms 


(gh aus bule oy AE Codd cadistiny Aa are JS» 


€rery child is mortgaged ' by its aqiqah. It should 
be slaughtered for it on the seventh day, its hair 
should be shaved, and it should be named. 


Thsis recorded by Ahmad and the Compilers of the Suman, and was 
verted by a-Timmithi to be authentic. 

The agigah is two goats for a boy and one goat for a girl ... 

Indeed. from Allah is the facility. And prayers and peace be upon 
our Prophet Muhammad ($8) and his family and companions. 


Signed by: 
The Permanent Committee for Scholarly Research & Fatwa 
Attendees: 
‘Abd ul-Aziz Bin Baz (President) 
‘Abd ur-Rozziq “Afifi (Deputy) 
‘Abdullch Bin Ghadayan (Member) 
‘Abdulléh Bin Qa'td (Member) 


(uestion: Is it required to offer ‘agigah for a baby who dies before 
the seventh day? 


Ansner: Ifa baby dies before the seventh day, its agiqah should still 
be slanghtered on the seventh. The baby’s death before the seventh 
does not prevent slaughtering jt on the seventh. As for the shari 
evidences specifying the time for slaughtering the ‘agigah, we do not 
find any of them indicating that it drops for a baby who dies before the 
seventh ... 

Indeed. from Allah is the facility. And prayers and peace be upon 
our Prophet Muhammad (4) and his family and companions. 


Signed by: 
The Permanent Committee for Scholarly Research & Fatwa 
Attendees: 
‘Abd ur-Razziq ‘Afifi (Deputy) 


1 Te . a ah: A 
Tetaang of this “mortgage” is discussed in depth near the end of this chap 
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‘Abdullah Bin Ghadayan (Member) 
‘Abdullah Bin Mani (Member) 


A00AM FOR A MISCARRIED Fetus? 


(vestion: Is the aqgiqah required for a miscarried fetus whose gender 
sclear? rane 


dasner: The agiqah is not required for a miscarried fetus, even if its 
ender is clear — if it is dropped before life is blown into it. The 
rason for this is that in this case it cannot be called a baby or a 
wNdOM ... 

Indeed, from Allah is the facility. And prayers and peace be upon 
mm Prophet Muhammad (&) and his family and companions. 


Signed by: 
The Permanent Committee for Scholarly Reseorch & Fatwa 
Attendees: 
‘Abd ul-‘Aziz Bin Baz (President) 
“Abd ur-Razzaq ‘Afiti (Deputy) 
‘Abdullah Bin Ghadayan (Member) 


Question: Is the ‘agigah required for three miscarried male fetuses, 
lhe first dropped after four months less three days, the second dropped 


after three months and seventeen days, and the third dropped after two 
Months? 


Answer: The ‘agiqah is recommended for a miscarried fetus if it is 
dropped after life has been blown into it, which occurs after four 


months of pregnancy. Therefore, in your case, the agiqah in not to be 
Offered for any of the three fetuses. 


Signed by: 
| The Permanent Committee for Scholarly Research & Fatwa 


STORING THE "AQIQAH'S MEAT 


Question: Is it permissible to store the ‘ao7,,1, 
“qigah’s Meat in th 
€ freezer 
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Answer: It is recommended to eat some of the ‘agiqgah’s meat, give 
away some, and feed some to the relatives and neighbors ... And there 
is no specified ime for distnbuting the meat, but it was left open . 


Signed by: 
‘Abd ul-‘Aziz Bin Baz 


CHAPTER 5 
CIRCUMCISION 


Overview 


ORIGIN OF CIRCUMCISION 


Circumcision is an act of cleanliness that was first ordained by 
Allah (82) for His prophet Ibrahim (#4). Subsequently, it became a 
consistent practice among Ibrahim’s descendants and followers, 
including the Jews and Muslims, until our time. 


Abt Hurayrah (4%) reported that Allah’s Messenger (38) said: 
RSV ope Sol gms eel p| Cece) Gt ge Js! lS» 
(esd esl, Ae hs 51, be 


dbrahim (3) was the first man to host guests. He 
was also the first man to be circumcised — at the 
age of eighty. And he was circumcised with an axe. ' 


DESCRIPTION OF THE PROCESS 


The male sexual organ is called “penis”. The penis consists of a head 
called ““glians’’, and a shaft. The shaft is covered with skin that ends at 
the base of the glans in a junction called the “frenar band’. At birth, 
the glans is encased in a skin covering called the ‘foreskin’, or 
“prepuce’’, which 1s a continuation of the shaft’s skin. The “frenulum”, 
or “frenum7’’, is a Connecting mucous membrane on the underside of the 
penis, similar to that beneath the tongue. 


Circumcision is a minor surgery that removes the foreskin, resulting 





1 


Recorded by Ibn “Asakir. Verified to be authentic by al-Albani (as-Sahihah 
no. 725). | 


oy 
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in complete exposure of the glans. This surgery includes: 


\. Cutung around the ffenar band and removing the foreskin. 


2. Spltung the frenum and pushing it back until the crown of flesh 
is fully uncovered. 


3. Drawing the blood out of the wound and surrounding areas. 


4 Putting ointment, bandages, and gauze pads to help stop the 
bleeding and heal the wound properly. 


The following diagram' shows a comparison between 
unarcumcised and a circumcised penis. 
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an 


Circumcision in the Islamic Texts 


Ont oF THE CHARACTERISTICS OF FITRAH 


There are a number of practices that are labeled as ‘‘Characteristics of 
Fitroh” because they conform with the true, pure, and unadulterated 


human nature, Allah's Messenger (&%) names circumcision as one of 
these characteristics. 


Abi Hurayrah (@) reported that Allah’s Messenger (&%) said: 


yas line, dl opel 3 bil» 


ee 


J Courtesy of Www .cinp.org. 








»alaions for Newboms 99 Cire fed 
_ =i, 


« a) WA» _ pIbN| wk cw yLE)| 


There are five qualities of fitrah: circumcision. 
shaving the pubic hair, trimming the mustache, 
clipping the nails, and plucking the armpit hair. ! 


Commenting on this hadith, Abt Bakr Bin al-‘Arabi (2%) said: 


“I view that all five qualities mentioned in this hadith 
are Mandatory, because anyone who neglects them 


would not appear like a human being — much less a 
Muslim.” 2 


In another narration, the Prophet (4) named ten or eleven 
quali 


ties of fitrah. ‘A’ishah (sp) reported that Allah’s Messenger (3%) 
said: 


pee Ano)! lash, wo Lidl a5 13 ed)! ope en 
cell Jey SUNT jody ell GLormal, dena! 
W.QLSSM 5 Ul wolasl, Gill glo, Ley! as; 


‘There are ten qualities of fiftrah: trimming the 
mustache, sparing the beard, siwak (brushing the 
teeth), inhaling water (to clean the nose) and rinsing 
the mouth, clipping the nails, washing the finger 
knuckles, plucking the armpit hair, shaving the 


pubic hair, washing the private parts with water, 
and circumcision. * 


Recorded by al-Bukhan, Muslim, and others. 
Reported by bn Hajar in Fath ul-BGri 10:417. 


A combined report recorded by Muslim, Abd Dawid, Ahmad, Ibn Abi Shaybah, and 


others (Sahih ul-Jami' no. 2222). A similar hadith is recorded by Ahmad, Ibn 
Majah, and Aba Daw6d from ‘Ammar (<3), and is Veri : 


Albani (Sahih ul-Jami no. 5906), fied to be hasan by al- 








Chapter 5 100 Re 


APropHeTic CommAND 


’ 


commanded him: 


Cpadly ASM pad thee Glin 
Shave off the hair of kufr, and get circumcised.> ' 


A PRACTICE OF THE FATHER OF PROPHETS 


We have seeo earlier that circumcision was first performed by 
fvahim (988) in fulfillment of a command by Allah (3%). 

Similar to the earlier narration, Ab. Hurayrah («<&) reported that 
Allah's Messenger (85) said: 


tpl bee Gules oy! Ps onal! A>!» 


dbrahim (#4) was circumcized with an axe when he 
was eighty years old.» * 


Al-Marwazi reported that Imam Ahmad («#5) was asked about this 
and he explained: 


“He (Ibrahim) used the (sharp) edge of the axe.” 7 


A PRACTICE OF THE SAHABAH 


Circumcision was practiced by the sakabah — even though they often 
delayed it until the child was older. Ibn ‘Abbas (tv) was asked, “How 
old were you when Allah’s Messenger (8%) passed away?” He replied: 


ees 


| Recorded by Abi Dawud and Ahmad. Venfied to be Aas 


Jémi 0.125) and Irwa’ ul-Ghalil no. 79). an by al-Albani (Sahih ul- 


2 Recorded by al-Bukhari, Muslim, and others. 
Tuhfas ul-Mawdlid p. 95. 
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Allah's Messenger (&) commanded a new Muslim to get circumcised 
ulay al-Juhant (%) reported that he came to the Prophet (8) 
and told him that he had embraced Islam. The Prophet (4%) then 


yglations for Newboms \O1 Circumcision 
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“| was then circumcised. And they used not to 


circumcise a male until he reaches the age of 
discernment.” ' 


Ruling 


kNUL-QAYYIM’S REASONING 


ee aes we SURIMATIZe the most important reasons mentioned 
y fbn ul-Qayyim (4%) 7 as proof that circumcision is obligatory: 


|. Allah commanded the Prophet Muhammad (8) to follow the pure 
creed of [brahim °, and circumcision is a part of it. 


Allah’ s Messenger (&) commanded Kulayb al-Juhani to get 
cycumcised when he embraced Islam. 


Circumcision is one of the clear and apparent practices that 
distinguish between Muslims and kdfirs. 


. Circumcision causes pain and may result in complications and 


serious repercussions. This would not be allowed for the sake of a 
noncompulsory act. 


. Islam prohibits exposing one’s ‘awrah, or looking at someone 
else’s ‘awrah or touching it without a necessity. Circumcision 
involves committing these three prohibitions (exposing the ‘awrah, 
looking at it, and touching it). This would not be possible unless 
circumcision is obligatory. 


6. Isl4m prohibits cutting any part of a human body unless Allah 





1 Recorded by al-Bukhari, Ahmad, and others. 
2 In Tuhfat ul-Mawdid pp. 100-110. 
3 Asin an-Nahl 16:123. 
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Commands and ordains tt. Circumcision must then be obligatory to 
Tike it posible for the person performing it to cut the foreskin. 


/ A) weicumcised person is lable to impurity and uncleanliness 
‘cause ofthe remains of urine underneath his foreskin. This could 
nul bs praver and other acts of worship. 


Cun CONCLUSION 


We sor in the ealer texts that Ibrahim (&$) started the sunnah of 
cqrumciion, thatthe Prophet (&$) commanded a new Muslim to get 
crumcsed, and that circumcision bas been a consistent practice of 
Voss from the time of the sah@bah. 

Base on tas, in addition to Ibn ul-Qayyim’s 2bove reasoning, we 
ane te postion that creumcisionis obligatory. Al-Albani (285) said: 


“sc forthe ming of circumcision, the correct opinion 

aeoning 10 us is that it 1s obligatory. This is the 
cption ofthe majority of ‘Wama , such as Malik, Ash- 
Stati. and Ahmad. Ibn vl-Qayyim took this position as 
well and presented fifteen different reasons to support 
it Even though those reasons Cannot individually prove 
tis postion, there is no doubt that they can collectively 
dos0.”’ 


Date of Performing Circumcision 


Tre Earuen ne BETTER 


Peng chip, creumcision should be performed at the earliest 
a ~ Thos, itis peamissible to circumcise a male baby during 
ays, especially since this has a number of benefits: 


1. wonld make it easier for the child to heal quickly. 


Torin Minch 69, 
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ia 


j 
I ne child would not feel the effect of pain at this early age. 


F (ieumcision requires exposing the private parts, which makes it 
| more disliked to do so for an older child than a newborm. 


| wranONs SPECIFYING THE SEVENTH 


| gine people believe that circumcision should be performed on the 
eenth day. However, this is only based on weak narrations that 
mt hold as acceptable evidence. 

The first narration, from Jabir (#5), says: 


“Allah's Messenger (&) offered ‘agiqah for al-Hasan 
and al-Husayn and circumcised them on the seventh day 
(from birth).”' 


Note that the first part of this narration is true as We have shown 
nthe discussion of “agiqah. 
The second narration, from Ibn Abbas (i), Says: 


“There are seven practices that are part of the ate 
| for a male baby on the seventh day: he should 
named ... and circumcised ...” 


Some ‘ulam@, such as Imam Milik (48), dislike performing the 
crcumcision on the seventh day because this resembles the Jews 
| practice. * 
, Imam Ahmad (48) said: 


“Performing circumcision on the seventh day 1s 
permissible. Al-Hasan (al-Basri) disliked it only for fear 
of resembling the Jews. But this is not apparent ... 


1 Recorded’ by at- Tabarant (in as-Saghir), Ton Adiyy, and others. Verified to be weak 
by al-Albani (Tamam ul-Minnah p. 68). 
2 Recorded by at-Labarani (in al-Awsat) 
t) and veri 
(Tamam ul-Minnah p. 68). veatied to be weak by al-Albani 
3 Ten Taymiyyah's Majmit ul-Fatawr 21-173 


— <_ 
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tae Ss Manehteh was asked about this. and he 
ee } 8 Remenied © do it on the seventh day 
‘lux § 5 cum fy the baby. A baby is bom with 
wes = Sw hay. and cannot feel pain for wefits and Wisdom 
SS 2  &£ & pk arumcised by then (the 
2a) 6 Be pow monger before you do it.”” ' | 
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‘inthe hadith cited earlier. 


‘sumKision 1s a means of completing and perfecting the firrah upon 


fe Allah (5%) created the people. It is done by command from 
Seas 2 & ae Gecemnson may be performed on. before, 


- guidance from His messengers. Thus, it establishes a way of 
sdoming with Allah's legislations, even in the pri 
v t= @ wlsc. Weel oe the parents convenience and the child's a : eli ug iee 
= 


| such is the most personal part of a human’s body. It shows 


| <tmssion to Allah’s command and willingness to live by His laws 
qyarently and secretly. 
teres CACECSOn ama THE AcE OF DISCERNMENT 


Ibn ul-Qayyim said: 


W) Gaz Gee Oe ove thai the seventh day has no special 





We we co x Se Abbas’s (&) earlier report that often the . 
pale Wee wet arcamase their children until they reached the age 
¢ Seon, wid 1: normally past seven years. 

Te mare ti om necessarily rely on a command from the 
Sect B® bw very likely that they delayed the circumcision until 


: : Allah Ahim, promising to make 
= Slt we sronge and healthier, rather than make him liable to ah made a covenant with Ibranim, p g 
seerm x ind mfecnons in his first days, especially with the 


him a leader for the people and a father of many 

_™/ nations. He promised to raise the prophets and kings 

ee eeiions in Mhose.days. from his a and to multiply his progeny. He told him 
Ss eA xt that the sign to this covenant is that they will 
circumcise every newbom among them ... Circumcision 
is then a sign of entering into the religion of Ibrahim ... 
For those with the Pure religion, circumcision is similar 
to baptism and dyeing for the worshipers of the cross 


‘Circumcision is one of the beauties of the legislations 
that Allah ordained for His servants. It completes the 
fitrah upon which He created them ... Circumcision 
was initially ordained to complete the Pure Religion. 


“Caemonon has two dates: a date of obligation and a 
cue of eccenmendation. The date of obligation is the 
miexer of puberty. And the date of recommendation 
© « Ge seventh day after birth. One is urged not to 
piieac & t<yood the recommended date without an 


pire Al\ah’s “dye” is the Pure Religion because it dyes 

the hearts with knowing Him, loving Him, sincerity to 
as teem Him, and worshiping Him alone without partners. It 

also dyes the bodies with the qualities of firrah, such as 
We « Circumcision, shaving the pubic hair, trimming the 
jon . tan rapes _ S sien be said < mustache, clipping the nails, plucking the armpit hair 
a ) @ paeitle. This was the case wi ulay | mnsing the mouth, inhaling water (to clean the nose), 
| iene netem siw@k (brushing the teeth), and " 

SO Ne ie Fath ok tt Vira 





Washing the private 
parts. Allah's fitrah then appears in the hearts and 








— 
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sodies of the followers of the Pure Religion.” ' 


Sgcgmemes & Bs TMPOMTANt hygienic method of maintaining the 
a malt psonals by ehminatng an important hideout fo; 
ec qt gems He ul-Qayyim (48) said: 


“Wrz seamen 1s better than removing excessive 
tc, pad herr. armpit hair, mustache hair, and 
sais” indezc. Sam hikes to hide, habituate, and dwell 
= ces ams... The uncircumcised foreskin 1s uglier 
Se ocesively long nails, mustaches, or pubic 
a. 


orosncsion of Females 
SES PTOR 
Semle ocem="sion is largely similar to male circumcision, but is 
sect 2 ce cluoris instead of the penis. Just like the foreskin 
acnemiee Ge gizns, the clitons is surrounded by a small hood 
somes’ & owe fizps of skin called the “labia minora’”’. 

emule cccumeision involves removing, part or all of the clitoral 


west aoc Se ieee minora. 


Cxcesout GROMOOn 


Pemens comecncision in the Nile Valley is as old as recorded history, 
at coatmecs 46 be practiced in Sudan, Egypt, and other African 
ome. Ecotec of us clearly brutal and destructive nature, it Is 
es ce Teme genic! munlanon”’. 

P=ceay cecemcsion involves excision of the clitoris, the labia 
une at Ge ect, fleshy layers of the labia majora. The remaining 
ORS <S S (e wz Majora are then brought together so that when 
Gx wumme Mt teaieC they are fused so as to leave only a pinhole- 


Ter i oe 13-1 1S, 


> Tete Mens 11S 
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Circumcision 


igi opening. Urination and menstruation must thereafter be 
—_* through this remaining pinhole-sized aperture. 


| janie CIRCUMCISION IN ISLAMIC TEXTS 


| Pere is a popular assumption that female circumcision has no place 
nlsam. This is not true, because female circumcision was practiced 
. tying the Prophet's () time and he approved it. It continued to be 
: prcuced by the sah@bah and salaf after him. 

/ Anas (4) reported that Allah’s Messenger (&) said to a woman 
| na-Madinah who circumcised women: 


MN (spl) “pail ol SQ (pil cats Nilo 
« toy (Col) dels 


| <When you trim (the skin surrounding the clitoris); 
| do it slightly and not excessively. This would bring 


beauty to the woman’s face and please her 
| husband. \ 


< 


Aishah (c=) reported that Allah’s Messenger (3S) said: 


<When the two locations of circumcision (of map and 
woman) meet, ghusl * becomes obligatory.» 


| « SSSI wey Hb! al Isl» 


Similarly, “A’ishah (sp) reported that Allah’s Messenger ($) said: 

JBM ey 38 ZED ZED ary al Gant ow ole lila 
<Once he (the man) sits between her (the woman’s) 

D2 


Recorded by al-Halkam, at-Tabarani (in al-Awsar) and others from Anas and others. 
Verified to be authentic by al-Albani (as-Sahthah no. 722). 


Ghusl is a tinal bath that is required after intercourse. For a full discussion of ghusi, 
the reader is referred to the Author's, “Closer than a Garment” 


3. Recorded by Muslim, Ahmad, and others 
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CHAPTER 6 


OTHER NEWBORN SUNNA HS 


relevant to 4 newbom during its first 
on of them. 


are SOME other sunnahs 
we discuss the most comm 


ing SYS of life. In this chapter, 


| ahnik 


DEFINITION 

Tohnik is to chew some food and then insert it into 4 baby’s mouth 2 
Usually, the food is dates, and 1S rubbed against the baby’s hanak 
[upper jaw OF palate) SO that the baby would suck. on it OF eat it. Some 
of the wisdom. behind this practice is discussed below. 


AUTHENTIC REPORTS 


There are several authentic re 

e POTTS of the Proph rmi 

tahnik for newborns. For example, Anas (4) ae oe 1 es >; d ( nE 
ad (4) 


reported: 


errr re J bball se pal gis” 
“Newborns were occasionall : 
y brought to 
Allah’s 


Messeng& (@). He would | 
invok qh? 
over them and perform tahnik for ena. s blessings 


ete Oa es when his mother. U 
| Prophet (Gh) with some b Abdullah, she told "ay « Sulaym 
ates. The Prophet ) 10 take him rt 
) took O the 
some of th 
e 


1  Lisan ul- Arab. 
2 Recorded by al-Bukhani and Muslim 
usli 
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Other Newbom Sunnahs 
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i 

is devia them, mung them with his saliva, opened the baby’s 

a mmteite cdewad dates inside his mouth. The baby started 

a gchar the sweetness of the dates together with Allah's | 
yseese's @) slva Thus the first thing to enter the baby’s 


pgiISSION AND RUUNG 
ost ws te sliva of Alith’s Messenger (&%). The Prophet (8%) | 
ss sat 


exttemely pleased with his birth because they were 
meviously told the Jews had cast a spell on them so 
that they would not have any children” ! 


ied on the above reports, an-Nawawi (45) concludes: 
SoVioh Jatt LeN Co SL deb 


“Among the benefits m these narrations are the 
Watch how the Ansdr love dates! or <The ansar | following: | 
rep bat to like dates. 1. The recommendation of performing tahnik for a 
newbom at birth. There is a consensus (among the 
ani Mist al-Ash ani ($) reported: ‘wlam@) in this regard. 
2. A righteous man or woman should perform the 
wildied cla cc WE 3 ws” tahnik for the baby. 
| Fil 3. It is preferable to perform tahnik with dates, even 
" sadl andy dS JL a) les, 6b am aSSm5 


though other foods will work.” * 
“4 keby-boy was bom for me. I took him to the 


= And al- Ayn (5) said: 
Prophet () who named him Ibrahim, chewed on a date 
aud mate him suck it, invoked blessings for him, and 


, “The wisdom behind tahnik is the expectation that the 
then eave him back to me.” ~ 


baby would then attain imdn and its sweetness, because 
dates are the fruits of the tree that the Prophet (&) 
likened to a believer — especially if the person who 
performs tahnik is one of the virtuous people or 
righteous ‘ulam@, so that his saliva will enter the 
child’s stomach. Don’t you see that when Allah’s 


até Asm Bint Abi Bakr (g) reported: 


 concerved “Abdullah Bin az-Zubayr (t@) in Makkah. 
| micrazd to al-Madinah near the end of my pregnancy 
and gave bith to ‘Abdullah in Quba °. After the 


Messenger (4) performed tahnik for “Abdullah Bin az- 
éivery, I took my baby to Allah's Messenger (4%) who Zubayr, he (Abdullah) attained virtues and qualities of 
nz him on hus lap, called for a date, chewed it, spit into perfection beyond description? He was a reciter of the 
(se baby’s mouth, rubbed the date inside his mouth, and 


Qur'an and a virtuous man in Islam and in sublime 
seppuicaicd and invoked blessings for him. Thus the 


goodness — all by virtue of his (the Prophet’s) blessed 
tine to enter “Abdullah‘s body was the saliva of saliva.” ° 
Ale’ Messenger (%). He was the first child born for 


t~ mundjirin in al-Madinah. And the Muslims were 

— 1 Recorded by al-Bukhani, Muslim, and others 
* RRC Oy é-2eee77i, Muslim, and others. ateeSharky Muslim: \4:372. 

= oy cated, Muslim. and others. %  ‘Umdat ul-Oari 21:84, 

Amat of a Maas 
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s rs ; 
However. al-AlNSnt QE) disapproved of performing rahnrk with any | iad brew Ap Pras cel y sila dubls lL» 
nenue's salva after the Prophet (@). The Prophet’s (8%) saliva was 
sbailutely Nessa. Bevause of tis, his companions used to compete 
we ts oe 


catching i with their hands, and rubbing it over their 
nadia. Ths axni does not apply to the saliva of any human after him. 
We never heard that the people brought their children for tahnik to 
Aye Bais of Umar, the best two men after the Prophet (4%). How 


Gian Bin ‘Amir ad-Dabbi reported that Allah’s Messenger (8) 
lat 

bem can we recommend performing tahnik with the saliva of lesser | 

\iulims cegandless of how nghteous they might be? ' 


Based on the above. we conclude the following: 


0 Fatimah, shave his head, and give charity equal 
to his hair’s weight in silver. | 


CGIM ae Vylawely clas oe yh ls Gade Dall pe 
‘A agiqah is prescribed for every child. So, shed 
hh is recommended to perform tahnik for a newbom soon after its blood on its behalf and remove the filth off it» * 
birth 


s 


eS 


Commenting on this hadith, al-A\bani (8) said: 
Tateik should be performed with a date. The date may be softened 
anh water or saliva so that the baby would be able to suck on it. 


“Ybn Sirin said that <... Remove the harm off it refers 
to shaving the head. He indicated that this was his own 
Introducing saliva into a baby’s mouth with the belief that such an understanding, not having an authentic report in this 
act imparts blessings to the baby has no evidence (except what was regard. Also, Abii Dawid narrated (no. 2840) with an 
in the case of the Prophet &) and should therefore be avoided. authentic isn@d that al-Hasan (al-Basri) used to say that 
‘removing, the filth’ means ‘shaving the head’. It 
possibly has another meaning, as mentioned by Abia 
Shaving the Head and Giving Charity Jafar at-Tahawi, which is to refrain from smearing the 
newborn’s head with blood, as was done during 

it is required to shave a newbom’s head on the seventh day and give Jahiliyyah times.” * 

vaizjah equal to its hair’s weight in silver. Allah’s Messenger (4%) 

commanded his daughter Fatimah (t@) to do this for her children al- 
Hzsan and al-Husayn (). 


Similarly, ‘Abdullah Bin ‘Amr (@) reported: 
ASTHESTIC NARRATIONS 


; z , iv. 
chal @ 5 sp Al dn sl ? 
" ‘es ant sll 35 
Alvi R&f and “Ali (4) reported that when Fatimah (>) gave birth 
w 2i-Hasan and, later on, al-Husayn, Alldh’s Messenger (8%) told her: 


“The Prophet (4%) commanded us to name a newbom 


1 Recorded by Abmad, al-Bayhaqi, and others. Verified to be hasan (good) by al- 
Albani (inwa ul-Ghalil no. 1175, 
2 Recorded by at-Tirmithi, an-Nasai, and Others. Verified i 
: ar ’ : t a 
pS See ¢ discussion by al-Albani in one of the tapes of Silsilat ul-Huda (Sahih ul-Jami no. 4253 & 5877, and Ing ul-Ghalil 0 be authentic by al-Albani 
wan- Gr 3 Irwa * ul-Ghalil vol. 4, Pp. 400. 


no. 1171). 
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on its Seventh dav. as well as to remove the filth off it 
and sisughter its ‘agigah.” | 


Bo™ BOYS AND GALS SHOULD BE SHAVED 


the gan of shaving a newborn’s head applies to both boys and 
gets. There 1s 10 evidence for those who restrict the shaving to the 
sows Rather. the reasoning given in Salman’s hadith (removing the 
tes har) should hold for both genders. In addition, the Prophet (&) 
cave 8 general tule. as is reported by “A’ishah (we): 

a Je M Glas -Lod) El» 


‘indeed. women are nothing but full 
men. ~ 


sisters of 

Date OF SHAVING 

The above hadiths indicate that, similar to the ‘agiqah, shaving the 
nead should be done on the seventh day of birth. 

Tre WHoLe Heap SHOULD Be SHAVED 


When shaving a newbom’s head, one should avoid gaz, which is to 
shave part of the head and leave the rest unshaved. 


fbn ‘Umar (%) reported that the Prophet (44) saw a boy with part 
of his head shaved and the other part unshaved. He (#%) prohibited 
doing this and said: 
uw .alS ogS sl sl alS 0 gil>In 
‘Shave it all or spare it all.» * 

Pesetied by 2-Tirmuhi and Ibn Abi Shaybah. Verified to be h@san by al-Albani 

Séeth as-Turmy hI no. 2269). 
- Weeewied by Abu Dawid, ad-Darimi, and others. Verified to be authentic by al- 
Alpes (a1-Sahihah vo\. 1 p. 347). 


reeiet Sy AbG Dawud, an-NasaT, and others. Verified to be authentic by al- 
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bn ‘Umar (i) similarly reported: 


Go D255 BIS U, eS ahadi' 

y pos sv) ls oe Ghee si EAN ope oi See og” 
prohibited gaz, which is 

y S head and sparing the rest 


“Allah's Messenger (i) 


shaving part of a bo 
part.” | 


on Hajar (85) commented on this issue saying: 


“Some scholars hold the opinion that gaz is prohibited 
because iM disfigures one’s appearance, others say that 
tis the look of Shaytdn, and others that it is the look 


of the Jews... Qaz' is limited to the hair on the head, 
hot that of the sidebums or the back of the neck.” ” 


fbn ul-Qayyim («) reported that Ibn Taymiyyah («%) said 


“This indicates Allah's and His Messenger’s absolute 
love of faimess. 


Allah requires fairness in all 
matters —— even between a human being and himself. 
(For example.) it is prohibited to partially shave the 
head because this would be unfair to the head, keeping 
some of it covered and baring the rest. Similarly, the 
Prophet (4) prohibited sitting partially in the shade : 
because it constitutes unfaimess to part of the body. He 
also prohibited walking with one shoe and required 
wearing, shoes in both feet or walking barefoot. * 
As for qaz, it is four types: 


1. Shaving separate streaks here-and-there from the 
ee ee 

Albani (Sahih ul-Jami no. 212 and as-Sahihah no. 1123). 
Recorded by al-Bukhan, Muslim, and others. 


2  Farh ul-Bart. 

3 Recorded by Ahmad, Abt Dawid, and others from Aba Hurayrah (<>). Verified to 
be authentic by al-Albant (as-Sahihah no. 837, 838). 

4 


Recorded by al Bulchan. Abt Dawid, and others from Aba Hurayrah (<2). 








Lis Regulations 





tor Newbom, 


load, takings it appear like broken clouds. 





> Shaving the center and leaving the sides, as the 
Christian monks do. 


4, Shaving the sides and leaving the center, as is 
done by many of the vile and lowly people. 


4, Shaving the front and leaving the back.” | 


This clearly indicates the prohibition of some hair styles whereby 
pats af the head’s hair are completely shaved. as ts done with the 
nohawk, OF as ts More COMMON Now where parts or creases of the 
head are shaved. 


SHAVING THE HEAD UPON EMBRACING ISLAM 


As SOON as A HeWborn impinges on its new life, 1ts prior hair should be 
shaved, Similarly, as soon as a man impinges on his new life as a 
Muslim, he should shave his prior hair. 

The Prophet (&) commanded a new Muslim to do so. Kulayb al- 
Juhani (@) reported that he came to the Prophet (48) and told him that 
he has embraced Islim. The Prophet (8) then commanded him: 


tcp ls ASI! 2 hic ab 
Shave off the hair of kufr, and get circumcised.» ” 


Note that circumcision is also required in both cases. Note also that 
shaving the head of new Muslims applies only to men. We have no 
authentic reports that the Prophet ($8) commanded any woman who 
embraced Islam to shave her head. 


1 Tuhfat ul-Mawdid 64. 


2 Recorded by Abd Dawid and Ahmad. Verified to be Aasan by al-Albant (Sahih ul- 
Jami no. 1251 and Irw@ ul-Ghalil no. 79). 
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gvina CHARITY 


we have seen that the Prophet (4) commanded his daughter Fatimah 
weigh her baby’s shaved hair and give a charity equal to its weight 
a" silver. In his earlier report (p. 115), All (4) added: 


“We weighed the hair and found its weight to be a 
dirham or less.” 


Thus, the value of this charity would be quite small, and is more 
symbolic than real. Still, those who cannot afford paying that little are 
exempt from giving this charity. 

It should be noted that, since the Prophet (4) specified silver, it is 


not permissible to pay a charity in this case equal to the hair’s weight 
in gold. Ibn Hajar (as) said: 


All reports agree that the charity is given in silver, and 
None of them mentions gold.” ! 


As for the date of this charity, it is also the seventh day of birth, 
because it is linked to shaving the hair. 


Calling Athan and Iqamah? 


Many scholars recommend calling athan in a newborn’s right ear and 
iqamah in its left ear. This is based on three reports recorded in the 
books of Hadith. However, all of them are weak, and the second and 
third of them are fabricated, as is indicated in the footnotes. 


1. Abii Rafi reported: 


“T saw Allah’s Messenger (8) call the azhdn in the ear 
of al-Hasan Bin ‘Ali when his mother Fatimah gave 
birth to him.” 2 


\ Fath ul-Bart 4:148. 
2 Recorded by Abi Dawid, at-Tirmitht, and others. Venfied to be weak by al-Albini 
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2. Al-Hasan Bin ‘Ali (##) reported that Allah’s Messenger (&%) Said. 
“Whoever gets a new baby and calls affa@n jn its right 


ear and tg@mah in its left ear, it will never be harmed 
by Umm us-Sibyan |.” * 


3. Ibn ‘Abbas (%) reported: 
“The Prophet (8%) called ath@n in the ear of al-Hasan 
Bin ‘Ali on the day that he was born, and he calle 


igamah in his left ear.” 7 


Therefore, there is no reliable evidence for calling athan or igamah 
for a newborn. Both acts should thus be avoided as being bid ahs 





(ad-Daifah vol. 1, p. 493). Note that al-Albant (225) at first considered this hadith 
authentic (in /rwa@_ ul-Ghalil, as-Sahih Abi Dawiid, and Sahih ut-Tirmitht) but later 
found, as noted above, based on further evidence, that it is not. 

Umm us-Sibyan literally means, “the Mother of Kids’’. It refers to a harmful wind 
that afflicts the babies and causes them to fall sick (al--Aynt in al- Alam ul-Hayyib). 
Recorded by Abt Yala, Ibn us-Sunni, and others. Verified to be fabricated by al- 
Albani (ad-Daifah no. 321 and Irw@ ul-Ghalil no. 1174). 

Recorded by al-Bayhaqi in Shu'ab ul-ima@n. Verified to be fabricated by al-Albani 
(ad-Da'ifah vol. 1, pp. 493-494), 





CHAPTER 7 
oROTECTING THE BABY FROM Ey 


fi 
af! , 
| on AND RULING 


ant 
, consists of words said or written in the form of dua’ or thiky 
wi, purpose of protection or cure. It is sometimes accompanied with 
] . Pat: : ; 
o jctions, such as blowing or wiping over the thing to which it is 
ar] 
ite d 
jo ick . 
People from most cultures and religions use various forms of 
bs. Most of those ruqyahs contain magic, shirk, senseless words, 


Wier 


atc. In English, a ruqyah is called spell, charm, incantation, and 


f 


Aid? 
ie 
; 1 he Prophet (4%) warned against using ruqyahs that contain shirk. 
wwf Bin Malik al-Ashjai (4) narrated that he said to he 
sophet (#8), ““O Allah’s Messenger! We used to apply rugyans during 
ity What do you think of this?” The Prophet (4) replied: 


(ph hd Sy pol be IL Gal YSU) (de Loch 


<Present your ruqyahs to me. There is nothing wrong 
with them as long as they do not involve shirk» ? 


There are Some important conditions that must be satisfied in a 
uqyah to be permissible. They were summarized by Ibn Hajar (1): 


“There is a consensus among the wlama that a rugyah 
is permissible when it satisfies three conditions: 


| Amore detailed discussion of ruqyah is presented in the Author's, “Sickness, 


Regulations and Exhortations”. 
2 Recorded by Muslim. 


121 
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1. It should be with Allah's words (Qur'an) or using 
His names and attnbutes. 

>. Itsheuld be in Arabic or of an intelligible meaning. 

3. One must believe that it does not have an 
independent power by itself. but by Allah (3%). ' 


Best Ruovass 


itis est to apply rugyahs that have been reported in the Sunnah. This 
includes specific portions of the Quran, such as al-Fa@tihah (1:1-7), 
Gna‘ w-Kursi (2:255), and the last three sizrahs (112, 113, 114). It also 
includes other authentic supplications seeking Allah’s help and 
provecon. ° 

Abd Said alKhudi(#) reported that Jibril visited the 
Prochet (&) while sick * and said to him, “O Muhammad, are you 
suffenng (from the pain)” He replied, <Yes!> Jibril then said: 


wt b so hie et SS <cL3 || all ee 
5) All py chy alll ctrl One a1 


Bismillahi argik, min kulli shayin yuthtk, min 
shai kulli nafsin aw ‘ayni hasid@” — With Allah’s 
Name I shelter you, from all that ails you, from the 
evil of any sow, and that of the envious eye. May 
Aflth cure you; with Allah’s Name I shelter you.> * 


‘Uthmin Bin ‘Affan (@) reported that Allah’s Messenger (&#) 
said: 


UI SLaspy LS cle Go Ant cp Lop 


1 Fath wl-Bart 10-240. 

2 The reaer is again referred to the Author’s, “Sickness, Regulations and 
Exhortations” for additional details. 

3 Obviously. the sahdbah could not see Jibril (@&). Thus, in this hadith, Abt 


Sd (2) is reporting something that the Prophet (£84) had told him. 
4 Recorded by Muslim and others. 
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Chagas Ne OE" lal tall hy cel 


Nothing would harm a abd who says three times 
every morning and evening: 

“Bism illah il-lathi la yadurru ma asmihi shay un fil 
ardi wala fis-sam@i wahuw as-sami ul-alim — (I 
shelter myself) with the name of Allah, the One with 
whose name nothing can cause harm on earth or in 
the heaven. He is the Hearer, the Knower.’’> ' 


The mu awwithat (the protecting ones), presented below, are the 
lst three sirahs of the QurGn. The last two of them, called the two 
mawwithat (the protecting two), carry a clear meaning of ruqyah. 
Sirat ul-Ikhl@s (112) does not explicitly carry such meaning, but 
contains concise and strong words of praise for Allah (88), making it 
ai important introduction to the succeeding two sirahs. 


OW Sy ub I Oli i Of! BI JD 
£-\ EY (OG HS US 


«Say, “He is Allah, the One and Unique. Allah, the 
Eternal Refuge. He neither begets nor was he born. 
There is no equal to Him.”» ’ 


tg O GE GS we O SIL, S21 WD 
QD -_5 i S SSN FS yy O SS tI ould 
O-N SWI KO WS Pl sale es 


«Say, “I seek refuge with the Lord of daybreak, 
from the evil of what he created, and from the evil 


1 Recorded by Abu Dawid, at-Tirmitht, and others. Verified to be fe: 
Albani (Sahih ut-Targhib no. 655), “uuentic by al. 
2 = Al-Ikhl@s 112:1-4. 
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af darkness when it settles, and from the evil of the 


blowers in knots, and from the evil of an envier 
when he envies."» | 


gions for Newborns \25 Protecting the pur 
hs . 
a 


"When Allah's Messenger (8) went to bed, he would 

bring the palms of both hands together, and blow into 

hem while reciting “Qul huwa ’Llahu ahad”', “Qul 
aithu bi rabb il-falaq’*, “Qul aithu bi rabb in- 
Nas” °. He would then rub with them whatever he could 
teach of his body, starting with his head, face, and the 


front part of his body. He would do this three times. 
When he was too ill, he asked me to do this for him.” * 









OHIO pik Oo WIL; 3,21 Ys) 
see demy GUO Had! Ltt oe 
TV UO pl, dalle © UT 
Say, “I seek refuge with the Lord of the people, the 
King of the people, the God of the people, from the 


evil of a retreating whisperer, who whispers (evil) in 


the breasts of the people, (whether he is) from 
among jinns or the people.» 7 


Abt Said al-Khudri (5) reported: 

Wyre ody o> QLdD) Grey Ob! oe ape A) Jy GIS” 
"Lange La aay Lap S51 op Lab 
Khubayb (2) reported that he went with other men on a dark night 
seeking the Prophet (4) to lead them in prayer. When they found him, 


the Prophet (&) said to Khubayb, «.j5» <Say!, Not knowing what to 


“Allah's Messenger (#%) used to seek (Allah's) 
say, Khubayb remained silent. The Prophet (3%) made a second 


protection from jinns and the human eye (with various 


supplications) — until the two muawwithdt were 
revealed. After that, he adhered to them and left all 
demand, «js» Gay Again, Khubayb remained silent. On the third else.” > 
ume, Khubayb said, “O Allah’s Messenger, what should I say?” The 
Prophet (#8) replied: 
2 : Bc ae Protecting the Baby 
3 gn > O03 greatly ( A>! roules h5) = fs» 
$ , Tue Evit Eve 
U6 gee JS Hiss ly 2% 


Say “Qul huwa ’Lighu ahad’ and the two 
muawwithat three times in the evening and in the 


Envy is one of the greatest evils among Allah’s creation. It is what 
morning. This would protect you from all (harmful) 


caused Satan to rebel against Allah’s (3%) command. And it is what 





causes people to make plots and inflict wars against each other. 
ca One of envy's ugly manifestations is the evil eye. When an envious 
things.» person looks at something that he (or she) admires, his look causes an 
‘Aishah ($5) reported: areas 
ra ; 
— Sirah 1\3 (cited above). 
| Al-Falag 113:1-5, 
2 An-Nas 114:1-6 


* Recorded by Abi Dawa, at-Tirmithi, and others. Verified to be authentic by al- 


Albani (Sahih wt-Targhib wat-Tarhib no. 649). 


1 

2 

3  Sittrah 114 (cited above). 

4 Recorded by al-Bukhari and Muslim, 
5 


Recorded by at-Tirmithi and Ibn Majah. Verifi 
Mishkat no. 4563), 


ed to be authentic by al-Albani (al- 
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oot 
ai hum or damage 10 that thing. 
oe Bin Umays (t§) narrated that she said to the 
(Bh 0 AllSh’s Messenger, the children of Jafar are easily 
a gihthe evileye. Should I seek rugyah for them?” He replied: 


(galt Dail Glee ge GIS J GG cgi» 
des If anything were to race the gadar (Allah’s 
decree), it would be the evil eye.> ’ 
chrete 


he Propher at commanded me (or us) to seek 
rugyah from the eye.” * 


Unm Salamah (i$) reported that Allah’s Messenger (#%) saw in 
br howe a young girl whose face appeared yellowish. He said: 


cf ly GU lg) 13 zl» 


Seek rugyah for her, because she is struck with an 
el even ° 


RUOYANS FOR CHILDREN 


Chidren are especially vulnerable to evil eyes, harmful insects, and 
dels Because of this, the Prophet (25) applied rugyah to children and 
ura! otter 10 do the same, as we saw above in the case of Ja far’s 
chliren and in Umm Salamah’s hadith, and as in the following 


TYG. 
‘Aish (&) reported that the Prophet (#$) heard a little child 
arying, So he sad: 





1 Reowtedby Ahmad and others. Verified to be authentic by al-Albani (Mishkar ul- 
Moscbih 0, 4560), 

* Rend by 2 Bulb Muslim, and others, 

3 Record by al Baths 


— 
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Why is this child crying? Wouldn’t you seek to treat 
him with rugyah from the evil eye?> ' 


Allah’s complete words are His commands and decree that never 
q,and that are most truthful, just, wise, and overwhelming. There is 
jomber of hadiths relating that the Prophet (8%) performed rugyah 
wih Allah’s complete words. 

‘Abdullah Bin “Abbas (t#) reported that the Prophet (4%) sought 
Alah's protection for his grandchildren, al-Hasan and al-Husayn, with 
te same supplication that Ibrahim (4) said for his children Isma71l 
nd Ishaq: 


Haley glans NSF pps Sold al GLASS LF iLel» 
«ae ou JSS C3 


Uithukuma bikalimat illah it-tammah, min kulli 
shaytGnin wa-hammah, wa min kulli ‘aynin lammah 
— I shelter both of you with Allah’s complete words 
from every devil and harmful creature, and from 
every envious eye.> ” 


And Allah (8) tells us that upon delivering Maryam, her mother 
sought Allah’s protection for her and her descendents from Satan: 
o Mi; — a ee # ee = M5 pe i153) 


eet ae 


Mr slee JO" ei et oe Ges a iat 


«When she (Maryam’s mother) delivered her, she 
said, “My Lord, I have delivered a female — And 
Alldh was most Knowing of what she delivered — 


1 Recorded by Ahmad; verified to be authentic hy al- 


Albani (as-Sahii 
2 Recorded by al-Bukhari. ant (@s-Sahihah no, 1043) 


e 





~~ 
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and the male is aot like the female. And I have 
auned her Maryam. And I seek Your protection for 
ber and her progeny from Satan, the outcast.”’» ' 


ELAKATING THE “DETERRENTS” OF GOOD 


To: ae many “deterrents” that divert or reduce the effect of rugyahs 
and supplications. Such deterrents should be removed from the 
peor of children at all tmes, especially during their sleep. 
‘Deznents of good” include music, images, and all other acts of 
dhvbsdience that may be committed in a child’s presence. Some of 
ths: deterents will be discussed in the next chapter. 


PROTECTION WITH AMULETS AND TALISMANS? 


The sopphcatons mentioned above should be soberly and sincerely 
unzred by the appropnate individuals. 

Some people wnte their tughahs on paper or engrave them on gold 
and slver, thereby forming amulets that they hang on babies’ chests or 


amd ther necks. This bnngs a number of harms, such as the 
fallowms: 


|. This would not produce the desired protection, because it is not 
doe as instracted in the Sunnah. 


2 This isa loathsome bid'ah because it was not taught or practiced 
by the Prophet (%) or his companions (4). 


1 Ths may constimte shirk because the people who use these 


anoles tend to believe that they have an independent protective 
power, 


: Tis ultmately Jeads the ignorant to using amulets containing 
Tagcl vmms and senseless words made up by devils and 


Mujer, This is indeed an extremely shameful level of 
and shirk. 


I Vein 





ee 
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ih Salih al-Fawzan said: 


| ‘tis not permissible to hang protective charms or 

| (Quranic) writings on adults or children. All of this is 
classified under the tamimahs (amulets) that the 

| Prophet (&) prohibited. If those amulets contain 
nonsense, obscurities, words of unknown meaning, 
names of jinns or devils, and so on, then they are 
unanimously prohibited because they contradict true 
faith and surely lead to shirk. 

If those amulets contain Quran and authentic 
supplications (only), they are still prohibited according 
to the most correct opinion of the ‘ulama@. The reason 
for this prohibition is that hanging them would open the 
door to hanging the other prohibited (shirkt) amulets. 
Additionally, hanging some of the Qur'an on a baby 
shows disrespect of the Quran ...” ' 


bE BEADS, HORSESHOE, AND OTHER CHARMS 


tis prohibited to use for protection blue beads, horseshoes, or other 
ymbols and charms that the ignorant use, thinking that they have 
potective powers. Using them is a serious act of shirk that the 
Prophet (4) prohibited as we saw earlier. 

Ibn Mas‘tid (24) reported that he saw on his wife's neck a tied 
sing (for ruqyah). He cut it off her neck and said, “Indeed, the family 
of Ibn Mas‘tid are in no need of joining with Allah that which He did 
sot permit. Truly, 1 heard Allah’s Messenger (1) say: 


6.92 TI, SLI, 3 obo 


Indeed, (incorrect) rugyahs, amulets, and tiwalahs ”, 
all manifest shirk.” ° 





1 Al-Muntaga Min Fatwa Salih al-FawzAn 1:166-168 
2 Charms that women use for maintaining their husbands’ love 
3 Recorded by AbU Dawid. Verifieg to be 


au i Par 
no. 2972, Sahih ut-Targhih war-Tarkzp no ee by al-Albani (as-Sahthah 


a: 3 
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jg Bin Abd t-Rahmin Bin Abi Layla reported that he went to 
gt AN \(gbid Abdullah Bin ‘Ukaym al-Juhani (<8) when the latter 


oy gered wih NSS 1sa suggested to him, ‘“‘Why don’t you ity it Does Not Work? 
o gq amulet (for cure)” Abt Mabid responded, ‘‘Death would be 


vt ths. | heard Allah's Messenger (8) say: 


tall JSy Un GL cpa 


We often hear an outcry from concerned parents that they did all that 
spossible to protect their child from harm and evil. They said all the 
alhentic supplications and applied all the authentic rugyahs, but 


Anyone who hangs something (for protection) will withing worked! The child keeps falling sick. It appears to be under a 
be vielded to that thing” ? magical spell or possessed by a jinn. 

When we inquire from those parents about the environment they 
This meats that such a person will not get the desired protection have established for their child, we often find that it contains a number 
because Allah ($8) will yield him to that thing from which he sought | of wrongs that constitute strong deterrents for the acceptance of 

help without nght. | rugyahs, thereby aiding harm and evil in attacking their child. 
Among those deterrents are images, music, bells, television, and 
Wook Ova ANO THIKR ON BEHALF OF THE BABY? any other act of disobedience that is committed or maintained in the 


| chid’s proximity. In this section, we discuss a few of the deterrents. 
Some parents reason that, since their baby is still incapable of saying | 
dud and shikr on its own, it would be good that they say them for it. | 


Thus wheo they firush feeding it, they say, “Al-harmdu lillah.” They say Dolls and Other Images 

the same when the baby sneezes. They say the supplications of going 

io sleep and rising from sleep on behalf of the baby, and so on. MODERN CHILDREN’S “TOYOOM” 

This practice shows excessive concern and may classify as bidah 

for two reasons. First, we have no knowledge that the sahabah or their Ithas become universally acceptable, or even recommended, to have 
tne followers did this. Second, the supplications and ruqyahs that we images of all forms, colors, and sizes on children’s clothes, beds, walls, 
cid eatlier were recommended by the Prophet (44%) himself, and they and So On. 

should provide the necessary protection for the baby. | A \arge part of the children’s toys are personified after animals and 


fictitious creatures. We see Micky Mouse, Goofy, Donald Duck, Bugs 
Bunny, and the newer Little Mermaid, Lion King, and other cartoon 
characters decorating and populating our children’s world. 
Our babies’ rooms, shelves, and beds are filled with dolls and 
stuffed animals. Teddy bears are accepted as legitimate longtime 
companions for our children, with their companionship often extending 


—— ; “+o into adolescence and beyond. 
(produces swelling and redness in the face and other afflicte r child : 
meee Ou ren spend long hours dressing, tending, and talking to 


we 
Feed by Abi David and at-Tirmithi. Verified to be hasan by al-Albani (Sahth 
i0-Tarphib wal-Tarhib no. 4456). 
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sow Site dalls and stuffed animals. 


PRMETION OF IMAGES IN ISLAM 


ln his von, “image” Or “picture” means a two-dimensional painting 
w photograph, or a three-dimensional statue or figure, made to 
meemble humans, animals, or fictitious living creatures. The relevant 
jut of the image is the head, because it is the part that reflects the 
svudl semblance, Allah's Messenger (#) said: 


(iyo Mi pp) ab 3G el JN ay pall 


The (prohibited) image is the head. When the head 
is removed, it is not an image anymore. ' 


Maling images is a major sin in Isam. A Muslim should not make 
an image or help in making it unless it fulfills a legitimate need that 
cannot be fulfilled otherwise. 

‘Tishah () reported that once Allah's Messenger (#8) came into 
ber mom and found that she had a curtain covering an alcove in the 
non The curtain had some images drawn on it. When the 
Prophet (SH) saw it, his face showed anger and he said: 


Ualpy dpe spall ode gy yamear op ill yl» 
ipl L lye! ag) Jes 


dndeed, those who make these images will be 
tortured on the Day of Resurrection and will be told, 
“Give life to what you have created.” 


So she removed the curtain, cut it, and made pillows with it. ? 
Ibo Masi (4) reported that Allah’s Messenger (8) said: 


~_ 
ee 


, a 
Headed by al Ls from fon ‘Abbas ((#). Verified to be authentic by al-Alban! 
(1 Sahiah no 901 and Sahih ul- Jimi’ no. 3864). 

Rec ded by i-Bukhani, Muslim, and others. 


vahtions for Newborns nD Detetrents ui — 
( oy aa | as Lids kdl dal Sly 
| dndeed, the people who will receive the most 


punishment on Resurrection Day are those who 
make images.» ' 









wots DRIVE THE ANGELS AWAY 


Nt lave seen above the great punishment promised for those who 
mkt mages. In addition, there is an immediate punishment for those 
iW display images: They lose the company of the angels of mercy 
iho would otherwise engulf the believers with help and protection. 
Tse angels do not like the proximity of the images that represent 
disobedience to Allah (4). 

Abt. Talhah, ‘Ali, and others (i) reported that Allah’s 
Messenger (8) said: 


re Wess as LWW bY ISM ot» 
<indeed, the angels do not enter a house in which 


e e 2 
there is a dog or an image» 


Images that are on display in a certain room drive the angels of 
mercy away from that room. This gives the devils better access to the 
houses, bodies, and lives of people. Subsequently, this allows Satan to 
cause more damage and harm. 


PERMISSION OF DOLLS AND TOY ANIMALS 
Excluded from the prohibition of making images are toys that are 
hand-made by children. “A’ishah (>) had such toys during the early 


years of her marriage, and the Prophet (#3) did not show any 
disapproval of them. ‘A’ishah (>) reported: 


“YL used to play with dolls, and some of My youn 
g 





1 Recorded by Muslim, Ahmad, and Others 
2 Recorded by al-Bukhari, Muslim, and others 
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emake frends used to come play with me. When 
sllah’s Messenger (&) came home, my friends would 
hide away, retuming after he left. (Sometimes) he 
himself would tell them to come play with me.” ' 


She slso namated that when Allah’s Messenger (4%) came back 
inom the battle of Tabtk or Khaybar, she had an alcove covered with 
dcmun. The wind blew away the curtain exposing some dolls. He 
ala, isk lal What is this, O ‘A’ishah?> She replied, 
“These ave my dolls.” He saw in their midst a horse with leather wings 
and asked, igs g! gil a ls <What is this that I see in their 
mists She said. “A horse.” He asked, «fae iJ! lia Ly» <And what 
i that thing on it?) She replied, “Two wings.” He exclaimed, 
(‘Yolo d pa» «A horse with two wings?» She said, “Didn’t you know 
thal Sulaymian's horses had wings?” So he laughed until she could see 
hs canine teeth, 2 


CONCLUSION 
From the above, we conclude the following: 


|. Itis prohibited to make images. Photographs and video pictures 
are no exception. Thus, it is not allowed to take pictures of babies 
to display them or put them in a wallet or in a family album. 


2 It is prohibited to display images. [t is very sad to see many 
Muslims hanging family pictures on their walls or displaying them 
on desks and dressers. We should be careful to hide away all 
pictures, even those of newspapers, when they are not being used. 


1 As an exception to (1) and (2) above, it is permissible to make 
children’s toys and dolls that resemble images. However, those 
loys should be crudely hand-made so as to serve the purpose of 
leaching sewing, decoration, and other house-keeping activities. 

| Recorded by al-Bukhii, Muslim, and others. 


* Recmded by Abi Dawid, an-Nasai, and others. Verified to be authentic by al- 
Nba (Sahih Abt Dawid no, 4123), 
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| Tisexcepiion should Tot bE Widened to encompass today’s images 
8 toys that are made to closely match Allah’s creation. By 


| amic standards, many of today’s toys are classified as idols that 
should be eliminated from a Muslim’s house. 


Deterrents ur J. 


‘| Inanalogy to (3) above, it is permissible to make images that are 
needed for a legitimate purpose that cannot be otherwise fulfilled. 


This includes passport and identity pictures, images absolutely 
needed for instructional purposes, and so on. 


The prohibition is more emphasized in the case of images that 

make anti-Islamic propaganda or call to corruption. We see that 

_ modern toys and dolls, being mostly made by non-Muslims, project 

and emphasize cultures and ideologies alien to Islam. And among 

the worst types of dolls populating the Muslim houses are barbies, 

which are female dolls shaped after the lewd Western taste for 
sensual women. 


We would never want to deprive our children from the company 
ad care of the angels of mercy. Yet, this is exactly what happens 
when we fill their rooms and our houses with images and idols. 


FaTWwAS CONCERNING IMAGES ON CLOTHES 
Shaykh Salih Bin “Uthaymin (185) said: 


“The ‘ulam@ say that it is prohibited to dress a baby 
with anything that is prohibited for adults to wear. 
Garments with images are prohibited for adults to wear; 
sO, it is prohibited for babies to wear them as well. The 
Muslims should boycott those clothes and shoes (with 
images) so that the people of evil and corruption would 
not attack us (Muslims) from this direction.” ! 


Shaykh Salih al-Fawz4n said: 


1 





Salih al-‘Uthay . 
min 2:275, 
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‘tis not permissible to buy clothes that have images of 
beings with souls, such as humans, animals, and birds. 
Making and using images are prohibited because of the 
numerous hadiths prohibiting this and strongly warning 
agsinst i. The Prophet (#8) cursed those who make 
images and indicated that they will be severely punished 
on the Day of Resurrection. Thus it is not allowed to 
Wear a garment with images or make a baby wear it. 
One should buy clothes that do not have images, which 
ae available in plenty — all praise is due to Allah.” ' 


Faris CONCERNING DOLLS 
Shaykh Salih Bin ‘Uthaymin (85) said: 


“Itissurely pemuissible for little girls to play with dolls 
that have no clear features. This would be similar to the 
dolls with which ‘A’ishah (tk) played. However, if a 
doll has clearly distinctive features making it resemble 
a human being — especially if it also has motion or 
voice — I would have a reservation in my heart against 
it, because it would then be clearly competing with 
Allah's creation ... 
| believe that it is prohibited to make dolls in a way 
resembling Allah's creation. This would be considered 
of the taswir (making of images) that is, without a 
doubt, prohibited. And if they (the dolls) come to us 
from the Chnstians and others non-Muslims, the ruling 
would then be as stated above. 
As for purchasing such dolls, I urge that we should 
instead buy toys that have no images, such as bicycles, 
toy cars, winches, and so on.” ” 


Shaykh Salih al-Fawzan said: 


—- 
_——— ee 


. A-Munuacd Min Farawai Salih al-Fawzan 3:339-340. 
Maint Faudwa wa-Rasd i Salih al-'Uthaymin 2:277-278. 
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‘tis not permissible to hold possession of images of 
beings with souls, except for the necessary ones such as 
photographs of identity card, driving license, and so on. 
All other images are not permissible to possess — not 
even children’s toys or images used for teaching them. 
The reason for this is the general texts prohibiting 
making images or using them. 

There are many children’s toys with no images. The 

opinion of those who permit using images for children’s 
toys is weak. They rely on the hadith of 
‘Nishah’s (wp) toys when she was young. However, 
some scholars say that this hadith is abrogated by the 
later prohibition of making images. Others say that the 
images described in this hadith are not like the images 
known today. They were made of rags and sticks and 
did not resemble an animal the way today’s images do. 
This is the more correct opinion, and Allah knows best. 
As for today’s images, they precisely resemble 
animals — some of them even moving like animals. 


Music 


some people believe that “classical” and soft music has a soothing 
effect on babies. Based on this non-Islamic concept, music competes 
with images in filling the child’s world. Music is played constantly in 
children’s amusement parks, movies, and restaurants. Many of the 
babies’ toys play music when touched, pressed, or hugged. Even infant 
toys such as rattles and swings play musical segments. | 
Unfortunately, many Muslims view music as an innocent practice. 
Thus, they make it an essential part of their children’s life. This is an 
error that conflicts with authentic texts. Furthermore, there is a 


consensus among the early scholars of Islam, including the Four 
Imams, that music is prohibited. 


Anas, Imran, Ab0 Umamah, ‘Ali, and Abo H ce 
that Allah’s Messenger (i) said: Urayrah (dj) reported 


DL 


1 


Al-Muntaga Min Forawa Salih al-Faw2an 3:338 33 
998-339, 


Chspter § 138 Regulations for Newborns 


ef iy fy lly Cia M0! ole 3 GH adn 
tall lypoy obealll [edly «poh l 


There will be among (the people of) this Urmmah 
earth-colapse, stoning, and metamorphosis. That will 
be when ther drink alcoholic beverages, keep female 
Savers, and play on musical instruments.» ! 


Anas (+) reported that Allah’s Messenger (4%) said: 
Uines Ushy dand e loy 3ST LEM 3 GU gale SU po» 
Two sounds are cursed (by All&h) in this life and 


the hereafter: flute (music) for a good fortune, and 
wailing for a misfortune.» ” 


Bells and Ringing 


Sinlar to music, many of the babies’ toys have bells or produce a 
meme soux. This applies more to infants’ toys, such as rattles. 
Abi Harayrah (2) reported that Allah’s Messenger ($) said: 


Ly his Lyd as) SOM Cones Y» 


<The angels do not join (in travel) a company who 
have with them a dog or a bell.» ° 


Abi Hurayrah (65) reported that All@h’s Messenger (&) said: 





| Recovded by Ahmad. at-Tinmithi, and others. Verified to be authentic by al-Albani 
(Sohahal-Jam no. 5467 & as-Sahihah no. 2203). 

2 Recorded by Bazzar, ad-Diya ul-Maadisi, and others. Verified to be hasan by al- 
Abani (Sahih t-Targhtb wat-Tarhib no. 3527 and as-Sahihah no. 427). 

3 Recorded by Maslim, Abi Dawid, and others. There are similar reports from other 
sdlabah inciting ‘A'shah, Umm Habibah, Anan, and Iba “Umar (cB). 


(Qleets palss dlp 
| ‘The bell is (one of) Satan’s flutes.» ! 


| Tunanah reported that she was with ‘A’ishah (t's) hea 
si was brought in weaming an anklet with young 


) nging bells. ‘A’i 
sted for the girl to be taken away unless her bel aie a 


3 | ls were removed. She 
ia explained that she heard Allah’s Messenger (8) say: 




















(> 43 low a jee Y» 


‘The angels do not enter into a house in which there 
is a bello 2 


Television 


Television encompasses all of the evils that we covered earlier in this 
chapter, plus many others. From the moment that a baby can discern 
what it sees, the TV starts playing a major role, mostly destructive, in 
fomning the child’s personality and establishing the child's Does 
lis not surprising then that we include it among the repellents of go 
and even consider it one of their worst. 

Shaykh ‘Abd ul-Aziz Bin Baz (48) said: 


“With regard to television, it is a dangerous device. Its 
harmful effects are great — like those of the cmema, Or 
even worse. From the research that has been written 
about it, and from the words of experts in Arab 
countries and elsewhere, we know enough to conclude 
that it is dangerous and very harmful to Islamic beliets, 
morals and the society’s condition. The reason for this 
is that it includes presentations of bad morals, tempting 
scenes, immoral pictures, semi-nakedness, destructive 





1 Recorded by Muslim, Aba Dawid, and others 
2 Recorded by Abt Dawid. Verified to 


be! sh 
Tarhib no. 3120), | fasan by al- Abang Sahih ut-Targhib war. 
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Beware of the (religious) matters that are innovated 
(by the people), for every innovated matter is an act 
of misguidance that (whoever initiated it) will reside 
in the Fires | 
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eect, and disbelief. It encourages imitation of the 
distelieversin conduct, way of dressing, honoring their 
(ove-Naslim) leaders. (At the same time, it encourages) 
meclet of the Islamic conduct and ways of dressing, 
and Kelittime the Islamic scholars and heroes. It 
damaces ther imave by portraying them in a disdainful 
mannet that makes the people despise and disregard 
them. It teaches cheating, stealing, piotting, and 
commiting acts of violence. Without doubt, anything 


that produces so much evil should be stopped and 
shunned...” 


2. Wf it is a habitual practice then it carries two 
violations: 


a) It constitutes considering id a day that is not so. 
This exhibits impoliteness before Allah and His 
Messenger (@@) by instituting a day of 
celebration without Allah’s permission. When 

Allah’s Messenger () arrived at al-Madinah, 
he found that al-Ansar had two (annual) 
celebration days. So he said: 


Fada Lag opal clay pS pele 
“\\¢ , te i} Soul os 
«. Jad) ass pal no, sage Ly ote NX 


When | came to al-Madinah, you had two days a 

you celebrated from Jahiliyyah. Indeed, All 7 
substituted them for you with two better days: The 
day of al-Fitr (Breaking the Fast) and the day of an- 
Nahr (Sacrifice). ” 


Celebrating Birthdays 


Celebrating brthxlays is one of the clearest acts in which the Muslims 
inte on-Maslims without reason *. Birthdays have reached such a 
hh ceoee of importance in some Muslims” lives that, to them, 
rectecng tem is as bad as neglecting one of Islam’s two annual ‘ids! 

Brintoducing imovatons and wrong practices like birthdays into 
carcilren lives. from their eatly childhood, we would be imparting 
totem ffelong misoonceptions and deviation. 

St Sih Bin ‘Utbeymin (48) said: 


“Ceehrting a cild’s birthday is either an act of 
vontip ora noma habitual practice. 


1, itis an act of worship then it is an innovation b) It constitutes imitating Allah’s enemies, because 


(bat) mn Allah s religion. It is confirmed from the this practice is not from the Muslims’ practices 
Propet (2) that be wamed against bidahs and but came to them from other nations. The 
indicated that they are acts of misguidance. He said: Prophet (4) said: 


Nl clbibey SULp 
; lobby we )s 1 Recorded by Ahmad, Abi Dawid, and others from 


aN | al-Itbéd Bin Sarivah 
: Werihied to be authentic by a-Albani (Sahih ul-Jami os y (es 
See eee no. 2455). - 249 and Wa Ul-Ghy 
1 Aone. re 2 Recorded by Ahmad, Abn Dayag ae 
7 Frade dss ofthis eben, the reader is referred to the Author Bane TY ADE Goth ype HOM Aras (sy 
Vertes kine | . 
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\ wharah (Cleanliness and Purity) Issues 


Chapter 8 142 CHAPTER 9 


pares’ URINE 


Te human unne is najis (impure or filthy). Its traces should be 
completely washed off if it falls on a garment, sheet, carpet, etc. There 
sone exception to this: the urine of a male baby whose main source 
ff nounshment is breast-feeding. In this latter case, the location of 
uine may be merely sprayed with water without thorough washing. 
| Umm Qays Bint Mihsan (tg) reported that she handed to the 
| Prophet (3B) a young male baby of hers that had not eaten food (.e., 
| he was still breast-feeding). The baby urinated over the Prophet’s (3) 
dothes. The Prophet (4) asked for some water, and sprayed it over 
he spot without washing it. ' 
Similarly, ‘A’ishah (4) reported that a male baby was brought to 
Allah's Messenger (&) to make tahnik for him. The boy unnated over 


the Prophet’s (@%) garment. The Prophet (#) sprayed water over his 
garment without fully washing it. ” 


‘Ali Bin Abi Talib (t#) reported that Allah’s Messenger (83) said: 


« ene i \b\ Sys qos eres eal! Sen 


<The urine of a breast-fed male baby is sprayed, and 
the urine of a breast-fed female baby is washed. °* 


There are several other authentic reports to the same meaning by 


\ Recorded by al-Bukhari, Muslim, and others. 
2 Recorded by al-Bukhan, Muslim, and others. 
1 Recorded by Abd Dawid from Ibn ‘Umar (>) and at-Tabarani (in al-Awsat) from 


3 Recorded by Ahmad, Abu Dawiid, and others. Verified to be authentic by al-Albani 
(Irw@’ ul-Ghalil no. 166). 

Hothayfah (@). Verified to be authentic by al-Albani (Sahth ul-Jami' no. 6149 and 

Irwa ul-Ghalil no. 1269). 


2 Patdwa Manas ul-Islam 1:43-45. 


143 





Chae 9 144 Regulations for Newborms 
OO  —$ 


tee Kur. Umm al-Fadl, and Abi as-Samh (8s). 

Since sqraving a baby’s urine with water does not remove the 
ex. tx shove namations indicate that the urine of a breast-fed male 
Nah is shir (clean). 

Noe thet a male baby’s urine is f@hir only while his main 
scensiment comes from breast-feeding — even though he may be 
ezine cther supportive foods. Only when breast-feeding becomes a 
sat porton of his diet would his urine become najis. 

The uland have various speculations regarding this distinction 
teween male and female babies. Having not found any of their 
piuens strong enough to present here, we only submit that this is 
Affth'sand His Messenger's (&) judgment — whether or not we fully 
mdestand tts underlying wisdom. 


CARRYING BABIES DURING THE PRAYER 


Abi Qutidah (45) reported that Allah’s Messenger (&*) once led the 
eople m praver while carrying upon his shoulder his granddaughter 
Unimah Bint Zaynab (from Abt al- As Bin ar-Rabi). When he stood, 
be held ber. And when he prostrated, he set her down. ' 

Commenting on this, Ibn ul-Qayyim (45) said: 


“(This indicates) the permission of carrying children 
even when the condition of their clothes is not known 
(whether tahir or najis) ... 

This was clearly during an obligatory prayer. It 
provides a tefutation of those who have paranoia (in 
regard to moving during the prayer). It indicates that 
mfrequent movement dunng the prayer does not 
invalidate it — if there is need for it. It also reflects 
mercy toward the children, teaches humbleness and 
good manners, and indicates that touching little children 





Recorded by al-Buktar, Muslim, and others. A more detailed report of this hadith, 
Peed by Abi Dawid, says that the Prophet (4) led the sahabah in the zuhr or 
© prayer while be carried Umamab. However, this report has been verfied to be 


weak by a Abbant (Daifu Abt Dawid no. 920). 
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does not invalidate wudir.” ' 


, And an-Nawawi (283) said: 





“Some of the Malikis claim that this hadith is 
abrogated, others claim that it is an exclusive act of the 
Prophet’s (8%), and others claim that there was a 
necessity (for carrying Umamah). However, all of these 
are invalid and rejected claims, because they have no 
evidence. The hadith does not indicate anything that 
violates the rules of Shar. A human being is (initially) 
tahir, and what is within the belly is immaterial. As for 
the children’s clothes and bodies, they are considered 
tahir until there is proof to the contrary. Also, 
movement during the prayer does not invalidate it — if 
it is slight and discontinuous. The proofs for this are 


overwhelming.” ” 


BRINGING BABIES INTO THE MASJID 


The above hadith of Abt Qatadah clearly indicates that, contrary to 
some claims, it is permissible to bing young children into the masjid. 
This is further supported by another hadith from Abt Qatadah. 

Abt Qatadah (25) reported that Allah’s Messenger (&) said: 


Fe AS, pal YS! jb Dall 3 SY slp 
WAS oye del Js op acl “Ee 3 Fl 


Andeed, 1 start the prayer intending to extend it. 
Then I hear a baby’s cry, and I shorten my prayer 
because I know its mother’s concern for its crying. ° 





1 Tuhfat ul-Mawdid p. 134. 


2 Sharhu Sahihi Muslim as reported by Ibn Hajar in F. ath 
ain ul-Ba 


4 Recorded by al-Bukhan and Muslim, ri 1:778. 
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TAUNNG 4 Basy's PaivaTE PARTS 


The anvher ov other adults would often need to touch a baby’s private 
eee for cleaning, changing, checking temperature, and so on. An often- 
seed conem is whether this touching invalidates wuda. The simple 
sant ts that it does not, because there is no evidence that it does. 

Many scholars reason that since touching one’s private area 
svalidstes wudit, touching a baby’s private area invalidates wud as 
well However, this analogy is not Correct because of the difference 
heween the two cases. In addition, the hadiths of the Prophet (4) 
clearly indicate that touching one’s private area does not necessarily 
invalidate wud’ — unless it is done with lust. 


Busrah Bint Safwan (tee) reported that the Prophet (48) said: 
obeys 53 oS ue oua Is!» 


When one of you touches his penis, he should 
perform wudil» 


Abt Hurayrah (4) reported that Allah’s Messenger (i) said: 


Magli ho Vs te els ted NI ots p21 pail 15)» 


When one of you reaches with his hand to his 
genitalia, without a separation, he should perform 


wudil » ” 


Talg Bin ‘Ali (2a) reported that he went with other men to Allah's 
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| ds it anything but a piece of flesh from his bod 






Prophet (%). While they were there, a man who appeared to be a 
bedouin came and asked, “O Prophet of Allah! What do you say in 
repard to a man who touches his penis (during the prayer) after having 
performed wud” The Prophet (&) replied: 


ee 


| Recirded by Ahmad, Abi Dawhd, and others. Verified to be authentic by al-Albant 


PPP Chall no. 116 and Sahihu Abt Dawlid no. 181). 


iti 'a4-Sahihah ng 1235). 


1 ° o 
Pecated by fho Hibban, al-Bayhagi, and others. Verified to be authentic by al 


Other Baby issusc- 


hos tq { wr o . 
(Vane (Amtan gl) danas Y| 4b |eyy 


y?> 
Commenting on this hadith, al- Albani (285) said: 


“This contains a subtle indication that the touching not 
requiring wuda is only that which is not associated 
with lust, because in this case it is possible to liken 
touching that part to touching any other part of the 
body. Contrary to this is the touching with lust, which 
is not then similar to touching other parts of the body 
where the touching is not associated with desire. This 
should be quite obvious. Thus, this hadith does not 
serve as evidence for the Hanafis who say that touching 
never invalidates wudi. It can only serve as evidence 
for those who say that touching without lust does not 
invalidate wudi, whereas touching with lust does 
because of Busrah’ s hadith. This reconciles between the 
two hadith, and is the opinion that Shaykh ul-Islam * 
Taymiyyah chose in some of his books, as 
temember.” * 


Piercing the Ears 


are normally prohibited in Islam: 


Piercing involves two acts that | 
: ion, and causing unnecessary harm 


changing, A\Vah’s (8%) original creat 
and pain. 


CHANGING ALLAW’S CREATION 


Cutting animals’ ears and changing the way Allah created them 


constitute a sinful act of disobedience. Changing Allah’s creation 


1 Recorded by Abt Dawid, at-Tirmithi, and others, Verified t 
A\bami (Sahihu Abi Dawiid no. 182, 183), ae authentic, by al 
2 Tamam ul-Minnah p. 103. 
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wchut permission demonstrates obedience of the Devil, as Allah (3€) 
say 


$e Sa JU, i Oly nt, MI typos ols ) 
js: LO EN, ils oY, O Coy Cas 


pO ges 5 gay di GS Sats EN ops si 


WWW KO a Ul > > aS wl are 

<They call (instead of Allah) upon wvone but 
rebellious Satan, whom Allah has cursed. And he 
had said (to Allah), “I will surely take from among 
Your servants a specific portion. I will mislead them, 
gve them false promises, command them so they will 
sit the ears of cattle, and command them so they 
wil change the creation of Allah.” Certainly, 


whoever takes Satan as an ally instead of All4Sh is in 
tremendous loss.» ! 


This proibinon of sliting the ears applies even more to human 
beings. Allah (@) has honored human beings and fashioned them in 
the best form: 


$i ps8 gol 3 GY RIS. AGN) 


<Verily, We have created the human being in the 
best of stature * 


Changin this stature without permission is indeed an act of 
anocity and deviation that deserves punishment. 

For the same reason, the Messenger (#%) has declared that the 
women who change what Allah (3%) has created (such as removing 
lien facial hair, wearing wigs, filing their teeth, or tattooing their 
batts) seeking by that to improve their appearance, are accursed by 


= 
1 MrNiag’4-117-119, 
2 ATin 4, 


iggtions fOr Newbors 149 





Other Baby Issues 


as 
sp G2) Ion Masiid (2) reported that Allah’s Messenger () said: 


| heatilly cantly oles ally LSI dsl alo 


idl > Ol pad ced) oladicll, dol JI, 


Allah curses those (women) who tattoo (for others) 
and those who get tattoos, those who pluck the facial 
hair (for others) and those who have their facial hair 
plucked, those who connect their hair with other 
(fake) hair, and those who file their teeth for beauty 
— they all change All&h’s creation.» 


MUCTING HARM AND PAIN 


laming a human being without reason is strongly prohibited as well. 
Allth (88) says: 


(oss NPE Be TG Geel Ode HD 
skip (O Eb Ob EE 


«And those who harm believing men and women nee 
what they do not deserve have certainly born up 
themselves a slander and manifest sin.» ~ 


‘abdullah Bin ‘Abbas and ‘Ubadah Bin as-Samit (#p) reported that 
Alfah’s Messenger (4) said: 


(.j\2 Ys o-2 


‘No harm may be inflicted on oneself or others.> ° 





1 Recorded by al-Bukhari and Muslim. 

2 Al-Ahzab 33:58. 

4 Recorded by Ahmad and Jon Majah. Verified tp bean then 
(as-Sahihah no. 250). 


Se by al-Albang ang others 
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Earners DURING THE PROPHET'S TIME 


“Aba Umamah (>) requested from the Prophet (8) 
to give some jewelry (when he wins it from wars, etc.) 


a ' ther and aunt. 
Ther ae a few reports in the Sunnah indicating that the Muslim | alia nt. Later on, some jewelry was 


women during the Prophet's (@) time wore earrings, and the brought before the Prophet (i) including earrings made 
Prophet (§) did not condemn or prohibit this. | of gold and pearls. The Prophet (4) gave them some of 

Ibn Abbas (@) reported that he saw the Prophet (&%) pray the two the earrings. When | grew up, I found some of that 
rakdt on the day of ‘Id then walk with Bilaal (<%) to where the 


jewelry in my family’s house.” ! 
women sat. He (H) admonished them and urged them to give sadaqah. 


They responded by giving their rings, earrings, and other jewelry (ONCLUSION 
items, ' 


If it was prohibited to wear earrings, the Prophet (4) would have 


We have seen that it is prohibited to pierce any part of the body, 
declared it when he saw the jewelry that the women gave. cause it involves changing Allah’s creation and inflicting harm and 
tn the long hadith known as the hadith of Umm Zar ’, min. This general rule holds all the time, with only one exception that 
Aishah (X§) reported that the Prophet (#8) told her that Umm Zar’ 


tives from the hadiths presented in the previous subsection. 
cad the following about her husband: 


Most of the ‘ulam@ conclude that it is permissible for women to 
ewer ute. 3 “4 : ave their earlobes pierced in order to wear earrings on them. They 
Cagal gb ye oll "Fo x! ly ‘Fo + srs» ugue that had it been prohibited, the Prophet (4%) would have taken 


; the occasion to explain this to the people and warn them against it. Ibn 
éMy husband was Abi Zar. And what would you oa vimn 4) saia: 
know about Abi Zar! He made my ears heavy with : 


jewelry ..."» 


“As for piercing a girl’s ear, it is permissible for the 
purpose of wearing jewelry. This was stated by Imam 
Ahmad. He also stated that it is disapproved to do it for 

fees tug bse a boy. The difference between the two is that a female 
(pil pi gS H SOF Auto le Li» 


needs to wear jewelry, making piercing her ears of 
benefit — contrary to a boy.” * 


In the conclusion of this hadith, the Prophet (8%) said to ‘A’ishah: 


0 ‘Aishah! I am to you like Aba Zar’ was to Umm 
Zar’ ’ 


However, because of the earlier discussed prohibition of inflicting 

=. pain and piercing, as well as other numerous warnings in the Sunnah 

i er . a myal-among other things, of AbD against imitating the kuffar or the other gender, the conclusion should 
‘Spiving eamngs to Umm Zar to wear. 


>. be qualified as follows: 
Zaynab Bint Nabit (t%), who was Anas Bin Méalik’s (<8) wife, 
reported: 


1. It is permissible to pierce a female’s earlobes in order to place 
earrings on them. 


a 


| Recorded by al-Bukhar, Muslim, and others. 





1 Recorded by Ibn Sad, al-Bayhagi, and others. Ver; 
‘Adwi (Jamiu Ahkam in-Nis@ 4:442) _ 


fled to be ha 
2 a. fasan by M Rol. 
. The full hadith is cited in the Author's, “The Fragile Vessels”. 2 Tuhfat ul-Mawdid p. 126 y Mustafa al 
Recorded by a-Bukhas, Muslim, and others. 





a 
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> aly one hole is permitted mn each ear. 


\. No other pats of the body (nose, navel, tongue, etc.) may be 
musroad, because this involves imitation of the kuffar. 


4. Mals may not pierce their ears or wear earrings, because this is a 
smely femmne adomment in Islam. In addition, this is done 


nowadays by singers and other corrupt individuals that a Muslim 
should avoid imitating. 


Kissing Children and Showing Mercy to Them 


Itis recommended to show mercy to children in various ways. This 
was often done by the Prophet (&3), as we have shown throughout this 
book For mstance, he rubbed over children’s heads, gave them gifts, 
called them with nick names and kunyahs, performed tahnik and 
supplicaied for them, tanght them simple instructions, carried them 
donne and outside the prayer, and kissed them. 

Abu Horayrah (25) reported that Allah’s Messenger (&$) kissed al- 
Hasan Bin ‘All (i) in the presence of al-Aqra Bin Habis at-Tamini. 
Al-Agra commented, “Indeed, I have ten children and have never 
Kissed any of them.” Alléh’s Messenger (2%) looked at him and said: 


Cen Ven Yo 


He who does not show mercy, no mercy will be 
shown to him (by Allah). ’ 


‘Aishah (5) reported that some bedovins who visited Allah’s 
Messenoer (@3) asked his companions, “Do you kiss your children?” 
The companions replied, “Yes!” The bedouins said, “By Allah, we 
never kiss them.” So the Prophet (#4) said: 


CONS oo Dlg 5! SI LLelsln 


a 


|” Reconded by al Buhari, Mustim, and others, 
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LE 
What can 1 do for you if Allah has removed mercy 
from your hearts?» ' 


| \pi Hurayrah (45) reported: 


“indeed, Allah’s Messenger (&%) used to stick his 
| tongue out for al-Hasan Bin ‘Ali, When the bab 


. y saw 
| me of the Prophet’s (&) tongue, he rushed to 


Breast-Feeding 
DEFINITION ANO DURATION 


Alldh ($) ordained breast-feeding for humans and animals. It is a 
peniod during which the babies grow and build strength while enjoying 
ihe closeness and attention of the mother. At the end of the breast- 
feeding term, the child is “weaned” from the mother in preparation for 
becoming an independent being. 


The normal duration of breast-feeding for humans is about two 
years. Allah (@€) says: 


for abt 


Ch, ol ak willy pose SS me ia) 


7 


\é gh Cole abled, 


«We have enjoyed upon the human being to treat his 
parents kindly. His mother bore him with gealcness 
upon weakness; and his weaning 1S 10 two years.» 


And AlVah (8) says: 





y Recorded by al-Bukhari, Muslim, and others. 


2 Recorded by Abu ash-Shaykh (in Akulag un-Nabi) and 


Sunnah), Verified to be authentic by al-Albanr 
3  Lugman 3}:14. 


al-Baghawi (in Sharh us- 
(25-Sahihah no, 79), 
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Other Baby Issues 
In recent times, the woman has left her home to work in Careers 
jaferior and less fulfilling than that for which she has been created 2. 
tus has forced her to drop many of her natural Practices. Pregnancies 
we now mostly avoided or reduced to three or less in a lifetime. 
Brast-feeding is almost completely abolished, giving way to formula 


«We have enjayed upon the human being to treat his 
parents kindly. His mother bore him with hardship 


and delivered him with hardship. And his gestation 
and weaning (period) is thirty months.» 


According to Ton “Abbas () and many other 


4 ‘ulama. the 
difference between the two @yat (30 versus 33 months) reflects the 


mk and processed baby-food. This denies babies a great amount of 
ditterence between a short-term (6-month) and a full-term (9-month) 
pregnancy. 


pychological, emotional, and physical benefits. 









WPORTANCE OF BREAST-FEEDING IN ISLAM 
HasTonIcaL BACKGROUND 


slam emphasizes the importance of breast-feeding in various ways. In 
what follows, we highlight a few of them. 


\. In \IslAm, breast-feeding, is clearly an obligation upon coe parents. 
: : : i the 
Breast-feeding has been the practice of humans from earliest times. The mother provides the milk, and the father provides 
Never was aruficial baby-nursing widely practiced prior to this modem 
ume. 


support. This is discussed further in the next subsections. 
Al\Vah s messengers were no exception — they too were breast-fed. 


When Musa (#4) was a baby, Allah G3@) revealed to his mother to 
throw him into the nver. Down the nver, Mtsa was discovered by 
Pharaoh's family who decided to adopt the unidentified baby. 
However, there was a serious problem: the baby would not suckle from 


material 


2. Islam partially gives to the relationships resulting See eae 
feeding, a status similar to that of blood relationships a: = a ° 
‘Abbas, and “Ali (4) reported that Allah’s Messenger (Ss) said: 

«% .C — -\ 


HY eI Nore & ges = > a) ol» 


any woman's breast. Allah (3%) says: 





Ea > "s) 
«And We have previously made it prohibited for him 


<indeed, ANAh has prohibited (marriage) amone 
AY ell C5 oe Rela)! oe 


suckling relatives, as He has prohibited it a 


mong 
birth Cor blood) relatives. 
(to suckle from) all wet-nurses (other than his 
mother).» ” 


3. A married man or women who commits adultery deserves the capital 





in his childhood, the Prophet Muhammad (@%) suckled from his 


mother Aminah. Thuwaybah — a slave girl of his uncle Abd Lahab °*, 
Umm Ayman (Usamah Bin Zayd’s mother), and 

Se eS oe 

\ AL-Ahgaf 46:15. 


Recorded by Yon Hibban, Abu Dawid, and others from ‘Abdullah Bin Ja‘far (tak). 
2 AlQasas 2:12. 


Noerified to be hasan vy ath-Thalhabi and others. 
2 
WFialimah as- 


A derailed Aiscussion of the woman's responsibilities is presented in the Author's 
“The Fragile Nessels”. 
a 





3 : A 
woxéed Wy a\-Bukhan and Muslim from Umm Habibah (8). 


A detailed discussion of this is presented in the Author’s 
Mercy”. 
a 





“The Quest for Lave and 
Wecorded Hy al-Bukhan, Muslim, and others, 8. 
ahe various narrahons of this hadith 


eview Irwa" ul-Ghalil No. 1876 for 





Regulations for \ 
cw 


. bo CHAPTER 9 
(ing od est tad cr» Ms 





Whoever imitates a people is one of them,, 1» 2 


| OTHER BABY ISSUES 


| wnarah (Cleanliness and Purity) Issues 





| asics URINE 


Te human urne is najis (impure or filthy). Its traces should be 

completely washed off if it falls on a garment, sheet, carpet, etc. There 

| sone exception to this: the urine of a male baby whose main source 

of nourishment is breast-feeding. In this latter case, the location of 
| une may be merely sprayed with water without thorough washing. 

Umm Qays Bint Mihsan (4) reported that she handed to the 

Prophet (3) a young male baby of hers that had not eaten food (..e., 

| he was still breast-feeding). The baby urinated over the Prophet's (&3) 

| clothes. The Prophet (8) asked for some water, and sprayed it over 

the spot without washing it. ' 

Similarly, “A’ishah (4) reported that a male baby was brought to 
Allah's Messenger (4%) to make tahnik for him. The boy urinated over 
the Prophet’s (4) garment. The Prophet (fi) sprayed water over his 
garment without fully washing it. 7 


‘Ali Bin Abi Talib (t%) reported that Allah’s Messenger (4) said 


Mt eae 1 Ses en ere aul Jo» 


<The urine of a breast-fed male baby is sprayed, and 
the urine of a breast-fed female baby is washed. ° 


Yhere are several other authentic reports to the same meaning by 


1 Recorded by al-Bukhan, Muslim, and others. 
Recorded by al-Bukhari, Muslim, and others. 


Recorded by Ahmad, Abt: Dawid, and others. Verifi 
(Irwa’ ul-Ghalil no. 166). 


2 


3 
,) from 
= fin al-Aw5@: 
1 Recorded by Abu Dawid from Ibn “Umar (a) and at-yabaran} GQ 


Hothayfah (@p). Verified to be authentic by al-Albani ( 
[rw ul-Ghalil no. 1269). 


2 Fatdwé Manar ul-Islam 1:43-45. 


ed to be authentic by al-Albani 
- .6 
Sahih ul-Jarm no 
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During their iddah,) lodge them (your divorced 
vives) of where vou dwell out of your means, and do 
not harm them in order to oppress them. And if they 
Sould be pregnant then spend on them until they 
gve birth. And if they breast-feed for you, give them 
their parment and negotiate among yourselves in the 
acceptable way. But if you are in dispute, then 
another woman may breast-feed for him (the father). 
[eta man of wealth spend from his wealth. And 
he whose provision is restricted, let him spend from 
what Allth has given him. Allah does not require 
from a soul except according to what He has given 
it Allah will bring about after hardship ease.» ! 


REGULATIONS 


Fromthe ahove, we derive the following regulations concerning breast- 
feedme: 


& 


1. Unless she hias a legitmate excuse, a mother is required to breast- 
feed her baby for two full years. 


In case of the father’s death, his heirs are responsible for the 
father's obligations. 


3, During the breastfeeding term, the baby’s father is required to 
“the mother, even if she was divorced from him. 


‘ e 
| : abe should Support the mother appropriately in accordance 
"at is mean 






~~ 
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| jis impermissible for the father to prevent the mother from breast- 
veding her baby in order to cause her harm and aaetagation 
Similarly, it is impermissible for the mother to refuse to breast-feed 

_ yet baby in order to harm or aggravate the father. 


one of the baby’s parents thinks that there is need to wean the 
| baby prior to the end of the two-year term, he (or she) should 


_ consult with the other parent. Weaning would then be allowed after 
_ the consultation and a joint agreement. 


| ° . . e . 
|, With the parent’s joint agreement, it is permissible to hire another 
woman to breast-feed the baby. 


AWANTAGES OF BREAST-FEEDING 


ti ing. In what 
Brast-feeding has many advantages over artificial i By some 
idlows we present a selected list of them as Prop 
| physicians *: 


“=e d. 
| 1. The mother’s milk is assured to be clean and stenlize 


ture baby. 
| 2. The mother’s milk always has the right tempera for the baby 
| 


q 
| 3. The mother’s milk is available whenever the baby needs 1 
| 


—— 


4. The mother’s milk remains fresh and does not 8° bad in storage. 
| 5. The mother’s milk is suitable to the baby’s digestive system. 

| 6. The mother’s milk contains all the necessary nutrients for the baby. 
| 


7. The mother's milk provides the baby with immunity against 
| various infections. 


8. Breast-feeding suppresses obesity in mothers and babies 


SS ee eee 
| 1 Adapted from an article by De Fae ; 
a 00:105), Qatar, Pa Masa Published in al- Ummah Journal 
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pet 7 feeding after conception, it would have harmed the 
9. Brent poiine srengtuens affecton and emotional ties between the pee naeRomanss 
moter and her baby. 
id Brasefeeding may be performed as an act of worship seeking _ We conclude from this the following: 
through it Allah's pleasure and acceptance. 
PASGKANCY OF A NURSING MOTHER 


\, tis permissible for a man to have intercourse with his breast- 
feeding wife. 
lia beastieeding mother gets pregnant, the quality of her milk is 2. Wiis permissible, but not recommended, to practice early 
usually desraded. Some scholars recommend avoiding intercourse with withdrawal with the breast-feeding woman. 
albeit Leedine woman or laking measures to avoid impregnating her. 

The Prophat (%) pemined having intercourse with a pregnant 3. Wf the nursing woman gets pregnant, she does not have to stop 
won. Furhermore, he did not consider it necessary or useful to breast-feed her baby. However, if her physical condition is such 
pracuce eatly withdrawal (as a measure of birth-control) with her. that her pregnancy clearly degrades her milk, she may need to 
Jumamah Bins Wahl (tg) teported that the Prophet (4%) said: terminate her breast-feeding and find an alternative wet-nurse 

. he (not easy in our mes) or milk substitute for her baby. 
nfl ghoss o> Add 55 pil oI Cumed J2)0 
8 s CONCLUDING REMARKS FROM \8N UL-QAYYIM 
G92) a Aa ope Gs 
{was about 0 prohibit having intercourse with a 
busing women, but then realized that the Romans 


and Persians do it and it does not harm their 


We concude this section by a number of selected advices trom Ibn ul- 
children.» 


Qayyim conceming breast-feeding: 


“Babies should only be fed the (mother’s) milk unul 
their teeth appear. Their stomach and digestive ee 
: (in the early months) are incapable of handling (soli 
(3) Behe eu out gay aha ang he rephes. food. When the baby’s teeth come out, its stomach 
‘,13)din That is the secret killing of children. ' 


becomes strong and ready for food. Indeed, Allah (35) 
Wen | delays the growth of teeth until the baby needs the food. 
Sd Bin Abi Waqgas (&) reported that a man came to Allah’s This is from His wisdom and kindness, and out of 
Mesenoer (G) and said, “I perform early withdrawal with my wife.” 
ThePropbet (&) asked him, «wi xs J» <Why do you do that?» He 


mercy toward the mother and her breast’s nipples, so 
replied “| pity ber child (that she nurses).” Allah’s Messenger (%) 
Sad 


that the baby would not bite them with its teeth. 
The babies should be given solid food in a gradual 


manner, starting with soft foods, such as wet bread, 
= (animal) milk, yogurt, meat broth, ... 
cage fhe (St) IS 5b 





The parents should not be tog disturbed by th 
. baby’s cryimg and screaming, especially nts ie 
df it is harmful for 2 woman to continue breast- —— EN 
an, 
| , 
Reet by Masi and others 


1 Recorded by Muslim. 





Chapter 9 


162 Regulations for Newbor, : 
— 
hungry for milk. That crying benefits the baby 
tremendously, traning its limbs, widening its intestines, 
broadening its chest, ... 


APPENDIX |: LIST OF NAMES 


The complete breast-feeding term is two years. This 
is a nght for the baby — if 1t meeds it and cannot do 
without it. Allah confirmed this with the word 
“complete”, saying (,-Lls 5) >) «Iwo complete years,» 
so that no one would assume it to be less than this 


When the breast-feeding mother wants to wean the 
baby, she should do so gradually .. 


wroduction 


what follows, we present a selection of proposed names for boys 


ni girls. Most of these are names of prophets, sah@bah, and other 
odividuals from among the nghteous salaf. 

. She should train it 

because of the harm involved in a sudden change of 

habits ... 


GENERAL GUIDELINES 


And care should be taken not to force the baby to 


The following guidelines should be taken into consideration in regard 
, tothe forthcoming list: 
walk before it is ready, because that would cause its 
legs to become bent and twisted ... 
When a nursing woman is approached (with 
intercourse) by a man, she may get pregnant, which is 


1, Sorting: The names are sorted according to the English 
| alphabetical order, with marks “” 
| 
one of the worst things for the baby who is nourished 


‘ and “| standing for Arabic 
letters hamzah and ‘ayn, given lowest priority. Letters with a dot 
by her milk. The good blood would then be redirected 
to nounsh the fetus in her womb ... This would cause 


or dash are given equal priority to the same letters without these 
| marks. 
the milk in her breasts to become scarce and bad 


Thus, when a nursing women gets pregnant, it is best to 


2. Meanings: We have not included the meanings of the listed names 
prevent her from breast-feeding her baby and seek 
another wet-nurse for it...” ' 


because of space limitations. If one is interested in using a specific 


hame, we recommend first finding its meaning in an Arabic lexicon 
or from knowledgeable individuals. 


3. Pronunciation: In addition to carrying a good meaning, we further 
recommend selecting a name that is easy to pronounce. 


4. Names of Servitude: Many boys’ and girls’ names may be 
constricted by prefixing one of Allah’s excellent names with the 
terms abd (servant, slave, or worshiper), ‘ubayd (a reduced form 
of ‘abd), or amah (feminine of ‘abd). 

Examples: Abd ul-Lah (or “Abdullah), ‘Ubayd ul-Lah, and 
Amat ul-Lah (or Amatullah). 


More details of this, in addition to a full list of Allah's 


authentic names, are presented in the Appendix II. 
naar ee rt 


1 Tubfar ul-Mawdlid 140-145. 
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| 
| Huyayy 
\ Ibrahim 





t 


i 








er 


168 Regulations f 
Or Newh 
Ooms 


169 Appendix I 


ee Dom, iyuiaions for Newborns 





Labib 


| Labid ee 
| Layth 2 eae 
| ota | 


Khalaf 







3 | (Monaro 






\ Mubash-shir 
OE 
\ Mudar 
ee 
\ Mudnk 


\—_— a. So 
\ Muflib pee | 
[a eee \ 7 

= ah . 

[somes | ake | 

\ Mugnith \ ides 

-=* ir 

| Monsiis 

) 















a 
11 


















Na | yalatons for Newborns {71 Appendix | 
#8 | Ths i Rlae salle ni 
| wus co | | 

Wu ate | Se, | 

eee 

Mei ra Sirs, 

Mustal | aa 

“Musab ri | es 

Ma oe a 

‘Nut Shs Noe 

z 

Muthann é Najib 


ete 
z |Z 
fe 


Numayr 





Nusayt | 
i) a 


| ; | 


= = 
; =. 
5 
Gq. eve |e 
5 re 
= 


F 


SS 
& 
re is 





vali : | : 
gs | Qasim md | Rain 





pe 
| qatadah | es | 


rr 
ne 
‘est 


I 


\ 


~~ 























saat ane 172 Regulations for N ewbomne ii for Newborns \73 Appendix 1 

‘Name ro 

Rotyyh | 

“Rufay Pees | 

‘Ruts | 

i 

po | hh 

fay 

‘si 3 
| 
| is = Sumayr 
oan Sumayy 
| ba Sunayn 
| sly poe | Suray] re 
: i ue | | Suwayd re 





\ 


dea 
Per 


re 


F 


Salimah 


i 
F 








a 


Appendix | 


Regulations fo, te io for Newborns \7] 
Orns i 


Sift 
| 

4 gene RE 
| \ninah | 









3 
5 


ee 
hee 





& 
& 
-3 





o | | | 


= 
= 

EP 
ss 
&. 
E 















| Umayr | = | 
| ms 
‘Ugay! pote Badiyah [| | eet 


oe 
ae 


Barirah ‘ap | | 





eee 








%, He  _ Réeotar | | 


eer tall —— 


\ ame | ee 
Hasibah — | 













esiaat ‘\ubarakah 1S ue 
= In oe 7 
Hawwa > i 





Nazihah 
Nailah 


ve ’ 


ba 
| Yulaykah 
Munayyah 


Muntbah hac 


a 


Hibst u-Lth =| ala 




















” 















Hind as 

Hissah | Munifah Nimah 

Huaynah Musaykah Nuha 
Muznah cn 


| Mu athah Biles 
Nabilah 


Nada 


— 


Nadiyah 


F/E 
EB / = 





| 


80 
r 


Regulation 
st S for Newborn. 


—> 


181 Appendix | 
ee 


gulations for Newborns 









Sabah 


Sabiqah 
Sabirah ae | 


z 
ogas 
™ |G 
f /e 









Randah dd) ble 

“Rashidah bet) Sabi ah | ied 

| Sane 

‘Rida Sadidah id, Thinrayya L 

ee | le | ee 

3 

| Rawiyah Sakinah | dS, 

' Rayhiinah i | 

Raya 

Razin 

Razinah ii) Sallamah 
il, Salma 


= S S 
= 

Ee 

= 


Oi! |v 
oe a 
Rugayyah Md: - 

Sarra 





3 


“ pPENDIK I: ALLAH'S EXCELLENT NAMES 


psrof WMS gulations for Newho 


iqoduction 

itis appendix, we present an authentic list of Allah's ea 
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‘anes. These excellent names are needed for formmg com 

| dimic names. oe | | 

: Prefixing Allah’s excellent names with ‘Abd, Ubayd, or Amah, 


lt ; iris’ nstrated in the following 
| mults in boys and girls’ names, as is demo 


| thle: 
‘Name Meaning 


‘abd | ‘Abd ud-Dayyan | Servant of ad-Dayyan 


“Thy 4\‘Ubayd ud-Dayyan | Small Servant of ad-Dayyan | Boy’s 








| | Prefix 


} 


| 
| un | Amat ud-Dayyan | Female Servant of ad-Dayyan | Girl’s 









| Rules Concerning Allah's Names 
| 


There is a Dumber of important rules that should | 
dealing with Al\ah’s names: be considered When 


4. AuL oF ALLAH'S NAMES ARE Excet cen 


Allah’s names ete the Most excellent = 

_geflect qualities of perfection that have 00 Weakn of names, They 
SSS Or flaw ; 

In them 
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5, AL's Nas REQUIRE EVDENCE 


AUS; nuns ae esiced to those authentically mentioned by Him. 
To i 0) rum for the haman intellect to construct and ascribe 
rans 1) Him witu evdeave, We may not attribute to Allah any 
nam at He didnot exphicly atmnbute to Himself in His Book or His 
Vfssegers Samah 


A ALLS NAMES ARE COUNTLESS 


Tae iw Init w te umber of Allah's names, He (%) has 
mead mayo hem in His Book or Hiis Messenger’ s (&) Sunnah. 
41 he same tne, be has kept many of them to Himself, 

Basu Abi Hare's following hadith, some people think that 
ANH’ names ae lite to nunety-nine, 

Abi Haro () eponed that Allah's Messenger (8%) said: 


Nok YL ad pansy aus do 
Uighed jy py abl bs Leal 5 


uve, ADzh has ninety-nine names — one 
fwndred mings one, whoever encompasses them 
ih Lnonedge and belief) will enter Jannah. And 
He (lit) is War (Unique) and loves witr (odd 


males)» 


Dee, isha eel indicates that # of Allah’s - 
he el at whet eampass them will be sure 10 
abs 
w sa belo that, aocordig to OUt research, 124 of All 
ela ms pean urn Sunnah. 





| Rea yaa Mam, and others 
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ii ot Allah's Authentic Excellent Names 


he illowing list includes all of Allah’s authentic single-word names 
ix which we Were able to find evidence. Most of them are mentioned 
ate Quran. A few of them, however, are only mentioned in 
ghentic hodiths of the Prophet (%). The mames that are only 
mentioned in hadiths are marked with an asterisk (*). 


Short Meaning 


1| Ad-Dayyin* | The Supreme Judge & Ruler sbal 


~ 1 


i | Al’s Name 









The One & Unique 


) | Al-Ahad | 2 









| Al-Akram | The Most Noble & Generous 


\3| Al-Awwal The First 
6| ALA The Most Hich Ay 
| AlBadt | The Incomparable & Originator el 





a , 
. it S Eyee p 


«anions {or Newboms 
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me, Sort Meanin 
4 Ghat The Forgiver in Plenty 
‘ s}-Ghilb | The Predominant 
fh | 


y \/Ghanyy | The Self Sufficient 






‘in| Al-Karim | The Generous & Noble 


Ron The Guide 


ay Alte The Guardian 


| Al-Khabit | The Well-Acquainted & AlL-Awate 
D Ait | The Preserver | 


plple/efe/s/é/e/e/ 


2 ae pate | | 5 ALKhallag | The Creator, Time-and-Again 
4 alain The Wise | 






















45 AL Hakim | The Commander & Judee wu | | " MLLatil | The Subile & Kind ial 

| = | | 

) adn | The Forbearing & Tolerant ot 4) AlMayid | The Glonou dd 

1 ms | The Priseworthy Jed 1g] AMG | DeSoenig dt 
| \ . 

S| Atamar | TheCaine & Compassionate | C2 50) Abate |The Sovenig cL) 

ing - 51 | Al-Malik The Own 

: A Tig The Truth 31 : aul 

ai ATs) | The Reckoner & Sufficer ot 

Z alfish The Reckoner 

| ee 

El Ae Thy Modest Who Loves Modesty 

Big | 

: Hay | The Ever-Living f 

EB it The God a 

Bins Us 

a ‘Siti \__ The Formidable & Restorer | 2” 

Beas 


a The One of Excellent Qualities 2 

JI Alef 

7 : | a The Gatherer gl | | 

OY Maas | aa 
— | The Bountiful 


Is 4 
a 
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0 

| | Allah’s Name [Sit ening | | 

| é] ALMogeddim® | The Promoter of the Worthy ar | 4 AL-Wakil The Trustee bs 3 
® | Al-Muatadir The All-Capable ox) tn away | Tew 3 / 

| 63 | Al-Muait The Custodian Loa! 65 |  Al-Warith The Inheritor &) Fl 

: — aoe axes | | | 6|  Al-Wasi The Encompassing 
6 | ANasti* | The One Who Fixes the Prices ea: See isl 
(66| AlMusta’n | The One Whose Help Is Sought ol | 16 ALAfuww | The Pardoner 
| 67 | Al-Mutakabbir The Majestic ES ) 99| ALA The All-Knowing 
| Aa The Most Exalted | deat 90|  ALAlim The Knowledgeable oll 

| 69 |Meat The Repressor of the Unworthy ln avatyy | The Sublime 
10 | Al-Mu rin The Grantor of Security '0| xatam | TeNosKnonetete | ul | 
il | ALQabig* | The Withholder from the Unworthy 93 | AL Aam TS, 
2 | Al-Qadir The Capable pall loa) atinae | The Honorable & Mighty | aga | 
B | Al-Qadir The Capable & Competent Pre] 95 | An-Nasit The Helper pol 
14) Al-Oohhir The Prevailing jal 96 |  An-Nasis The Helper to Vic 

1) Nai 


LOry 
|_tonte | Meciecrtige a gums 


98 | Ar-Rabb Tee 


The Subjugator 
iy | Al-Qaap 


: The Near 







pil ee — 

7, ALQavyg oi eel 100 sitet ihe Dispenser of Mercy 
yum The Sustainer of All hos AR 

19 

| us The Pure & Holy psi Rah 
ein = | 

o 

EET teria | 
: ane The One 


f 
fale eis) |e /s/e [a 
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jase 


Ai Nan 
: hu | The Ever-Sustaner 
{dy | 
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Short Meaning 


| Mugalib u-Quitb* | The Tomer of Hearts 


othe 
TholFadl The One of Favors jail 2 


Thul-Tkram | The One of Honor Ps 


The One of Greatness | Ne! 93 
The One of Highness rl 3 


The One of Bounties 


"Names without Evidence 







a hal | The Compassionate 

(ih, | 

a «Sin "Te ue Whos Cea ftom Is 
iz «Sama The Etermal Refuge 


| 


Ff sani | The All-Hearing 








The Master 


1) Sai 
ny asi tk One Wao Covers Sins & Ils 


The Exalted 





12, ssi 
= | Many names are considered by some people as bemg excellent names 


1D Ast Stal? She Cones | of Allah even though there is no evidence for them in Allah’s Book or 


ie fefofefe fee ele ie/e/ 





i sh Shad | The Witness _ tis Messenger’s Sunnah. 

ro | e Most of the commonly cited unauthentic names appear in a weak 
TS AseSidar | —__ The Appreciative Sy | hadith recorded by at-Tirmithi and Ton Majah ftom Abi Hurayrah (25). 
Pe tare me | The beoinning of this hadith is identical to the earlier hadith of Abt 
N16) The Ever-Appreciative : | Saye : 5 rae 

a ose a 2A _ Horayrah (p. 184), but it goes on to list 99 names, among which there 
iW) AtTawwad ‘Romtac Facilitator & Acceptor | OI, _ ae 31 unauthentic names, 

E4 a The commonly distributed list or poster of Allah’s 99 names 
18) At-Tayih The Good & Pure | includes 23 or 24 unauthentic names as well, most of which coming 
ee | from the weak hadith that we just mentioned 

119 Ag-Zatur The Apparent & Sublime | se ; 

ae 2 2 ie i ‘what follows, We list the most common unauthente names, 
ie including those found in the above-mentioned hadith and posters. 


ttc We €XCiuded Allah’s authentic names that are | 
b tse fy — The reason for this is that such names cannot | 

en © human names, However, we list below, for 
O hes, Al Most commonly accepted combined names. All | 
Near in the Que a 










| WN | 


a UM The Dominion’s Owner 
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\LMajid Fall | {awliid fis-Sunnat il-Mutahharah Oc obastel ar- 
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Al Magsi 4 14) Ahmad al- Isawi, Dar 
‘bi , 4 (Rulings Pertaining to the Child), At 
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haj ut-Tarbiyat in-Nabawiyyati lit-Tifl (the Prophetic Guidance in 
ing the Child), Muhammad Nir Suwayd, ar-Rayyan Publ 
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vqiliyyat ul-Ab il-Muslim (the Mug) 
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l-Awlad fil-Islam (po:.: 
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aa ‘Alwan, Dar us-Salam, 


SINS Children bea Willie ic 
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nfat ul-Mawdidi ft Ahkam i}. = . 
ala s Rulings), ton yg mld (Git 
Al-Qadim al ayyim, 


(1999): 


. 


Gift 

Vuld the Belo 

- UI Bayan, Denisa a 
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Agigah and Slaughtering 


Ahkim wfh-Thaba ih fil-Islam (Regulations for Slaughtering in Islam), 


Muhammad ‘Abdul-Qadir Aba Fas, Maktabat ul-Manar, Zarqa 
Jordan), 1401 (1980). 


Al-Ajwibat ud-Dagigah an Ahkam il-Udhiyati wal-‘Agigah (Precise 
Angwers Conceming the Rulings of the Sarifice and ‘Agigah), Sa iid 
al Anazi, Dar Tbn Hazm, Beirut, 1420 (1999). 


Al-Mufassalu fi Ahkam il-Udhiyah (the Detailed Discussion in Regard 


tothe Sacnfice’s Rulings), Husam ud-Din ‘Afanah, Maktabatu Dandis, 
Amman, 1421 (2000). 


Figh ul-Ayman wan-Nuthir, wa-Hukm ul-Islam fith-Thaba@ ih (The 
Legislations of Oaths and Vows, and the Islamic Ruling Regarding 
Slavghtering), Muhammad Salim Ubaydat, Dar ‘Ammar, Ammn, 1412 
(1992). 


Thaldthu Shadir (Three Rites of Worship), ‘Umar al-Ashqar, ad-Dar 
us-Salafiyyah, Kuwait, 1404 (1984). 
Islamic Names 


Dawe ul-Martif Khidmat il-Hadith, Amal Qurdash, Kitab ul-Ummah, 
(atar, 1420 (1999). 


Togrib ut-Tahthib, Ton Hajar al- Asqalani, Muassasat ur-Risalah, 
Beirut, 1416 (1996). 


Tardjimu Adm in-Nis, Radwan Da‘bil, Mu’assasat ur-Ris4lah, 
Beirut, 1419 (1998). 


Tasmiyat ul-Mawlitd (Naming the Newborn), Bakr Aba Zayd, Dar ul- 
Asimah, Riyadh, 1416 (1995). 


Regulations for Newborns 19§ References 


a a cee pereneeseete NT 


Allah's Excellent Names 


Al-Qawa id ul-Muthla fi Sifat il-Lahi wa-Asma ih il-Husna (The Ideal 
Rules in Regard to Allah’s Attributes and Excellent Names), 
Muhammad Bin Salih al-Uthaymin, Dar ul-Argam, Kuwait, 1406 
(1986). 
| 


| An-Nahj ul-Asma fl Sharhi Asma Illah il-Husnd (The Most Superior 
Approach in the Explanation of Allah’s Excellent Names), Muhammad 

| al-Humid an-Najdi, Vols. 1-3, Maktabat ul-Imam ath-Thahabi, Kuwait, 
1417 (1997). 


Asma Ullahi wa-Sifatuh ft Mutagadi Ahl is-Sunnati wal-Jamda ah 
(Allah’s Names and Attributes According to the Belief of Ahi us- 
Sunnah wal-Jama ah), ‘Umar Sulayman al-Ashgar, Dar un-Nafais, 
Amman, 1414 (1994). 


| Ma Allahi Taala ft Asma ihi wa-Sifatih (With Allah, the Exalted, in 
His Names and Attributes), ‘Ali Ahmad al-Uthman, Dar ul-Bashir, 
Cairo, 1411 (1991). 


Sharhu Asm@ I[llah il-Husna (Explanation of Allah’s Excellent 


Names), Said Bin “Ali al-Qahtani, Muassasat ul-Juraysi, Riyadh, 
1409 (1989). 


Tafstru me ' il-Lah i-Husna (Interpretation of Allah’s Excellent 
Names), Porahim a2-Zajjaj, Dar ul-Mamiin, Damascus, 1403 (1983). 


ARABIC TERMS 


A cumber oi Arabic terms are frequently used in Islamic discussions, 
and seer {0 constitute a basic vocabulary that needs to be available to 
Loe readers of most books on Islam. We attempt to provide such terms, 
ireether with their defimtons, in the following “Glossary” section. 
(Xher terms pertinent to the current book are included in the “Index” 


ectica. together with a page-reference indicating where they are 
dened in this book. 


A: Glossary of Common Terms 


Tem — Defntion 


Adah Good characters or manners; etiquettes. Plural: Adab. 
Al-Fétihah The first chapter of the Qur an. 
Amin Means, “O Allah, answer my supplication.” 
Ansar The Supporters”: the residents of al-Madinah who 
‘supported the Prophet (8) and the muchdjiriin. 
Atkin Call to the prayer. 
Ayah Literally means a miracle and a sign. The Quran is a 
miracle in itself, and so 1s any portion of it. The 
‘smallest substvision of the Qur anic text is thus called 
an avoh. An ayah is usually one sentence in length, 


but ss sometimes longer or shorter than a complete 
sentence. The plural of ayah 1s ayat. 

Ast Plural of ya. 

Bidah | Innovation in the creed or in acts of worship. 


Daioh {Calor niso, 


1% 
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Term | Definition 

ae SE 

“Din \Religion. It is usually used in reference to the religion 
\of Lsfam. 


—_ 


|\Dinr —_\A.valuable old currency that was made of gold. 


— 


a 
Dirham \ A low-value old Curtency that was made of silver or 


| __ S 
Dua | Supplication. 

ee Ce ee ee 

trae Da Kt usually applies to the first daily obligatory 

| \Orayer, whose time extends from dawn until sunrise. 


\rora | Obligation. 


1 
\ 


Fard A communal obligation; if some Muslims perform it, 
Kiféych | the obligation is considered fulfilled by all; and if 
\none does, all Muslims are considered sinful. 


Fard ‘Ayn | An individual obligation, ie., an obligation that each 
‘individual must fulfill. 


| Fatwa 1A religious verdict; plural: fatawa or fatawi. 


| | Figh The ability to understand and denive conclusions from 
| the available evidence. It is often applied to the 

| = of “Islamic jurisprudence” that deals with the 
| practical regulations in Islam. 


| Fitnah Trial, test, temptation, or affliction. 
) . 
| Ghayt | The world beyond our senses or perception. 


e e 
| Ghusl | A ritual bath required after intercourse, ejaculation, or 
| after a women becomes clean from her menses. 


| 


| Hadth |Report of the Prophet's sayings, actions, and 
approvals, We use hadith (plural hadiths) to indicate 
individual reports), and Hadith with upper case H to 
ee ceattl Hath pealy 


ic T 
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Hajj Pilgrimage t0 Makkah, 





‘Good or acceptable. This is usually mentioned when 
incang the degree of authenticity of some reports. | 


| i 


Cover. It usually refers to a woman’s clothing that | 
covers all of her body except her face and hands. 


Hijrah | Migration. It usually refers to migration from Makkah 
to al-Madinah. 


lima | Consensus of the scholars. | 
[hdd — \Exerting juhd (maximum possible effort) to reach the | 
night conclusion based on the available evidence. 


A leader or distinguished Islamic scholar. It is often 
applied to the leader of prayer. 


Belief or conviction. 


Isnad | Chain of narrators of a hadith. 


Jahiliyyah |The era of extreme ignorance (jahl) and disbelief that 
preceded the advent of the Prophet Muhammad (i). 







Jomdah |A Muslim congregation or gathering. It is often 
applied to the congregational prayers. Al-Jamd ah (the 
Jama ah) refers to the original community of the 

sahdbah and their true followers through the ages. 





Jannah |The gardens of paradise. 


A funeral or a deceased's prepared body. 


Jihad — |Striving or fighting for Allah's cause. 
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Term Definition 


Jinn 





An indivisible creation that Allah cre 


smoke, and to which belongs Satan 


ated from fire and 
translated as “demons”. 


. It is sometimes 





| \iumi‘ah | Friday \t also applies to the Friday prayer. 


| A person who practices kufr. Plural: “kuffar’”. 





Khalifah \Derives from khalafa, which means “succeeded” or 


“followed”. It commonly refers to a Muslim ruler who 


succeeded the Prophet (f) in leading the Muslims. 
Plural: khulafa . 


A\coholic beverages. 


Khilafah 










\Successorship. it usually refers to the period of rule of 
a khalifah. 


Kufr Disbelief or rejection of faith. 


Khutbah \Speech or sermon. 
Maghrib 






Sunset. It is usually applied to the fourth daily 
obligatory prayer, whose time extends from sunset 
until the red light disappears from the horizon. 


An act that is disapproved in Islam. 


A person who 1s closely related to another in such a 
way as to permanently prohibit them from marrying 
each other. This relationship results from blood, 
suckling, or marriage ties. A woman's mahrams are: 
her father, grandfather, son, grandson, brother, 
immediate uncle (from the mother’s or father’s side), 
father in law, son in law, foster son, foster brother, 


etc. Examples of non-mahrams: cousins (from both 
Sides), step brothers, brothers in law, etc, 











ee 
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A 
Tem Definition 

th Way or approach. It usually refers to one of the four 


‘Mathhab 
___Bimie schools of fgh established by the Four Iméms: 
‘Abi Hanifah an-Nuiman Bin Thabit, Malik Bin Anas, 
‘Muhammad Bin Idris ash-Shafii, and Ahmad Bin 
‘Hanbal — May Allah bestow His mercy on them all. 


Sen (nonmally three) used in a masjid for the imam 
‘0 stand on when delivering a khutbah. 


| Muhgjir iA migralor - one Who undertakes hijrah. Plural: 
muhajirin or muhgjirin. Wt usually refers to a sahabi 
‘who migrated from Makkah to al-Madinah, 





A person who peromms jihad. Plural: mujahidzin or 
musjahidin, 





| 
‘Masa Dispel rejected, 


A place designated for salah. Most commonly, it 


| applies to the grounds where the prayers of ‘Id and 
| ya are performed, 





Mushrik \See “shark”. 

‘Nal Ext, voluntary, Or supererogatory deeds. 

Dadar | Alan's decree and measure, 

Qiblah The direction of al-Ka'bah in Makkah. 

ut ‘Holy. A qudust hadith is a hadith that the Prophet (&) 
lates from his Lord (38). 

a Means a full prayer Unit, because it contains only one 
| nuk, Plural: rak at. 


Aamadin “The month of fasting. Its the ninth month of the 
| ‘Astimic lunar calendar. 
Riki 


Se 


The act of bowing in the prayer. It derives from the 
‘Verb raka'a which means “bowed down”. 


| 
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Sadagah 


rue or authentic. 


‘sohabah |The Prophet's companions: singular: sangiy 
= 


The early righteous pioneers and scholars of 
\slam—the sahabah and their true followers. 





Peace. It also means the greeting with peace (as- 
salamu “alaykum) among the Muslims. 


Shahadah \Testimony; it is mostly applied to the testimony of 
Islam: “There is no tue deity but Allah, and 
Muhammad is Allah’s Messenger.” Also, i is often 
applied to the most truthful form of physical 
testimony, which is martyrdom in Allah's (35) cause. 


| = A person martyred for Allah’s cause. Feminine: 

Shahidah. 

| General Middle-East area of Palestine, Jordan, Syma, 
i Lebanon, including the major cities ot ee 
| and Damascus. 


\Shariai | Same as “shar”. 


Literally means and old man. It is commonly used as a 


litle of respect for a man of better Islamic knowledge. 


lis also ws IN some Arab countties as a title of 
aNthonity similar to “prince”, 











———————— 
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Definition 


| 
| | Term | Definition 






Term 





\Wary | 
Shirk 





Polytheism, ascnbing divinity to other than Allah, or 


Revelation or inspiration. 
joming partners with Him in worship. A pagan or a 








| 
| Wajib Obligatory or required. 

person who practices shirk is a mushrik. | ee 
- =~ | Witr Odd numbered. The entire night prayer is sOmetimes 
iva asting. called witr because the total number of its rak@t is 
Sujiid , The act of prostration in the prayer. | odd. 

~ 
Sunnah Way, guidance, teachings, etc. Wudi 


Sirah Qur'anic chapter. 
Tabi 


Ablution for the prayer. It consists of rinsing the 
mouth, blowing the nose, washing the face, washing 
the forearms to the elbows, wiping over the head 


(including the ears), and washing the feet up to the 
ankles. 


| Obligatory charity. 
Takbir —_\ Saying, “Allahu Akbar — Allah is the greatest.” | Adultery or fornication. 


Saying, “L& aha illallah — There is no true god Zuhr 
except Allah.” 










— 
———" 







Literally, follower. It normally refers to a disciple of 
the sahdbah. Plural: 1@bi‘iin or tabi in. 











Tafsir Quranic commentaries and interpretations. 



















Noon. It is usually applied to the second daily 
obligatory prayer, whose time extends from the sun’s 
crossing the zenith until the time when the shadows 
are as long as the objects. 


Taglid Imitation — especially without knowledge. 


Taqwa Fearing Allah and revering him. 





Slave or servant. In reference to Allah (38), it usually 
Tasbih Saying, “Subhan Allah — Exalted is Allah.” | means a devout worshiper (as in “Abd Ullah). But it 
frequently refers to a “human being” because every 
Tashahhud | Pronouncing the Shahadah. It is mostly applied to the human being is subdued by Allah (8%) whether one 
part of the prayer where one sits, pronounces the Mieco: not Bitrals: (eeaPor “abt. 
Shahadah, invokes salah upon the Messenger, and — 
supplicates. |:allaman_| See ‘““Glim”’. = 
Tayammum | A symbolic ablution performed by wiping clean dust, ‘Alim A scholar or learned man; plural: ‘ulama@. ‘Allamah is 
instead of water, over the hands (to the wrists) and | an exaggerated form of ‘Glim. 
[pre | ‘Asr After noon. It is usually applied to the third daily 
Saying salam, especially to conclude the prayer. obligatory prayer, whose time extends from when the 
3 ; = shadows are as long as the objects until 
Remembering Allah and mentioning Him. ‘Thad sunset. 
Community, nation, or followers. 


See “abd”, 
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Term 


1 
au 


Isha 


—— 
Night. Itis usually applied to the fifth and last daily 


Definition 












wi. > 
4 day of celebration in Islam. There ate two annual 
Gis (a-firr and al-Adha) and one weekly ‘Td (the da 
of Jumuah). 


ate prayer, whose time extends from the 
disappearance of the red light from the horizon until 
the middle of the night (which is half way between 
sunset and dawn). 


See “lim”. 
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Sag wa-Din 
i whDin 
Shak 

Sharaf ud-Din 
Shihab ua-Din 
Srwak 

Taghrid 

Tahir 

Tahdrah 

Tahni ah 
Tamimah 
Tagtyy ud-Din 
Tarbiyah 
Tasftyah 
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Taswir 
Tiwalah 
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Wisal 
Yasar 
Zaynab 
‘Al@ ud-Din 
‘Aqga 
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Uaiig 
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‘Awrah 
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Tz, ud-Din 
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“his is the fourth book in the Muslim Family Series. The first three 
books deal with various aspects of marriage as follows: 


1. The Quest for Love & Mercy *~)5 $3) St jaws 
Regulations Yor Marriage & Wedding in Islam 


af 25 Past 


2. Closer than a Garment re ru m—aly mE Us 


~_— — 
Marital Intimacy According to the Pure Sunnah 


3. The Fragile Vessels »»)'\\ 3, 
Rights and Obligations between the Spouses in Islam 


As a logical continuation to these three, this sequel deals with the 
normal fruit of marriage: babies. It covers the Islamic regulations relating to a 
newborn. This includes welcoming the baby, naming it, shaving its hair, 
circumcising it. and slaughtering the sacrificial ‘aqiqah. 

The discussion of naming the newborn covers recommended and 
prohibited names. nicknames, and kunyahs. It is further enhanced with two 
appendices that list Allah's authentic excellent names, as well as a large 
number of suggested Islamic names for both genders. 

The discussion of ‘aqiqah includes its ruling. animals to be 
slaughtered. dispensing of the meat, the ‘aqiqah’s feast, and the ‘aqiqah’s 
wisdom. 

The discussion of circumcision includes the circumcision process, its 
ruling for boys and girls, its benefits. and excessiveness and other violations. 

Other discussions include tahnik, shaving the baby's head. piercing 
the ears. breast-feeding. protection from the evil eye, babies’ toys and 
clothes, birthdays, and soon. 

We intended — and we believe that we largely succeeded — in making 
this book a complete reference covering the correct Islamic acts that parents 
need to perform for their newborn during its first few weeks. All praise is due 

to Allah. 
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